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Professor  B.  B.  Warfield,  D.D.,  LL.D.,  of  the  Princeton 
Theological  Seminary,  opens  an  article  in  the  January  (190 1) 
number  of  77ie  Presbyterian  and  Reformed  Review  with  the  fol- 
lowing affirmations:  "What  we  call  the  Reformation  was  fun- 
damentally, when  looked  at  from  a  spiritual  point  of  view,  a 
great  revival  of  religion ;  when  looked  at  from  the  theological 
point  of  view,  a  great  revival  of  Augustinianism.  It  was  the 
one  just  because  it  was  the  other.  Revolting  from  the  domi- 
nation of  ecclesiastical  machinery,  men  found  their  one  haven 
of  rest  in  the  sovereignty  of  God.  Ihe  doctrine  of  Predestina- 
tion was  therefore  the  central  doctrine  of  the  Reformation"  (italics 
ours).  In  a  foot  note  Dr.  Warfield  has  explained  this  last  sen- 
tence as  follows:  "The  sole  doctrine  that  from  the  beginning 
was  common  to  all  the  Reformers,  and  that  really  constituted 
the  formative  principle  of  Protestantism,  was  that  of  Predesti- 
nation." 

In  his  zeal  to  uphold  his  great  contention  against  the  Revi- 
sion Movement  in  the  Presbyterian  Church,  Dr.  Warfield  has,  we 
think,  made  a  generalization  that  cannot  be  sustained  by  the 
facts,  that  is,  if  Predestination  is  to  be  taken  in  its  ordinary  the- 
ological sense.  We  are  perfectly  willing  that  Dr.  Warfield 
should  affirm  that  Predestination  was  "the  central  doctrine"  of 
the  Zwinglian  and  Calvinistic   Reformation,  and  that  it  is  "the 


2  The  Formative  Principle  of  Protestantism. 

formative  principle"  of  the  Protestantism  of  Zwingli  and  Calvin. 
In  regard  to  Calvin  there  will  not  be  two  opinions,  and  we  pre- 
sume that  Dr.  Warfield  will  not  object  to  the  statements  of 
Drs.  Zeller  and  Sigwart,  that  according  to  Zwingli  "the  election 
of  the  individual  is  the  proper  object  of  faith,"  or,  "it  is  only 
election  that  justifies  and  blesses." 

But  Zwingli  and  Calvin  were  not  "all  the  Reformers,"  and 
their  Reformation  was  not  the  whole,  nay,  not,  in  our  opinion, 
even  the  larger  part  of  the  Reformation.  Dr.  Warfield  has  cer- 
tainly heard  of  Luther  and  Melanchthon,  and  of  the  German 
Reformation  ;  but  he  does  not  seem  to  have  made  himself  pro- 
foundly acquainted  with  the  early  Lutheran  teaching,  for  had 
he  done  so,  he  would  have  refrained,  we  think,  from  making  his 
sweeping  generalization  about  "the  central  doctrine,"  and  about 
"the  formative  principle." 

Luther's  early  experience. 

Luther's  profound  conviction  of  sin  and  the  bitter  anguish  of 
his  conscience  under  his  sense  of  personal  guilt,  led  him  to  in- 
quire the  way  of  salvation  with  great  earnestness.  His 
thoughts  about  Predestination  only  deepened  his  distress.  His 
study  of  the  Scholastics  and  of  the  Scriptures  brought  him  no 
relief.  Finally  an  aged  cloister- brother  spoke  to  him  about 
faith,  and  pointed  him  to  that  article  of  the  Creed,  which  says: 
Credo  remissionem  peccatorum.  He  interpreted  this  article  for 
Luther  as  meaning  that  we  must  \\2Me  personal  faith,  and  must 
believe  that  our  sins  are  forgiven.  This  interpretation  he  con- 
firmed by  a  quotation  from  St.  Bernard's  sermon,  De  Annuntia- 
tione:  Sed  adde,  ut  credas  et  hoc,  quod  per  ipsum  peccata  Tibi 
donantur.  Hoc  est  testimonium,  quod  perhibet  Spiritus  Sanctus 
in  cofde  tuo,  dicens :  Dimissa  sunt  tibi  peccata  tua.  Sic  enim 
arbitratur  Apostolus,  gratis  justificafi  hominem  per  fidem.  Me- 
lanchthon, who  relates  this  incident  in  Luther's  experience, 
says  that  Luther  was  in  the  habit  of  saying  that  he  was  not 
only  comforted  by  these  words,  but  that  he  learned  to  know 
what  Paul  meant  by  the  declaration  :  Fide  justificamur.  "Grad- 
ually   more  light  came  to  him  as  he  read  and  compared  the 
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words  and  instances  contained  in  the  Prophets  and  Apostles, 
and  stimulated  his  faith  by  daily  prayer.  Then  he  began  to 
read  the  works  of  Augustine,  and  found  in  the  Commentary  on 
the  Psalms,  and  in  the  book  De  Spiritu  et  Liiera,  many  perspic- 
uous passages  that  confirmed  the  doctrine  of  faith  and  the  con- 
solation that  had  been  awakened  in  his  heart."* 

Here  we  have  in  the  narrative  of  Melanchthon  the  initium  of 
Luther's  experience  of  salvation.  The  process  was  not  rapid. 
He  continued  to  be  troubled  with  thoughts  about  "the  will  of 
God."  Finally  he  made  his  distress  known  to  Staupitz,  the 
Prior  of  his  Order,  and  he  himself  reports  the  instruction  given 
by  his  Superior:  "Staupitz  comforted  me  with  these  words: 
Why  do  you  torment  yourself  with  such  speculations?  Look 
upon  the  wounds  of  Christ  and  his  blood  shed  for  you.  In 
these  you  have  the  explanation  of  predestination.  Therefore 
you  must  hear  the  Son  of  God  who  was  sent  in  the  flesh,  and 
was  manifest  to  destroy  this  work  of  the  devil,  and  to  assure 
you  in  regard  to  predestination.  Hence  he  says  to  thee  :  'Thou 
art  my  sheep,  because  thou  hearest  my  voice.  No  one  shall 
pluck  you  out  of  my  hands'  (John  lo  :  29)."! 

In  this  account  as  well  as  in  that  given  by  Melanchthon  we 
perceive  that  Christ  and  faith  in  him  were  made  the  pnus  in 
Luther's  experience  of  salvation.  Predestination  was  subordi- 
nated, and  was  postponed  in  the  oj'do  salutis,  and  is  to  be  ex- 

*Vita  Lutheri,  Cap.  V. 

t  Erl.  Ed.,  Opera  Latina,  6  :  29-7.  For  a  fuller  account  see  Meurer's 
Life  of  Luther,  in  loco.  As  full)'  illustrative  of  Luther's  entire  relations 
to  the  subject  in  hand,  we  quote  from  his  Table  Talk,  DCLVII.,  Haz- 
litt's  Translation  :  "Concerning  predestination,  it  is  best  to  begin  below 
at  Christ,  as  then  we  both  hear  and  find  the  Father;  for  all  those  that 
have  begun  at  the  top  have  broken  their  necks.  I  have  been  thoroughly 
plagued  and  tormented  with  such  cogitations  of  predestination;  I  would 
needs  know  how  God  intended  to  deal  with  me,  etc.  But  at  last,  God  be 
praised  !  I  clean  left  them;  I  took  hold  again  on  God's  revealed  Word. 
Higher  I  was  not  able  to  bring  it,  for  a  human  creature  can  never  search 
out  the  celestial  will  of  God;  this  God  hides,  for  the  sake  of  the  devil, 
to  the  end  the  crafty  spirit  may  be  deceived  and  put  to  confusion.  The 
revealed  will  of  God  the  devil  has  learned  from  us,  but  God  reserves  his 
secret  will  to  himself.  It  is  sufficient  for  us  to  learn  and  know  Christ  in 
his  humanity,  in  which  the  Father  has  revealed  himself." 
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plained  by  reference  to  the  sufferings  and  death  of  Christ. 
That  is,  in  Luther's  experience  of  salvation,  Predestination  was 
peripheral,  not  central.  At  Rome  in  1510,  while  climbing 
Pilate's  staircase,  the  passage,  The  just  shall  live  by  his  faith, 
burst  into  his  soul  with  new  power.  He  now  had  the /«// ex- 
perience of  salvation.  But  as  a  simple  matter  of  fact  such  ex- 
perience came  to  him  on  account  of  Christ  through  faith,  and 
not  through  his  thoughts  about  Predestination  and  "the  will  of 
God."  To  the  question  that  tortured  his  conscience,  What 
must  I  do  to  be  saved,  he  received  the  answer,  Believe  on  the  Lotd 
Jesus  Christ,  and  thou  shalt  be  saved.  It  was  from  this  question, 
and  from  the  answer  it  received  in  Luther's  experience  of  sal- 
vation, that  the  Lutheran  Church  was  born,  that  the  Lutheran 
theology  has  been  developed  as  from  a  central  principle.  On 
this  subject  there  is  no  difference  of  opinion  among  competent 
Lutheran  writers,  who  ought  to  be  esteemed  the  best  and  wis- 
est judges  on  this  subject.  We  have  room  for  only  two  quo- 
tations: "The  peace  that  Luther  could  not  obtain  by  the  re- 
quirements of  the  cloister,  he  experienced  in  the  Pauline  doc- 
trine that  the  sinner  is  justified  by  the  faith  that  lays  hold  on 
the  merits  of  Christ.  In  this  doctrine,  which  formed  the  fixed 
cardinal  point  of  his  deeply  agitated  soul,  lay  forever  the  cen- 
tral point  of  his  theology,  the  center  of  gravity  of  his  Refor- 
mation work.  What  the  intellectual  revolution  since  the  mid- 
dle of  the  1 3th  century  had  prepared,  what  Mysticism  striving 
after  a  living  fellowship  with  God  had  foreshadowed,  what  the 
Reformers  before  the  Reformation  had  seen  from  the  dim  dis- 
tance, that  was  the  fountain  of  life  for  this  elect  man  of  God : 
The  conviction  that  the  eternal  essence  of  the  Gospel  lies  in  the 
holy  union  of  the  individual  with  God  through  justifying  faith 
in  Christ.  That  preparatory  feature  of  the  Middle  Ages,  which 
in  proportion  as  it  broke  the  power  of  the  Middle  Ages  over 
the  individual,  threw  him  on  his  own  resources,  found  its  con- 
summation in  this  one  man,  who  saw  in  justification  by  faith 
the  indestructible  conviction  which  the  Spirit  of  God  drives 
mto  the  very  center  of  the  soul.  The  man  who  in  his  own 
person  strove  for  salvation  as  no  one  had  done  in  the   Middle 


TJie  Formative  Principle  of  Protestantism.  5 

Ages,  received  also  the  deepest  personal  answer  from  God.  For 
the  greater  the  dissonances  in  a  soul  struggling  for  salvation, 
the  greater  is  the  harmony  into  which  God  resolves  them.  The 
hard  discipline  through  which  Luther  passed  was  to  him  the 
true  guide  to  justifying  faith."* 

Thomasius  has  said  :  "He  (Luther)  regarded  the  Holy  Scrip- 
tures as  the  pure  source  of  revealed  truth,  and  as  the  norm  for 
judging  the  doctrines  of  men  and  of  the  Church.  This  may  be 
called  the  formal  principle  of  the  Reformation.  But  as  we 
have  seen  already,  this  authority  of  the  Scriptures  had  been 
recognized  before  Luther.  But  a  thorough-going  reformation 
had  not  resulted  from  it.  The  innermost  life-root  of  the  Refor- 
mation, the  central  birthground  of  Protestantism,!  is  not  this 
fundamental  principle,  but  that  of  justifying  faith  as  expre.ssed 
in  the  thesis :  Justification  out  of  grace  through  faith. 

"Not  primarily  as  a  dogmatic  proposition  or  as  a  traditional 
truth  of  Scripture — such  is  no  life-creating  principle — much 
rather  as  a  fact  of  experience,  as  a  deep,  inner  life- experience, 
did  this  principle  come  to  Luther.  In  his  heart  was  justifying 
faith  born  of  the  Word  of  God,  and  it  showed  itself  to  him  as 
the  power  of  God  which  alone  can  satisfy  the  deepest  need  of 
the  human  soul,  and  can  re-establish  the  right  relation  to  God. 
This  is  the  need  of  redemption  from  sin  and  guilt,  and  of  de- 
liverance from  the  wrath  of  God  against  the  sinner  and  from 
death.  And  this  relation  is  that  of  reconciliation  with  God,  of 
the  assured  certainty  of  grace,  of  the  divine  sonship.  How 
profound  that  need  was  in  Luther  we  know  from  his  personal 
history.  *  *  *  Even  the  Holy  Scriptures,  which  he  read 
frequently,  gave  him  no  light,  no  comfort.  His  eyes  rested  on 
those  passages  which  testify  of  the  wrath  of  God  against  sin. 
When  he  read  in  Paul  of  'the  righteousness  of  God,'  he  under- 
stood by  it  the  judicial  punitive  righteousness.  The  distress 
became  worse  and  worse — he  tortured   himself  with   thoughts 

*  Kahilis,  Doginatik,  II.,  381-2. 

t  The  author  means  the  Lutheran  Refonnation  and  the  Lutheran 
Protestantism,  since  he  is  specifically  discussing  "The  Reformation  of 
IvUther"  and  "The  Principles  of  the  Lutheran  Protestantism." 
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about  God's  secret  'predestination/  which  appointed  some  to 
life,  others  to  destruction.  The  chasm  grew  wider  and  wider. 
With  inner  terror,  ahnost  in  despair,  he  looked  away  from 
doubt,  in  torment  as  to  whether  he  should  hope  that  salvation 
was  for  him,  as  to  whether  he  was  predestinated.  Finally,  he 
cast  away  everything  that  came  between  his  conscience  and  his 
God,  and  all  barriers  that  shut  him  out  from  free  access  to 
Christ,  and  by  a  great  act  of  faith  he  betook  himself  to  the  free 
grace  of  God  and  sunk  himself  into  it,  and  laid  hold  of  it,  and 
held  it  fast  as  the  sole,  eternal  ground  of  salvation.  In  child- 
like, trusting  confidence  in  the  grace  of  God  in  Christ  he  found 
the  forgiveness  of  sins,  certainty  of  justification,  the  peace  of 
the  divine  sonship,  the  power  of  a  new  life,  the  victory  over 
every  adversary. 

"This  is  the  starting  point  of  the  Reformation  :  The  arising 
of  its  Principle,  Justifying  Faith,  in  the  heart  of  Luther.  Out  of 
the  question  of  his  conscience :  'What  must  I  do  to  be  saved,' 
and  out  of  the  divine  word  of  comfort:  'He  that  believeth, 
shall  be  justified  and  saved,'  it  was  born."* 

LUTHER  AS  PROFESSOR  OF  THEOLOGY. 

With  the  experience  of  salvation  glowing  in  his  heart,  in  1 5 1 2 
Luther  began  his  career  as  professor  of  theology  by  lecturing 
first  on  Paul's  Epistle  to  the  Romans,  and  then  on  the  Psalms. 

Melanchthon  in  this  connection  says  that  "Luther  recalled 
the  minds  of  men  to  the  Son  of  God,  and,  as  John  the  Baptist 
pointed  out  the  Lamb  of  God  that  taketh  away  the  sins  of 
the  world,  so  he  (Luther)  showed  that  sins  are  pardoned  freely 
on  account  of  the  Son  of  God,  and  that  such  blessing  must  be 
accepted  by  faith.  He  also  set  forth  other  parts  of  church 
doctrine."f  If  now  we  turn  to  Luther's  lectures  on  the 
Psalms  during  his  formative  period  (151 2- 1520),  we  dis- 
cover that  they  are  full  of  Christ,  of  his  passion,  his  cross, 
his  benefits  for  us.  He  finds  Christ  everywhere  in  the  Psalms, 
and    preaches    Christ   rather   than    lectures    on    the    Psalms. 

*Thomasius — Seeberg,  Doginengeschichte,  II.,  332-4. 
fMelanchthon's  Vita  Lutheri,  Cap.  VI. 
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Of  Predestination  we  read  only  a  very  little  in  these  lectures,* 
and  that  little  is  suggested  en  passant  by  his  doctrine  of  the 
Will  and  of  Grace,  and  is  not  made  a  principal  subject  of  dis- 
cussion. On  the  contrary,  Predestination  is  so  completely 
shaded,  and  kept  in  the  background,  that  he  even  forbids  the 
sinner  to  raise  the  question  as  to  whether  or  not  he  is  predesti- 
nated, and  declares  that  solicitude  about  Predestination  "is  a 
most  perilous  temptation  caused  by  the  devil  and  by  the  wis- 
dom of  the  flesh,"  and  is  displeasing  to  God,  and  is  to  be  ut- 
terly banished.  He  declares  further  that  God  has  not  revealed 
his  counsels,  but  points  us  to  his  commands.  "Wherefore  the 
object  of  faith  and  hope  is  God  gratiiiius  Promissor,  or  the 
Word  of  him  who  promises,  that  and  nothing  else."t  Hence 
the  gracious  God,  Christ  and  faith  in  Christ,  and  in  the  divine 
promises,  constitute  the  sum  and  substance  of  these  lectures. 

Other  writings  of  Luther  belonging  to  this  period  are,  as  to 
their  chief  content  and  main  purpose,  identical  in  character. 
The  Augustinian  doctrine  of  sin,  and  of  grace,  and  of  faith,  and 
of  the  will,  is  brought  into  great  prominence.  Where  the  Au- 
gustinian doctrine  of  Predestination  appears,  it  does  not  appear 
as  the  central  thought.  It  is  made  subsidiary  to  Christ  and  to 
faith  in  him,  or  is  used  as  an  instrument  for  overthrowing  the 
doctrine  of  Free-will,  that  is,  the  Roman  Catholic  claim 
that  man  can  contribute  something  toward  his  salvation. 

And  yet  much  as  Luther  was  indebted  to  Augustine  as  Prae- 
ceptor  Theologiae  for  some  of  his  deepest  and  purest  views  of 
the  Gospel,  there  were  these  two  points  of  profound  difference, 
even  at  this  early  period,  between  the  Master  and  the  Disciple: 
The  former  laid  the  chief  stress  on  grace,  and  conceived  of  jus- 
tification too  much  as  a  making  righteous.  The  latter  laid  the 
chief  stress  on  the  justification  of  the  individual,  and  regarded 
justification  more  as  a  declaring  righteous. 

The  logic  of  these  points  of  difference  is  that  Augustinian 
ism  proceeded  from  above  downward.       Lutheranism  proceeds 
from  below  upward.     As  a  consequence  of  this   tendency   in 

*  Weimer  Ed.,  IV..  p.  227. 
t  Erl.  Ed.  Latin,  XIV.,  253-9. 
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Luther  to  begin  with  man,  with  his  misery  and  his  need  of  sal- 
vation, and  proceed  upward  until  he  had  found  the  sovereign 
remedy  in  Christ,  and  since  this  had  been  the  course  of  his  own 
hfe,  he  could  not  logically  be,  or  become,  centrally,  principiantly, 
formatively,  predestinarian  in  his  theological  thinking.  Again, 
since  he  had  experienced  the  misery  of  sin,  and  had  found  sal- 
vation from  sin,  and  peace  with  God,  alone  on  accotmt  of  Christ, 
apprehended  by  faith,  and  not  by  means  of  his  thoughts  on 
Predestination,  it  must  follow  psychologically,  that  his  theolog- 
ical thinking  must  gather  about  Christ  for  him  and  Christ  in 
him,  and  not  about  Predestination. 

What  the  logic  and  the  psychology  of  the  premises  lead  us 
to  conclude  a  priori,  that  we  find  demonstrated  as  fact  by  al- 
most every  page  that  Luther  wrote,  and  by  all  that  we  know 
of  his  life.  Even  his  doctrine  of  sin  and  his  doctrine  of  the 
bondage  of  the  Will,  only  help  to  emphasize  the  central  signifi- 
cance of  justification  out  of  grace  alone — not  through  Christ, 
but  on  account  of  Christ.  Not  one  line  of  his  works,  inter- 
preted in  its  proper  scope  and  by  its  context,  contradicts  this 
conclusion.  Even  the  thesis  :  The  best  and  infallible  prepara- 
tion and  only  disposition  for  grace  is  the  eternal  election  and  pre- 
destination of  God^  proves  nothing  to  the  contrary,  since  though 
written  by  Luther  it  was  not  discussed  by  him.  It  was  meant 
to  be,  as  the  context  shows,  an  antithesis  to  Pelagianism, 
and  not  an  affirmation  about  that  divine  predestination  which 
unconditionally  determines  the  destiny  of  each  individual.  The 
very  terms  in  which  the  thesis  is  stated  exclude  such  a  suppo- 
sition. 

The  divine  election  and  predestination  prepare  for  the  recep- 
tion of  grace.  There  is  nothing  in  verbis  ipsissimis,  nor  in  the 
context,  that  makes  them  principiantly  the  cause  of  salvation, 
or  that  postpones  Christ.  Predestination  and  election  strike 
down  Free-will,  and  exalt  the  grace  of  God.  But  from  Luther's 
standpoint — a  standpoint  determined  by  the  experience  of  sal- 
vation— the  grace  of  God  is  not  conceived  apart  from  Christ  as 
causa  principalis.      It  is  not  arbitrary   in    its  discriminations. 

*  Loescher  Reformations- Acta,  I.,  541. 
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This  is  shown  abundantly  by  his  correspondence  with  his 
friends,  by  his  sermons,  and  by  his  Commentary  on  Galatians. 
Quite  characteristic  is  his  letter  of  April  8th,  15  16,  to  George 
Spenlein :  "I  would  like  to  know  what  is  going  on  in  your 
soul,  whether,  disgusted  with  its  own  righteousness,  it  is  learn- 
ing to  breathe  and  confide  in  the  righteousness  of  Christ.  In 
our  times  the  presumptuous  temptation  is  cherished  by  many, 
and  especially  by  those  who  try  to  be  righteous  and  good  by 
their  own  strength,  to  ignore  the  righteousness  of  God  that  is 
given  us  most  abundantly  and  graciously  in  Christ ;  and  by 
doing  good  for  a  long  time  they  try  to  have  confidence  to  stand 
before  God  adorned  in  their  own  virtues  and  merits — which 
cannot  possibly  be  done.  You  and  I  both  erred  in  this  matter. 
But  now  I  fight  against  that  error,  though  I  have  not  yet  over- 
come it. 

"Therefore,  my  dear  brother,  learn  Christ  and  him  crucified. 
Learn  to  sing  to  him,  and,  despairing  of  thyself,  to  say  to  him  : 
Thou,  Lord  Jesus,  art  my  righteousness,  but  I  am  thy  sin. 
Thou  hast  taken  upon  thee  what  was  mine,  and  hast  given  me 
what  was  thine.  Thou  hast  become  what  thou  wast  not,  and 
hast  made  me  what  I  was  not.  Take  care  lest  thou  aspire  to 
so  great  holiness,  as  not  to  wish  to  appear  to  thyself  a  sinner, 
yea,  not  to  be  one  For  Christ  dwells  only  with  sinners.  He 
came  down  from  heaven  where  he  dwelt  with  the  righteous 
that  he  might  dwell  with  sinners.  Meditate  on  that  love,  and 
you  will  experience  the  most  blessed  comfort  from  it.  If  by 
our  labors  and  sufferings  we  ought  to  seek  to  quiet  the  con- 
science, then  why  did  he  die  ?  Therefore  only  in  him,  by  de- 
spairing of  thyself  and  of  thy  works,  and  by  faith,  wilt  thou 
find  peace.  In  addition  thou  wilt  learn  that  he  has  adopted 
thee,  and  made  thy  sins  his,  and  his  righteousness  thine."* 

This  letter  contains  an  element  of  mysticism,  for  at  this  time 
Luther  was  considerably  under  the  influence  of  the  Thcologia 
Getmanica.  But  it  would  take  more  than  mortal  ken  to  dis- 
cover in  it  a  trace  of  Predestination.     Its   central  thought   is 

*  Ender's  Luther's  Briefwechsel ,  I.,  p.  29.     See  other  letters  of  the 
a  m    year. 
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Christ,  his  death  and  righteousness,  his  substitutionary  relation, 
and  confidence  in  him. 

Luther's  sermons. 

In  1 5  1 5  Luther  preached  a  sermon  in  which  we  find  the  fol- 
lowing passage :  "Since  God  would  have  all  men  to  be  saved, 
and  since  no  man  wishes  to  be  damned,  it  is  the  will  of  the 
flesh  alone  that  causes  God  now  to  say,  I  would,  but  thou 
wouldest  not.  But  this  is  proved  by  i  Tim.  2,  and  by  each 
one's  own  experience.  For  he  says :  God  who  will  have  all 
men  to  be  saved  and  to  come  unto  the  knowledge  of  the  truth. 
And  Ezek.  1 8  :  Have  I  any  pleasure  at  all  that  the  wicked 
should  die?  And  Psalm  27  (30):  Quoniam  ira  in  indigna- 
tione  et  vita  in  voluntate  ejus  ( Vulgate),  and  the  God  of  wis- 
dom has  not  made  death,  neither  does  he  delight  in  the  destruc- 
tion of  the  wicked."* 

Surely  this  is  not  the  language  of  one  whose  .central  thought 
is  Predestination.  At  least  it  differs  very  widely  from  the 
Augustinian  doctrine  that  only  a  "certain  number  are  elected," 
and  that  all  the  rest  "are  predestinated  to  eternal  destruction."! 

On  St.  Thomas's  day,  15  16,  Luther  preached  a  sermon  from 
the  text :  The  heavens  declare  the  glory  of  God,  and  the  firma- 
ment showeth  his  handywork.  Here,  if  anywhere,  we  might 
expect  some  reference  to  Election  and  Predestination.  But 
neither  the  words,  nor  a  trace  of  the  thoughts  for  which  they 
stand,  can  be  found  anywhere  in  the  discourse.  From  the  be- 
ginning to  the  end  it  is  a  sermon  on  the  Gospel :  "The  proper 
work  of  God  is  the  resurrection  of  Christ  and  justification  in 
spirit,  and  the  vivification  of  the  new  man,  as  in  Romans  6 : 
Christ  died  on  account  of  our  sins  and  rose  on  account  of  our 
justification.  These  things.  This  is  what  I  said  recently  about 
John  and  the  Gospel,  of  which  he  is  a  figure.  For  the  work  of 
God  is  twofold,  viz.,  his  own  and  another's.  So  Hkewise  is  the 
office  of  the  Gospel  twofold.  The  proper  office  of  the  Gospel 
is  to  declare  the  proper  work   of  God,  that  is,  the  grace  by 

*  Opera  Latina  Varii  Arg.  I.,  58. 
t  Tract,  in  Joann,  XI, VIII.,  4. 
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which  the  Father  of  mercies  truly  gives  peace,  righteousness, 
and  truth  to  all,  and  moderates  all  his  wrath.  Hence  the  Gos- 
pel is  called  bonum,  jucundum,  suave,  amicum,  and  he  who  does 
not  hear  it  cannot  be  happy.  For  this  occurs,  when  the  par- 
don of  sins  is  declared  to  anxious  consciences,  as  in  Romans 
lO  :  How  beautiful,  that  is,  how  amiable,  delightful,  desirable — 
as  it  sounds  in  the  Hebrew— are  the  feet  of  those  that  bring 
good  tidings  and  declare  peace,  that  is,  not  the  law,  nor  the 
threats  of  the  law,  not  things  to  be  fulfilled  and  done,  but  the 
pardon  of  sins,  peace  of  conscience,  the  law  fulfilled,  etc., 
preaching  good  things,  namely,  the  most  sweet  mercy  of  God 
and  the  gift  of  Christ  to  us."* 

It  is  easy  to  see  what  is  the  central  thought  in  this  extract. 
It  is  the  grace  of  God  that  freely  grants  remission  of  sins  on 
account  of  Christ.  And  if  we  examine  the  many  sermons 
preached  by  Luther  in  the  years  1 5  1 5-1 517,  as  found  in  Loes- 
cher's  Reformations- Acta,  we  find  that  they  are  all  animated  by 
the  spirit  that  breathes  through  the  sermons  from  which  we 
have  quoted.  Traces  of  the  Augustinian  Predestination  in 
some  of  these  sermons  there  may  be,  but  Predestination  forms 
neither  the  central  thought  nor  the  remote  foundation  of  these 
discourses.  Free-will  and  the  ability  of  man  to  fit  himself  for 
grace,  as  over  against  the  reigning  Pelagianism,  are  condemned, 
and  the  grace  of  God,  as  over  against  the  sin  and  misery  of 
man,  is  magnified;  but  it  is  the  grace  of  God  in  causal  rela- 
tion to  Christ,  and  as  proclaimed  by  the  Gospel.  The  so- 
called  physical  attributes  of  God  are  recognized,  but  preemi- 
nent above  everything  else  is  God's  love, 

THE  THESES  OF   I  5  1 6. 

From  the  sermons  of  these  formative  years  we  turn  to  a 
work  of  an  entirely  different  character.  In  1516  Luther  pre- 
pared and  discussed  numerous  theses  on  Free- will. f  In  these 
he  has  closely  followed  Augustine,  gratiae  defensor.  As  these 
theses  formed  the  bases  for  academic   disputations,  we  should 

*  Loescher's  Reformations- A  eta,  I.,  769,  et  seq. 
t  lyOescher,  I.,  328-348. 
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naturally  expect  to  find  them  strongly  flavored  by  Augustine's 
doctrine  of  Predestination.  But  neither  the  word  Predestina- 
tion, nor  the  doctrine  of  Predestination,  appears  in  all  these 
twenty  quarto  pages.  The  doctrine  de  congruo  and  de  con- 
digno  are  refuted.  The  proposition  that  The  Will  of  man  with- 
out grace  is  not  free,  but  bound,  is  established  by  quotations 
from  Paul  and  Augustine.  Christ  and  the  merciful  God  are 
associated :  "Ye  are  dead  and  your  life  is  hid  with  God. 
When  Christ  your  life  shall  appear,  then  ye  shall  appear  with 
him.  Therefore  every  saint  is  consciously  a  sinner  and  uncon- 
sciously righteous,  a  sinner  as  regards  his  nature,  righteous  ac- 
cording to  hope,  a  sinner  in  reality,  but  just  by  the  imputation 
of  the  merciful  God."  And  somewhat  remarkable  is  this  pas- 
sage :  "The  strength  of  sin  is  the  law,  but  the  strength  of  the 
law  is  mercy,  but  the  strength  of  mercy  is  hope,  but  the 
strength  of  hope  is  salvation,  but  the  strength  of  salvation  is 
God  through  Christ." 

Again,  as  in  the  sermons,  we  have  grace,  Christ,  the  passion 
of  Christ,  faith,  hope,  constituting  the  chief  substance  of  this 
somewhat  elaborate  and  formal  discussion  of  Free-will.  Had 
.  Predestination  been  Luther's  central  doctrine,  it  would  certainly 
appear  in  these  theses,  whose  specific  purpose  is  to  discuss  the 
question.  Whether  man,  cheated  i?i  the  image  of  God,  can  by  his 
natural  powers  keep  the  lazv  of  God,  do  or  think  that  which  is 
good,  merit  grace  and  comprehend  a  meritorious  work. 

THE  COMMENTARY  ON  GALATIANS. 

From  letters  and  sermons  and  theses  we  pass  to  Luther's 
Comtnentary  on  Galatians,  oi  t\vQ  year  15  19.  This  work  was 
published  especially  as  a  reply  to  the  calumnies  of  Luther's 
enemies.  Hence  it  is  of  special  value  in  studying  the  evolu- 
tion of  Luther's  theology  for  the  purpose  of  ascertaining  what 
was  his  "central  doctrine"  and  what  "really  constituted  the  for- 
mative principle  of  Protestantism."  Its  value  for  this  purpose 
lies  chiefly  in  the  facts,  first,  that  it  is  a  commentary  on  a  por- 
tion of  Scripture;  secondly,  that  it  makes  abundant  use  of 
Jerome,  Augustine  and  other  Fathers ;  thirdly,  that  it  is  so 
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larc^ely  free  from  controversy.  As  regards  doctrinal  content  it 
is  not  free  from  predestinarian  views,  for  as  already  conceded. 
Luther  was  Augustino-predestinanan  in  a  part  of  his  theolog- 
ical thinking.  Hence  that  predestinarian  views  should  crop  out 
in  some  form  in  this  Commentary,  ought  not  to  surprise  us,  es- 
pecially as  on  almost  every  page  Augustine,  or  some  other 
Father,  is  quoted.  As  a  matter  of  fact,  the  words,  praedesti- 
natio,  electio,  praedestinante  deo,  appear  about  half  a  dozen  times 
in  these  175  large  quarto  pages  of  Vol.  II.,  Weimar  Edition  of 
Luther's  Works.  But  they  appear  only  as  obitef  dicta.  A 
doctrine  of  Predestination  is  not  developed  and  discussed.  In 
comments  on  passages  where  we  might  expect  to  find  it,  we 
discover  nothing  of  the  kind.  This,  we  think,  is  strong  evi- 
dence in  support  of  our  contention  that  the  doctrine  of  Predes- 
tination did  not  occupy  the  central  place  in  Luther's  theolog- 
ical thinking,  as  we  know  it  did  not  in  his  religious  experience. 
On  the  contrary,  or  if  not  on  the  contrary,  yet  as  a  most  sig- 
nificant fact,  we  find  a  conception  of  God  that  brings,  not  his 
teetotal,  but  his  moral,  attributes  into  prominence :  Nomen 
antem  dei  misericordia,  Veritas,  itisticia,  virtus,  sapientia,  suique 
nominis  accusatio.  And  again :  Sicut  ergo  nomen  domini  est 
purum,  sanctum,  iustum,  verax,  bonum,  etc.,  ita  si  tangat  tanga- 
tutque  corde .  [(jiiod  fit  per  fideni)  omnino  facit  cor  simile  sibi. 
Equally  significant  is  his  explanations  of  the  words  Jesus  and 
Christus :  Audi  primum,  quod  Jesus  significet  salutem  et 
Christus  unctionem  miseticordiae ;  that  is,  he  identifies  Jesus 
Christ  immediately  with  salvation,  and  w'vCw  \}t\Q- anointing  of 
ttietcy,  which  is  widely  different  from  making  him  a  distant  in- 
strument for  effecting  salvation  where  Predestination  is  the  cen- 
tral doctrine.  And  as  for  the  doctrme  oi  justification  by  faith 
alone,  we  can  say  truly  that  from  the  beginning  to  the  end  of  the 
Commentary  it  appears  as  the  apple  of  gold  in  the  picture  of 
silver;  and  so  fully  does  it  absorb  the  thinking  of  the  author 
that  with  perfect  propriety  he  might  have  written  m  the  Preface 
to  this  edition  what  he  wrote  in  the  Preface  to  the  edition 
published  in  1535  :  "I  myself  can  scarcely  believe  that  I  was 
so  abundant  in  words  when  publicly  expounding  this  Epistle  of 
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Paul  to  the  Galatians,  as  this  book  shows  me  to  have  been. 
And  yet  I  perceive  that  all  these  cogitations,  brought  together 
with  so  much  diligence  by  the  brethren  into  this  book,  are 
mine,  so  that  I  must  needs  confess  that  all,  or  even  more,  was 
said  by  me  in  public  lectures.  For  in  my  heart  this  article 
alone  reigns,  viz.,  the  faith  of  Christ,  from  whom,  through 
whom,  and  to  whom  my  theological  meditations  flow  and  re- 
flow  continually.  And  yet  I  perceive  that  I  have  not  attained 
to  such  great  height,  breadth,  depth  of  wisdom  ;  only  certain 
weak,  poor  beginnings  and,  as  it  were,  fragments  appear. 

"Wherefore  I  am  ashamed  to  have  my  poor,  frigid  commen- 
taries on  so  great  an  apostle  and  elect  vessel,  published.  But 
I  am  forced  to  lay  aside  modesty  and  to  become  impudently 
bold,  when  I  consider  the  infinite  and  horrible  profanation  and 
abomination  which  have  always  raged  in  the  Church  of  God, 
and  still  rages,  against  this  only  solid  rock,  as  we  call  the  article 
of  justification,  that  is,  that  not  by  ourselves  (much  less  by 
our  works,  which  are  less  than  we  ourselves),  but  by  the  aid  of 
another,  by  Jesus  Christ,  the  only  begotten  Son  of  God,  we 
are  redeemed  from  sin,  death,  the  devil,  and  are  made  partakers 
of  eternal  life."  And  again  :  "This  doctrine  can  never  be 
taught,  urged,  and  repeated  enough.  If  this  be  lost,  then  is 
also  the  doctrine  of  truth,  life,  and  salvation  lost  and  gone.  If 
this  flourish,  then  all  good  things  flourish :  religion,  true  wor- 
ship, the  glory  of  God,  the  correct  knowledge  of  all  states  and 
things."* 

And  as  a  proof  that  we  are  not  wrong  in  interpreting  the 
first  edition  of  Luther's  Commentary  in  the  light  of  these  later 
deliverances,  we  now  quote  what  Melanchthon  wrote  in  his 
Preface  to  the  second  edition  of  this  Commentary  (1523):  Est 
enim  hie  diligentissime  excussus  locus  de  lustijicattone ,  cuius 
rationem  nisi  e  scripturis  petis,  non  video  in  quem  usum  sacras 
literas  legas.j  It  is  evident  from  this  that  Melanchthon  re- 
garded Justification  as  the  central  thought  of  the  book,  and 
that   he   regarded   a  proper  understanding   of  this  doctrine  as 

*Erlangen  Ed.,  I.,  pp.  3,  4,  12. 
fWeimer  Ed.,  II.,  p.  442. 
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necessary  to  a  profitable  reading  of  the  Scriptures.  And  that 
Luther  allowed  the  second  edition  (very  little  changed)  to  go 
out  under  such  a  Preface,  is  good  evidence  that  he  accepted 
Melanchthon's  interpretation  as  correct. 

LECTURES    ON    THE    PSALMS. 

Already  have  we  spoken  of  Luther's  lectures  on  the  Psalms, 
of  how  full  they  are  of  Christ,  of  faith  in  him,  and  of  justifica- 
tion. As  further  evidence  that  justification  by  faith  was  his 
central  doctrine,  and  hence  the  formative  principle  of  his  theo- 
logical thinking,  the  very  life  of  his  spiritual  life,  we  now  quote 
from  his  Explanation  of  the  Seven  Penitential  Psalms :  "Some 
one  might  say  to  me.  Why  are  you  forever  speaking  of  the 
righteousness  and  grace  of  God,  and  harping  on  one  string,  and 
singing  only  one  little  song.  I  answer  :  Each  person  must  look 
out  for  himself.  I  confess  for  my  part  that  whenever  in  the 
Scriptures  I  find  less  than  Christ  I  am  not  made  the  poorer. 
Hence  I  think  that  God  the  Holy  Ghost  knows  and  means  to 
know  only  Christ,  as  the  latter  says  of  him.  He  will  glorify 
me,  for  he  will  not  speak  of  himself,  but  will  take  of  mine  and 
will  show  it  unto  you.  Christ  is  God's  grace,  mercy,  righteous- 
ness, truth,  wisdom,  power,  consolation  and  salvation,  given  to 
us  of  God  without  any  merits  of  our  own — not,  as  some  say, 
causaliter  doe^s  he  impart  righteousness,  and  remain  away  himself, 
for  that  would  be  a  dead  righteousness,  yea,  it  would  never  be 
given,  if  Christ  were  not  there  himself,  as  the  rays  of  the  sun 
and  the  heat  of  fire  cannot  exist  where  the  sun  and  the  fire  do 
not  exist."* 

This  is  the  language  both  of  experience  and  of  doctrinal  con- 
ception. For  this  double  reason  we  must  regard  it  as  decisive 
against  Dr.  Warfield's  generalization,  as  likewise  against  his 
declaration  (p.  50)  that  on  Predestination  as  a  hinge  the  whole 
religious  consciousness  as  well  as  doctrinal  teaching  of  all  the 
Reformers  turned !  Luther  must  be  excepted,  for  as  a  man 
thinketh  in  his  heart  so  is  he.  And  pre-eminently  is  this  true 
of  Luther,  who  carried  his  religious  experience  into  all  that  he 

*Erl.  Ed.,  37  :  441- 
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wrote.  As  he  had  found  peace  by  laith  alone  in  Christ,  and 
not  per  viam  ptaedestinationis,  and  as  he  lived  in  conscious  com- 
munion with  Christ,  it  must  follow,  so  surely  as  normal  mental 
action  is  amenable  to  the  law  of  cause  and  effect,  that  his  theo- 
logical cogitations  would  gather  around  Christ,  as  the  center, 
the  heart,  the  all  in  all,  of  the  Gospel.  Had  he  found  the 
springs  of  his  religious  experience  in  Predestination,  then  by 
the  operation  of  the  same  psychical  law.  Predestination  would 
have  formed  the  center  of  his  theological  thinking,  and  would 
have  become  the  basis  of  his  assurance  of  salvation.  But  as  it 
can  be  demonstrated  that,  in  the  representative  writings  from 
which  we  have  quoted,  Predestination  does  not  receive  a  hun- 
dredth part  of  the  attention  that  is  bestowed  upon  Christ,  upon 
faith  in  him,  upon  justification,  we  are  forced  to  the  conclusion 
by  laws  that  we  cannot  ignore,  that  Predestination  was  not  Lu- 
ther's central  doctrine  during  the  first  eight  years  of  his  theo- 
logical teaching. 

THE    YEAR    I  5  20. 

And  now  we  enter  the  year  1520,  in  which  Luther  wrote  his 
TItree  Great  Reformation  Treatises,  known  in  Germany  as  Die 
Drie  Grosse  Reformations- Schnften.  There  is  no  difference  of 
opinion  among  the  learned  as  to  the  value  and  significance  of 
these  writings.  They  form  the  triple  program  of  the  Lutheran 
Reformation.  They  unfold  those  great  religious,  moral  and 
theological  principles  that  for  years  had  been  maturing  in  Lu- 
ther's soul.  They  speak  the  language  of  conviction  at  a  time 
when  Luther  clearly  apprehended  that  reconciliation  between 
him  and  Rome  was  impossible. 

Of  these  three  Treatises  Professor  Henry  Wace,  of  London, 
has  written  as  follows  :  "In  the  Treatise  on  Christian  Liberty 
we  have  the  most  vivid  embodiment  of  that  life  of  faith  to 
which  the  Reformer  recalled  the  Church,  and  which  was  the 
mainspring  of  the  Reformation.  In  the  Appeal  to  the  German 
NobiUty  he  first  asserted  those  rights  of  the  laity,  and  of  the 
temporal  power,  without  the  admission  of  which  no  reformation 
would  have  been  practicable,  and  he  then  denounced  with  burn- 
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ing  moral  indignation  the  numerous  and  intolerable  abuses 
which  were  upheld  by  Roman  authority.  In  the  third  Trea- 
tise, on  the  Babylonish  captivity  of  the  Church,  he  applied  the 
same  cardinal  principles  to  the  elaborate  Sacramental  system 
of  the  Church  of  Rome,  sweeping  away  by  means  of  them 
the  superstitions  with  which  the  original  institutions  of  Christ 
had  been  overlaid,  and  thus  releasing  men's  consciences  from  a 
vast  network  of  ceremonial  bondage.  The  rest  of  the  Refor- 
mation, it  is  not  too  much  to  say,  was  but  the  application  of 
the  principles  vindicated  in  these  three  works.  They  were  ap- 
plied in  different  countries  with  varying  wisdom  and  modera- 
tion ;  but  nothing  essential  was  added  to  them,  Luther's 
genius — if  a  higher  word  be  not  justifiable — brought  forth  at 
one  birth,  'with  hands  and  feet,'  to  use  his  own  image,  and  in 
full  energy,  the  vital  ideas  by  which  Europe  was  to  be  regener- 
ated." * 

In  the  Address  to  the  German  Nobility,  and  in  The  Babylonian 
Captivity  of  the  Omrch,  we  have  the  application  of  the  two  fun- 
damental principles,  that  in  matters  of  doctrine,  the  Word  of 
God  must  decide ;  that  in  matters  of  Salvation,  faith  must  de- 
cide. Of  the  Treatise  on  Christian  Liberty  Luther  himself 
says :  "It  is  a  small  matter,  if  you  look  to  its  exterior,  but, 
unless  I  mistake,  it  is  a  summary  of  the  Christian  life  put  to- 
gether in  small  compass,  if  you  apprehend  its  meaning."  To 
give  any  adequate  description  of  this  Treatise  would  be  to 
quote  it  ab  ovo  ad  malum. 

Of  this  tractate  Dorner  has  written :  "The  sermon  On  the 
Freedom  of  a  Chistian  Man'x^  pleasant,  without  polemics,  full  of 
the  inwardness  and  of  the  overflowing  power  of  love  to  God 
and  man.  The  Reformation  principle  is  here  displayed  in  its 
depth,  its  rich  inwardness  and  religious  originality.  There  is 
contained  in  this  Treatise,  which  is  animated  by  the  spirit  of 
lofty  peace,  the  noble  wine  of  purest  mysticism.  It  shows  how 
in  this  genuine  mysticism  the  synthesis  of  the  dogmatical  and 
ethical  factors  with  the  religious  is  found,  and  how  the  fulness 
and  inwardness  of  the   original   religious   perception  of  Luther 

*  Luther's  Primary  Work,  p.  X. 
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contains  also  a  wealth  of  new  impulses  for  the  intellectual,  and 
indeed  the  speculative  life  of  the  Christian  soul.  The  evangel- 
ical principle  in  relationship  to  faith,  and  love,  has  probably  never 
been  developed  with  such  clearness,  fulness  and  depth."* 

Thomasius  says  of  it :  "In  the  little  book  on  the  Freedom 
of  a  Christian  Man  the  consciousness  of  justification  pours  forth 
as  the  jubilation  of  a  soul  that  has  been  delivered  from  the  old 
bondage,  and  brought  into  the  blessed  liberty  of  the  sons  of 
God."t  This  is  literally  true.  Paean  after  paean  does  this 
tractate  send  forth  in  praise  of  justification  by  faith  alone,  and 
of  the  glorious  experiences  that  it  brings  to  the  Christian ;  but 
not  once  does  it  sound  a  note  to  the  praise  of  Predestination. 

We  add  two  brief  quotations  :  "And  that  we  may  reject 
everything,  neither  speculations  nor  meditations,  nor  anything 
else  that  the  soul  can  do  by  its  own  powers,  can  avail  anything. 
One  thing,  and  one  thing  alone  is  necessary  for  life,  right- 
eousness and  Christian  liberty  ;  and  that  is  the  Holy  Word  of 
God,  the  Gospel  of  Christ,  as  John  says  :  I  am  the  resurrec- 
tion and  the  life.  He  that  believeth  on  me  shall  never  die. 
And  again  :  If  the  Son  shall  make  you  free,  ye  shall  be  free 
indeed.  And  Matthew  :  Ye  shall  not  live  by  bread  alone,  but 
by  every  word  that  proceeds  out  of  the  mouth  of  God.  There- 
fore let  us  hold  it  as  certain  and  as  unalterably  determined,  that 
the  soul  can  do  without  everything  except  the  Word  of  God, 
Without  this  it  is  utterly  destitute  of  everything.  But  having 
this,  it  is  rich,  and  wants  nothing,  since  it  is  the  Word  of  life, 
truth,  light,  peace,  salvation,  joy,  liberty,  wisdom,  strength, 
grace,  glory,  and  of  every  inestimable  blessing.  It  is  for  this 
reason  that  the  prophet  in  an  entire  Psalm  (i  19)  longs  for  and 
invokes  the  Word  of  God  with  so  many  groanings  and  words." 

This  is  not  the  language  of  Predestination.  With  Luther 
"the  Gospel  of  Christ"  was  preeminently  the  Word  of  God,  so 
that  he  even  determined  the  Canonicity  of  a  Biblical  book  by 
its  relation  to  Christ.  In  the  Gospels  and  in  the  chief  Epistles 
he  saw   only   Christ  and   the  promises  about  Christ.     In  the 

*  History  of  Protestant  Theotogy,  I.,  106. 

t  Thomasius-Seeberg,  Dogmengesch.,  II.,  p.  335. 
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preached  Word  and  in  the  administered  Sacrament  he  received 
Christ,  and  Christ  was  to  him  salvation. 

And  again :  "When  by  the  commandments  a  man  has 
learned  his  own  impotence,  and  has  become  anxious  about 
satisfying  the  law — since  the  law  must  be  satisfied  so  that  not 
one  jot  or  tittle  of  it  perish,  otherwise  he  shall  be  damned 
without  hope — then  he  is  truly  humbled  and  is  reduced  to 
nothing  in  his  own  eyes,  and  does  not  find  anything  in  himself 
by  which  he  can  be  justified  and  saved.  Here  comes  in  that 
other  part  of  the  Scripture,  viz.,  the  Promises  of  God,  which 
declare  the  glory  of  God,  and  say,  If  thou  wouldst  keep  the 
law  of  God  and  not  covet,  as  the  law  requires,  lo !  Believe  in 
Christ  in  whom  is  promised  you  grace,  righteousness,  peace, 
liberty,  and  all  things.  If  thou  believest,  thou  shalt  have  these 
things.  If  thou  believest  not,  thou  shalt  not  have  them.  For 
what  is  impossible  to  you  by  all  the  works  of  the  law,  and  they 
are  many,  and  yet  unavailing,  this  you  shall  fulfill  in  a  sum- 
mary way  by  faith.  Because  God  the  Father  has  placed  all 
things  in  faith,  so  that  if  anyone  has  this  he  has  everything. 
If  he  do  not  have  this,  he  has  nothing.  For  he  hath  concluded 
all  in  unbelief  that  he  might  have  mercy  on  all  (Rom.  ii). 
Thus  the  promises  of  God  give  that  which  the  commandments 
require,  and  they  fulfill  what  the  law  commands,  so'  that  all  is 
of  God,  both  the  commandments  and  the  fulfilling  of  them. 
He  alone  commands;  he  alone  also  fulfills.  Therefore  the 
promi.ses  of  God  pertain  to  the  New  Testament,  yea,  are  the 
New  Testament."* 

Dr.  Karl  Mijller,  Reformed  Professor  of  Theology  at  Erlan- 
gen,  writing  under  the  chief  heading:  Der  lutherische  Protcs- 
tayitismus,  and  under  the  specific  heading :  Rechtfertigung, 
after  quoting  Article  IV.  of  the  Angustana,  and  referring  "to  the 
evangelical  fundamental  experience  which  was  first  grasped  by 
Luther,"  quotes  the  second  of  our  extracts  given  above,  and 
then  says  :  "Such  is  the  keynote  (Grundton),  which  resounds 
incessantly  in  the  first  Reformation  writings,  and  which  was 
loyally  taken  up  and  prolonged  by  Melanchthon."t 

*  Weimar  Ed.,  VII.,  50-51,  52-53.  f  Symbolik,  p.  279. 
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This  is  confirmation  from  an  unexpected  source,  and  needs 
no  comment. 

SUMMA  SUMMARUM, 

We  may  now  summarize  the  results  of  our  investigations. 
It  is,  we  think,  the  unanimous  conclusion  of  competant  schol- 
ars that  all  the  principles  of  the  Lutheran  Reformation  are  sem- 
inally  involved  (though  not  always  adequately  expressed)  in 
Luther's  writings  of  the  years  1512-1520,  and  that  these  prin- 
ciples find  fundamental  expression  in  The  Three  Great  Reforma- 
tion Treatises  of  the  year  1 5  20.  In  the  writings  of  these  eight 
or  nine  years  Luther  sometimes  expresses  himself  in  a  strongly 
predestinarian  way;  but  so  only  incidentally,  and  never,  so  far 
as  we  have  been  able  to  discover,  in  such  a  way  as  to  hang  sal- 
vation absolutely  and  unco7iditionally  on  Predestination,  or  in 
such  a  way  as  to  indicate  that  Predestination  is  his  "central 
doctrine,"  or  that  it  is  "the  formative  principle"  in  his  theolog- 
ical thinking,  or  in  his  religious  experience,  or  in  his  conception 
of  the  way  of  salvation.  His  God  is  not  primarily  the  God  of 
sovereignty,  the  God  of  might,  "the  concealed  God,"  but  pre- 
eminently the  God  of  compassion,  the  God  of  love,  who  has  re- 
vealed himself  in  Christ,  and  who  is  to  be  seen  in  Christ.  The 
sinner  is  not  encouraged  to  comfort  himself  with  thoughts  about 
the  hidden  will  and  Predestination  of  God,  but  with  the  prom- 
ises of  God  in  the  Gospel,  and  with  the  vicarious  sufferings  of 
Christ.  Reading  Luther's  works  of  this  period  by  the  hundreds 
and  thousands  of  pages  one  receives  this  total-impression,  not- 
withstanding many  verbal  inconsistencies  and  apparent,  if  not 
real,  contradictions. 

Now  it  is  true  that  Luther  never  gave  this  "central  doctrine" 
of  justification  by  faith  alone,  as  the  subjective  fundamental 
principle  of  salvation,  a  dialectical  setting  in  an  order  of  salva- 
tion. He  was  a  reformer,  and  not  a  systematizer.  He  had  no 
interest  in  a  system  of  dogmatics.  His  soul  yearned  for  the 
salvation  of  the  individual.  An  article  of  faith  had  interest  for 
him  only  in  so  far  as  it  brought  a  sense  of  the  pardon  of  sin 
and  peace  to  the  troubled  conscience.     He  found  all  in  all  in 
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this  article.  Hence  around  this  article  as  a  sacred  center  he 
gathered  all  his  thinking,  out  of  a  purely  practical  interest  in 
the  salvation  of  individual  souls,  because  in  this  article  he  saw 
the  grace  of  the  Father,  the  righteousness  of  Christ,  and  the 
energy  of  the  Holy  Ghost.  As  compared  with  this  article, 
namely,  faitJi  in  his  dear  Lord  Jesus  Christ,  anything  else  could 
have  only  subsidiary  value.  The  "Word  of  preaching  "is  in- 
dispensable as  a  means,  because  it  shows  the  merciful  God,  the 
God  revealed  in  Christ,  the  promises  of  God.  The  sacraments 
are  useful  as  signs  and  testimonies  of  the  gracious  and  revealed 
will  of  God,  and  of  the  promises  contained  in  the  Gospel,  but 
they  are  not  indispensable,  because  a  man  can  be  saved  by 
faith  alone  in  Christ  without  the  sacraments.  A  doctrine  of 
Predestination  might  be  held  as  a  fit  preparation  for  grace,  but 
it  is  not  represented  by  Luther  as  having  power  to  quiet  the 
conscience,  or  as  capable  of  assuring  the  sinner  of  his  salva- 
tion. Hence  if  one  takes  a  view  of  the  entire  field,  or  even 
carefully  examines  large  characteristic  portions  of  Luther's 
writings  of  this  formative  period,  he  will  greatly  hesitate  to  say, 
in  the  sense  manifestly  intended  by  Dr.  Warfield,  that  Predes- 
tination was  Luther's  "central  doctrine,"  and  that  it  "really  con- 
stituted the  formative  principle"  of  the  Lutheran  Protestantism. 
That  Predestination  was  often  present  in  Luther's  mind  as  a 
Theologoumenon  is  here  freely  conceded ;  but  we  are  confident 
that  it  cannot  be  shown  to  have  dwelt  in  his  mind  as  the  cen- 
tral and  determinative  content  of  his  thinking  ;  and  that  it  did 
not  have  for  him  a  hundredth  part  of  that  practical  interest 
which  he  always  felt  for  justification  by  faith  alone  is  demon- 
strable. He  never  said  that  Predestination  is  the  article  of  a 
standing  or  falling  Church.  But  faith  is  his  ever  recurring 
theme.  We  are  warranted,  therefore,  in  assuming  that  that 
which  absorbs  nearly  all  of  a  man's  thinking,  and  which  alone 
reigns  in  a  man's  heart,  is  his  "central  doctrine,"  his  "forma- 
tive principle."  He  may  not  systematize  the  results  of  his 
thinking;  he  may  not  speak  of  a  "doctrine;"  he  may  not  con- 
ceive that  he  is  guided  by  a  ^principle  ;  but  others,  who  view 
the  facts   in  the  light  of  cause  and  effect,  and  apply  the  indue- 
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tive  method,  will  not  be  long  in  reaching  a  correct  generaliza- 
tion, that  is,  in  discovering  the  underlying  principle  that  guided 
the  thinker.  It  is  exactly  in  this  way  that  we  discover  the 
principle,  that  is,  the  fundamental  thought,  the  comprehensive 
law,  that  lies  at  the  base  of  the  Socrotic,  the  Kantian,  the 
Hegelian,  philosophy. 

Besides,  if  Predestination  was  Luther's  central  doctrine,  how, 
when,  where  did  it  happen  that  it  was  supplanted  by  Justifica- 
tion, for  it  is  universally  conceded  that  Justification  is  now  the 
"central  doctrine,"  "the  formative  principle"  of  Lutheranism, 
both  as  a  system  of  doctrines,  and  as  an  ecclesiastical  organi- 
zation? Until  this  question  is  demonstratively  answered,  it 
must  be  held  that  the  principle  that  for  nearly  four  hundred 
years  has  informed  and  animated  Lutheranism,  informed  and 
animated  it  from  the  beginning.  If  Lutheranism,  or  the  Luth- 
eran Reformation,  since  the  days  of  Augsburg,  be  not,  in  its 
"central  doctrine,"  in  its  "formative  principle,"  what  it  was  in 
the  minds  and  hearts  of  the  Lutheran  Reformers  prior  to  that 
time,  then  Lutheranism  has  lost  its  identity,  for  that  which  is 
formative  in  a  movement  is  essentially  the  movement  itself. 
But  until  the  proof  shall  have  been  made  clear  and  distinct 
that  Lutheranism  has  changed  its  formative  principle  and  has 
therefore  lost  its  identity,  we  must  be  allowed  to  remain  in  the 
traditional  view — a  view  incidentally,  but  nevertheless  dis- 
tinctly, exhibited  in  the  Form  of  Concord — that  there  has  been 
no  change  in  the  "central  doctrine,"  nor  in  the  "formative  prin- 
ciple," of  Lutheranism  from  the  beginning  up  to  the  present 
hour. 

THE  DE  SERVO  ARBITRIO. 

Luther's  strong  emphasis  of  the  bondage  of  the  Will  called 
forth  from  Erasmus  in  1524  a  learned  defense  of  Free-will. 
To  this  Luther  made  reply  the  next  year  in  his  De  Servo  Arbi- 
trio.  This  book  (Erlangen  Edition,  Vol.  VII.,  Var.  Arg.,  pp. 
116—372)  has  always  been  regarded  as  one  of  Luther's  most 
powerful  and  most  useful  writings.  Any  person  who  wishes  to 
get  a  comprehensive  view   of  the   Lutheran   doctrine    of  fhe 
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moral  impotence  of  the  human  Will,  and  of  the  absolute  need 
of  divine  grace  in  order  to  attain  to  salvation,  ought  to  read 
this  book.  But  in  reading  it,  its  central  thought,  foreshadowed 
already  by  its  title,  should  be  kept  clearly  before  the  mind,  viz.: 
That  Frce-zvill  is  a  lie,  a  zvord  zvithoiit  reality,  a  7iame  without 
actuality.  To  defend  this  proposition  Luther  employed  all  the 
resources  at  his  command — Philosophy,  the  Classics,  the 
Scriptures,  sarcasm  and  ridicule.  He  tells  us  in  the  closing 
words  of  the  book  that  he  has  not  reasoned,  but  has  asserted 
and  does  assert,  and  he  advises  all  men  to  receive  his  decree. 

A  book  that  is  written  in  this  way  is  not  likely  to  be  consist- 
ent with  itself,  nor  even  with  its  main  purpose,  in  all  of  its 
parts.  Indeed  logical  consistency  was  not  one  of  Luther's 
strong  mental  qualities.  In  controversy  he  saw  only  the  pres- 
ent  antagonist,  and  rained  titanic  blows  upon  him  by  the  use 
of  the  most  effective  weapons  at  hand.  This  was  one  source 
of  his  mighty  power  for  his  own  times,  but  a  source  of  weak- 
ness, often,  for  our  times,  since  we  must  reckon  with  his  mani-  / 
fold  inconsistencies  and  contradictions.  But  when  we  take  a 
comprehensive  view  of  his  treatment  of  a  subject,  and  follow  it 
through  successive  phases  of  development,  v/e  cannot  fail  to 
perceive  the  splendid  harmony  that  rises  high  above  the  dis- 
cord of  clashing  sentences  and  bold  paradoxes.  This  is  pre- 
eminently true  of  the  book  now  under  consideration.  Its  main 
purpose  is  to  annihilate  the  doctrine  of  Free-will,  that  is,  to 
refute  utterly  Erasmus's  central  proposition,  viz.:  That  the 
huma?i  luill  has  a  power  by  which  a  man  is  able  to  apply  him- 
self to  those  things  which  lead  to  eternal  salvation,  or  to  turn 
himself  away  from  them  (185).  It  is  not  Luther's  purpose, 
either  expressed  or  implied,  to  expound  and  establish  a  doc- 
trine of  Predestination,  though  he  avails  himself  of  numerous 
Scotistic  and  Nominalistic  conceptions  of  the  power,  omnis- 
cience and  absoluteness  of  God,  for  the  purpose  of  establishing 
his  fundamental  contention ;  but  it  requires  only  a  survey  of 
the  entire  field  of  discussion  to  discover  that  the  Predestina- 
tion which  results  from  the  metaphysical  postulates,  is  the 
necessary  correlate  of  the  Servum  Arbitrium,  rather  than  the 
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positive  support  of  saving  faith  ;  hence  not  a  real  coordinate 
subject  of  discussion,  and  that  for  the  reason  that  Predestina- 
tion did  not  stand,  as  faith  did.  in  the  depths  of  the  Author's 
experience  of  salvation.  Rather  might  we  say  that  it  is  a  for- 
eign element,  or  if  not  entirely  a  foreign  element,  at  least  a 
subordinate  element  introduced  temporarily,  and  unduly  ex- 
alted, so  as  to  be  the  more  effective  foil  to  the  Semi-Pelagian- 
ism  of  Erasmus,  and  to  the  Roman  Catholic  repudiation  of  the 
doctrine  of  divine  grace. 

We  believe  that  the  following  passages,  the  strongest  ot 
their  kind  in  the  book,  will  fully  sustain  this  view :  "It  is 
most  necessary  and  most  salutary  then,  for  a  Christian  to 
know  this  also,  that  God  foreknows  nothing  contingently,  but 
foresees,  purposes  and  accomplishes  everything  by  an  eternal, 
unchangeable  and  infallible  will.  But  by  this  thunderbolt  Free- 
will is  struck  to  the  earth  and  utterly  annihilated.  Those  who 
would  assert  Free-will  must  therefore  either  deny,  or  disguise, 
or  by  some  other  means  repel  this  thunderbolt  from  them"  (p. 
133).      It  is  easy  to  see  why  this  thunderbolt  was  introduced. 

Again:  "Hence  it  follows  irresistibly  that  all  that  we  do, 
and  all  that  happens,  although  it  seems  to  happen  mutably  and 
contingently,  does  in  reality  happen  necessarily  and  unalter- 
ably insofar  as  it  respects  the  will  of  God,  for  the  will  of  God 
is  efficacious,  so  that  it  cannot  be  thwarted,  since  it  is  the 
natural  potency  of  God"  (p.  i  34).  "We  have  need  to  know 
that  the  foreknowledge  of  God  is  absolute,  and  that  all  events 
are  necessary"  (p.  138).  "When  I  say  necessarily,  I  do  not 
mean  by  compulsion,  but,  as  it  is  said,  by  a  necessity  of  immu 
tability ;  not  by  compulsion ;  that  is,  when  a  man  is  destitute 
of  the  Spirit  of  God,  he  does  not  work  evil  against  his  will 
through  a  violence  put  upon  him,  as  if  some  one  should  seize 
him  by  the  throat,  and  twist  him  round,  just  as  a  thief  or 
highwayman  is  carried,  against  his  will,  to  the  gallows;  but  he 
works  it  of  his  own  accord,  and  with  a  willing  will"  (p.  156). 
"Free-will  is  a  title  that  belongs  altogether  to  God,  and  cannot 
join  with  any  other  being,  save  the  Divine  Majesty  only.  For 
that  Divine  Majesty,  as  the  Psalmist  sings,  can  and  does  effect 
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all  that  he  wills  in  heaven  and  on  earth.  But  if  this  title  be 
ascribed  to  men,  you  might  as  well  ascribe  divinity  itself  to 
them,  a  sacrilege  that  can  not  be  exceeded"  (p.  158). 

These  and  other  assertions  of  identical  import  are  used  at 
the  beginning  of  the  essay  in  overthrowing  Erasmus's  Preface. 
They  are  derived  almost  entirely  from  the  speculative  philoso- 
phy of  Scholasticism,  remnants  of  which  still  clung  to  Luther's 
mind.  To  establish  these  assertions  by  clear  ratiocination,  or 
by  the  Scriptures,  as  he  goes  on,  he  makes  very  little  effort. 
His  object  here  is  to  overthrow  what  he  conceives  to  be  a  false 
philosophy,  by  what  he  conceives  to  be  a  true  philosophy. 
And  on  the  supposition  that  Luther's  philosophy  is  the  true 
philosophy,  he  does  his  work  in  masterly  style.  For  these  as 
sertions  of  his,  considered  in  and  by  themselves,  are  tnetaphysic- 
ally  deterministic.  They  leave  absolutely  no  place  for  creatural 
freedom. 

In  some  of  his  assertions  of  the  omnipotence  and  alone-ac- 
tivity of  God  Luther  even  surpasses  Augustine.  But  it  is  easy 
to  perceive,  as  we  read  in  extensio,  and  survey  the  entire  field 
before  us,  that  it  is  not  his  purpose  to  build  up  an  argument  in 
support  of  Predestination  as  a  theological prificiple,  but  to  prove 
Free-will  a  lie  in  fact,  that  is:  Liberum  arbitrium  nihil  est.  His 
aim  and  end  are  purely  practical.  He  has  no  ultimate  interest 
in  Metaphysics.  And  yet  he  here  seizes  on  certain  borrowed 
metaphysical  conceptions  about  God,  including  Predestination 
as  a  corollary,  and  wields  them  with  terrific  energy  as  imple- 
ments of  defence  and  attack,  without  pausing  to  consider 
whether  they  can  be  reconciled  with  his  primary  principle  ot 
faith,  and  with  the  significance,  the  verity,  and  the  power,  which 
he  evermore  assigns  to  the  means  of  grace.  In  this  way  it  oc- 
curs that  Predestination  becomes  a  Lemma,  demonstrated  and 
used  temporarily  as  a  gradus  in  advancing  to  the  ultimate  dem- 
onstration. But  for  the  Divine  Predestination,  in  itself  consid- 
ered, the  author  manifests  only  a  relatively  small  interest.  The 
omniscience,  the  omnipotence,  and  the  freedom  of  God,  which 
are  here  lifted  into  prominence,  are  made  to  stand  over  against 
the  ignorance,  the  weakness,  and  the   moral  bondage  of  man. 
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who,  unless  God  interpose  with  his  grace  in  Christ,  can  in  no 
way  please  God,  and  can  do  nothing  that  will  promote  his  sal- 
vation. Or  as  Luther  himself  outlines  the  discussion:  "I  will 
first  confute  the  arguments  adduced  in  behalf  of  Free-will; 
secondly,  defend  our  own  confuted  ones;  and  at  last  make  my 
stand  for  the  grace  of  God,  in  direct  conflict  with  Free- will"  (p. 
i88). 

On  the  vantage  ground  gained  by  bold  and  daring  assertions 
Luther  advances  to  the  overthrow  of  his  antagonist.  The  dhief 
weapon  used  now  is  the  Scripture,  which  is  made  to  defend  the 
main  proposition  with  great  vigor.  "Free-will  is  an  empty 
name,  and  all  things  that  occur,  are  of  pure  necessity.  *  *  * 
When  it  has  been  conceded  and  settled  that  Free-will,  having 
lost  her  liberty,  is  forced  in  the  service  of  sin,  and  cannot  will 
anything  good,  I  can  not  conceive  anything  else  from  such  ex- 
pressions, except  that  Free-will  is  an  empty  sound,  that  has 
lost  its  meaning.  Lost  liberty  my  grammar  calls  no  liberty  at 
all;  and  to  attribute  the  name  of  liberty  to  that  which  has  no 
liberty  at  all,  is  to  attribute  to  it  a  bare  name"  (p.  200).  "Since 
then  God  moves  and  executes  all  things  in  all,  he  necessarily 
acts  in  Satan  and  in  the  impious.  But  he  acts  in  them  accord- 
ing to  what  they  are,  and  as  he  finds  them;  that  is,  when  they 
are  perverse  and  wicked  they  are  carried  along  by  this  impulse 
of  the  divine  omnipotence,  so  that  they  do  perverse  and  wicked 
things,  just  as  a  horseman  who  drives  a  horse  that  is  lame  in 
one  or  two  feet,  drives  him  just  as  he  is;  that  is,  the  horse  goes 
badly.  He  drives  him  just  as  he  is  along  with  the  sound 
horses.  He  goes  badly,  and  they  go  well,  and  he  cannot  go 
differently  until  he  be  healed.  Thus  you  see  that  when  God 
works  in  the  bad  and  through  the  bad,  the  bad  is  done. 
Though  God  cannot  do  the  bad,  nevertheless  he  works  the  bad 
through  the  bad.  Because  he  himself  is  good  he  cannot  do  evil, 
yet  he  uses  the  wicked  as  instruments"  (p.  255). 

He  goes  on  to  say  that  the  fault  is  in  the  instrument,  just  as 
when  the  carpenter  does  bad  work  with  a  dull  hatchet.  Also, 
that  the  will  of  God  is  absolute,  and  is  without  cause  and 
reason  for  its  operations. 
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Many  similar  assertions  might  be  quoted.  But  they  all  ap- 
pear as  the  speculative  background  to  the  author's  doctrine  of 
the  Will.  They  do  not  by  any  means  form  the  very  substance 
of  the  treatment,  and  they  are  more  than  overcome  by  the  em- 
phasis that  the  author  lays  on  "the  proclaimed  God"  in  distinc- 
tion from  "the  hidden  God."  It  is  to  the  former,  and  not  to  the 
latter,  that  we  must  look  for  salvation.  This  is  a  distinction  of 
fundamental  significance;  and  Luther  blames  Erasmus  for 
"making  no  distinction  between  the  proclairhed  God  and  the 
hidden  God;  that  is,  between  the  Word  of  God  and  God  him- 
self. God  does  many  things  which  he  has  not  shown  us  in  his 
Word.  He  also  wills  many  things  which  he  has  not  shown  us 
in  his  Word  that  he  wills.  For  instance,  he  wills  not  the  death 
of  a  sinner — according  to  his  Word,  forsooth — but  he  wills  it 
according  to  that  inscrutable  will  of  his.  Now  our  business  is 
to  look  at  his  Word,  and  to  leave  that  inscrutable  will  of  his  to 
himself;  for  we  must  be  directed  in  our  path  by  that  Word, 
and  not  by  that  inscrutable  will.  Nay,  who  could  direct  him- 
self by  that  inscrutable  and  inaccessible  will?  It  is  enough  for 
us  to  know  that  there  is  a  certain  inscrutable  will  in  God. 
What  that  will  is,  why  it  so  wills,  and  how  far  it  so  wills,  are 
matters  which  it  is  altogether  unlawful  for  us  to  inquire  into,  to 
wish  for  information  about,  to  trouble  ourselves  with,  or  to  ap- 
proach even  with  our  touch.  In  these  matters  we  have  only 
to  adore  and  to  fear. 

"So  then,  it  is  rightly  said:  'If  God  wills  not  death,  we  must 
impute  it  to  our  own  will  that  we  perish.'  Rightly,  I  say,  if 
you  speak  of  the  proclaimed  God.  For  he  would  have  all  men 
to  be  saved,  coming  as  he  does  with  his  Word  of  salvation  to 
all  men;  and  the  fault  is  in  our  own  will,  which  does  not  admit 
him  as  he  says,  Matt.  23,  'How  would  I  have  gathered  thy 
children,  but  ye  would  not"  (p.  222-3). 

This  passage  shows  to  a  demonstration  that  Luther  had  little 
or  no  practical  interest  in  his  own  speculations  about  the  sover- 
eignty of  God,  and  about  a  doctrine  of  Predestination.  It  is 
enough  to  know  simply  that  there  is  an  absolutely  sovereign 
will  in  God,  and  that  there  is  such  a  thing  as  the  Divine  Pre- 
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destination.  But  we  are  not  to  trouble  ourselves  about  these 
things  ;  we  are  to  look  to  the  Divine  Word.  That  is,  Predes- 
tination is  not  the  central  thought,  the  formative  principle,  even 
in  this  most  speculative  and  most  theological  of  all  of  Luther's 
writings.  It  is  the  Gospel,  the  God  of  promises,  the  revelation 
of  grace,  that  have  deepest  hold  on  Luther's  heart.  In  har- 
mony with  the  prevailing  habit  of  his  life,  we  hear  him  say :  "It 
is  a  gospel  word,  and  a  word  of  sweetest  consolation  to  poor, 
miserable  sinners,  when  Ezekiel  says:  T  would  not  the  death 
of  a  sinner,  but  rather  that  he  should  be  converted  and  live,  by 
all  means.'  As  is  that  of  the  thirtieth  Psalm  also:  'For  his 
wrath  is  but  for  a  moment,  and  his  will  towards  us  life  rather 
than  death.'  And  that  of  the  thirty-sixth  Psalm,  'How  Sweet 
is  thy  mercy.  Lord.'  Also:  'Because  I  am  merciful'  And  that 
saying  of  Christ  in  Matt.  1 1 :  'Come  unto  me  all  ye  that  labor, 
and  I  will  refresh  you.'  Also  that  of  Exodus:  'I  do  mercy 
unto  them  that  love  me,  unto  many  thousands.'  Nay,  what  is 
almost  more  than  half  of  the  Scripture,  but  mere  promises  of 
grace,  by  which  mercy,  life,  peace,  and  salvation  are  offered  to 
men.  And  what  other  import  have  words  of  promise  than 
this :  'I  will  not  the  death  of  the  sinner  ?'  Is  it  not  the  .same 
as  to  say :  'I  am  merciful,'  'I  am  not  angry,'  'I  do  not  wish  to 
punish,'  'I  do  not  wish  you  to  die,'  'I  wish  to  pardon  you,'  'I 
wish  to  spare  you'  ?  Now,  if  these  divine  promises  did  not  stand 
in  the  Word,  to  raise  up  those  whose  consciences  have  been 
wounded  with  the  sense  of  sin,  and  terrified  with  the  fear  of 
death  and  judgment,  what  place  would  there  be  for  pardon  or 
for  hope?     What  sinner  would  not  despair?"  (pp.  218,  219). 

Many  other  quotations  of  similar  import  might  be  made; 
but  the  question  at  issue  cannot  be  settled  by  isolated  quota- 
tions. Rather  must  we  keep  before  us  the  real  subject  of  dis- 
cussion, the  use  that  is  made  of  the  speculative  affirmations, 
the  whole  conduct  of  the  discussion,  and  especially  the  place  of 
the  accent.  To  this  must  be  added  the  fact  that,  while  Luther 
never  abandoned  his  doctrine  of  Predestination,  he  did  let  it 
drop  more  and  more  into  the  background  through  his  ever- 
growing recognition   of  God's  revealed  will  of  love  and  salva- 
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tion,  and  through  the  emphasis  that  he  placed  on  the  signifi- 
cance and  effective  power  of  the  means  of  grace.  And  it  is 
exactly  at  this  point  that  we  find  the  key  to  the  solution  of  the 
antithesis  of  Luther's  "proclaimed  God"  and  his  "hidden  God." 
To  Luther  the  Divine  Word  was  real,  living,  objective  Truth. 
It  meant  just  what  it  said.  In  that  Word  he  had  found  the 
merciful  God,  Christ,  the  God-man,  the  will  of  love  to  save 
sinners.  By  faith  in  that  Word  he  had  found  peace  of  soul. 
That  was  enough,  for  that  was  salvation,  and  salvation  is  offered 
by  the  Word  to  all  men.  Reason  speaks  of  the  secret  counsels 
of  God.  But  "Reason  is  Frau  Hulda,  the  devil's  harlot,  and 
can  only  defame  what  God  says  and  does;"  ''a  vain,  quarrel- 
some termagant ;"  "in  things  pertaining  to  salvation  is  stone- 
blind."*  Consequently,  Reason  must  be  banished  from  the 
sphere  of  religious  knowledge. 

From  such  principles,  fixed  firmly  in  Luther's  mind,  it  fol- 
lowed by  the  law  of  natural  sequence  that  Predestination,  for 
the  threefold  reason  that  it  had  never  been  central  in  his  own 
experience,  that  it  did  not  represent  "the  proclaimed  God,"  that 
it  could  not  be  used  for  the  comfort  of  distressed  souls,  came  to 
have  less  and  less  practical  significance  for  Luther.  He  had 
not  found,  and  could  not  find,  in  it  the  essence  of  the  Gospel. 
He  did  not,  and  could  not,  employ  it  pastorally.  On  the  con- 
trary he  declares :  "I  always  follow  this  rule,  namely,  that  as 
far  as  in  me  lies,  I  avoid  those  questions  which  lead  us  to  the 
throne  of  the  Supreme  Majesty.  Better  and  safer  is  it  to  sit 
at  the  crib  of  Christ  the  Man.  There  is  the  greatest  peril  in 
involving  yourself  in  those  labyrinths  of  Deity. "f 

In  his  Trostschtift,  of  the  year  1528,  while  affirming  the  om- 
niscience and  the  active  agency  of  God  in  all  things,  he  declares 
that  it  is  "his  (God's)  earnest  will,  purpose,  command  and  eter- 
nal resolve,  to  save  all  men,  and  to  make  them  partakers  of 
eternal  joy,  as  it  is  distinctly  proclaimed  in  Ezekiel  18  :  23: 
God  wills  not  the  death  of  the  sinner,  but  that  he  should  return 
and  live;"  and  in  quoting  Rom.  3  :  22,  he  lays   special   stress 

*SeeErl.  Ed.,  67,  p.  284.  ' 

t  Opera  Latina,  Vol.  2,  p.  470. 
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on  "unto  all  and  upon  all."*  And  in  his  CoJifession  of  Faith  of 
the  year  1528,  written  when  he  was  "neither  drunk  nor  incon- 
siderate," he  says  not  one  word  about  Predestination  and  Elec- 
tion, but  has  much  to  say  about  Christ,  and  about  the  means 
of  grace.  This  Confession  is  proof  positive  that  Luther  did  not 
wish  to  go  on  record  as  holding  Predestination  to  be  a  necessary 
article  of  faith." 

And  while  it  is  true  that  in  the  year  1537  he  expressed  to 
Capito  a  desire  to  destroy  all  his  books,  except  perchance  the 
De  Servo  Arbitrio  and  the  Catechism.f  it  is  also  true,  and  true 
with  a  significance  that  is  overwhelming  and  decisive,  that  in 
1536  he  wrote:  "The  article  of  Justification,  and  it  alone, 
makes  real  theologians.  Therefore  it  is  necessary  in  the 
Church,  and  is  often  to  be  repeated  and  frequently  discussed."| 
And  again,  two  years  later:  "Beyond  all  controversy  the  Arti- 
cle of  Justification  is  the  head  and  sum  of  Christian  doctrine. 
When  this  is  properly  comprehended  there  is  no  danger  either 
upon  the  right  hand  or  upon  the  left.  For  this  it  is  that  bruises 
the  serpent's  head  and  overthrows  whatever  is  opposed  to 
Christ.  Therefore  this  article,  most  of  all,  is  exposed  to  the 
bite  of  the  serpent,  and  to  every  kind  of  attack,  in  order  that  it 
may  be  overthrown  and  perverted.  Satan  perceives  that  so 
long  as  this  article  remains  intact,  he  labors  in  vain."§ 

If  perchance  in  the  heat  of  controversy,  and  in  his  gigantic 
effort  to  repel  Semi-Pelagianism,  the  common  foe  of  the  Re- 
formers, he  lifted  the  pendulum  abnormally  high,  this  he  did 
only  theoretically,  temporarily,  phenomenally.  When  the  im- 
petus was  removed,  the  pendulum  resumed  its  normal  relations, 
and  Justification  by  Faith  alone  took  undisputed  place   at  the 

*  Erl.  Ed.,  54,  22.  t  DeWette,  V.  70. 

X  Dissertationen  Dr.  Martin  Luther's.     Von  Paul  Drews,  1895,  p.  39. 

\  Ibid,  p.  436.  This  octavo  volume  of  999  pages  contains  a  large 
amount  of  Luther  matter  never  before  published.  It  is  invaluable  for 
obtaining  in  brief  compass  Luther's  views  on  many  points  of  doctrine. 
It  contains  matter  that  belongs  to  the  years  iSSS-iS'lS-  If  any  one 
wishes  to  observe  the  prominence  given  by  Luther  to  Justification  as 
compared  with  Predestinatio7i,  let  him  consult  the  index  of  this  volume 
under  the  respective  words. 
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center.  Hence  we  must  read  the  De  Servo  Arbitrio,  not  only 
in  its  own  light,  but  also  in  the  light  that  went  before,  and  in 
the  light  that  followed  after.  Doing  this  we  will  find  Luther 
consistent  by  the  way  of  that  higher  consistency  which  results 
from  the  larger  survey.  And  in  this  judgment  we  find  ourself 
fully  sustained  by  Kostlin,  whose  summing-up  in  the  premises 
we  read  only  after  we  had  reached  our  own  conclusions.  This 
master  in  the  interpretation  of  Luther's  theology  says  :* 

"Finally,  in  all  his  utterances  concerning  the  entrance  of  the  first 
sin  through  Adam,  Luther  carefully  refrains  from  the  suggestion  of 
any  question  which  might  lead  to  the  tracing  of  this  sin  to  the  divine 
will.  In  view  of  all  the  above,  we  must  regard  the  opinion  of  his  De 
servo  arbitrio,  expressed  by  Luther  in  his  letter  to  Capito,  as  referring 
only  to  the  vigorous  denunciation  of  human  power  and  human  merit 
which  it  contains,  and  not  to  its  further  and  positive  declarations  concern- 
ing the  hidden  will  of  God. 

We  detect  thus  a  difference  between  the  earlier  and  the  later  doctrinal 
utterances  of  Luther,  only  relative,  it  is  true,  and  somewhat  wavering, 
yet  deeply  rooted  in  the  peculiar  course  through  which  his  doctrinal 
views  in  general  attained  their  maturity,  and  in  their  inmost  character. 
Luther  had  previously,  controlled  entirely  by  his  thoroughgoing  antagon- 
ism to  the  Pelagianism  of  the  Romish  Church,  without  any  hesitancy 
adopted,  as  the  basis  of  such  antagonism,  metaphysical  statements  con- 
cerning God  and  the  divine  agency,  which  were  manifestly  derived,  not 
from  the  revealed  Word,  but  from  the  fundamental  conceptions  of  omni- 
potence and  absolute  will  as  inherent  in  the  nature  of  the  absolute  God. 
Now,  the  same  conception  of  the  reality  of  the  proffer  of  salvation  in  the 
means  of  grace  which  he  exalted  in  his  controversy  with  the  Fanatics 
made  itself  felt  in  connection  with  his  own  doctrine  of  the  divine  being 
and  attributes  to  such  an  extent  that  he  no  longer,  as  formerly,  looked 
beyond  it  to  scrutinize  the  inscrutable  will  of  God  and  its  relation  to  the 
plan  of  salvation.  Now  the  distinguishing  central  point  of  his  Christian 
faith,  namely,  Christ  and  t\\&  sincere  love  0/  God  manifested  in  Him,  so 
completely  dominated  his  entire  personal  apprehension  and  presentation 
of  doctrine  that  the  inferences  formerly  deduced  from  the  divine  power, 
lying  as  they  do  beyond  the  sphere  of  the  general  religious  consciousness 
and  the  natural  reason,  were  driven  into  the  background — not,  indeed, 
reconciled  to  the  satisfaction  of  our  weak  powers  of  apprehension,  but  at 
least  put  to  silence — and  the  eyes  were  turned,  with  a  determined  persist- 
ence not  before  manifested,  away  from  the  dark  abyss  of  mystery  to  the 
blessed  light  emanating  from  the  great  central  truth.  He  now,  whenever 
our  own  speculations  show  a  tendency  to  dwell  upon  the  questions  be- 
yond our  grasp,  applies  with  greater  logical  consistency  than  heretofore 

*  Theology  of  Luther,  II.,  308-10. 
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the  principle,  that  we  must  abide  simply  by  the  Word  of  Scripture .  And 
although  he  yet  speaks  most  decidedly  of  the  pure  and  free  exercise  of 
the  divine  power  in  the  imparting  of  salvation,  and  that  in  such  a  way 
that  the  earlier  positions  now  no  longer  avowed  may  to  us  appear  to  be 
necessary  inferences  or  premises,  although  no  longer  so  deduced  by  him  ; 
yet  it  must  now  be  evident  to  all  that  the  controlling  thought  here  is  not 
the  metaphysical  idea  of  absolute  power  or  divine  foreknowledge,  but  an 
antagonism  to  all  human  merit  which  is  based  upon  practical  religious 
interest,  and  a  longing  desire  for  a  deliverance  proceeding  entirely  from 
God  and  thus  bearing  with  it  a  positive  assurance  for  our  faith." 


PART  II. 


Our  study  of  the  subject  in  hand  would  be  very  incomplete, 
did  we  stop  with  Luther,  for  Luther  was  not  the  only  Reformer, 
neither  was  he  the  Reformation.  There  were  other  great  and 
good  men  cfonnected  with  that  mighty  movement,  whose  labors 
the  Protestant  Church  will  never  cease  to  honor.  These  men 
did  not  always  see  eye  to  eye  in  their  work,  neither  did  they 
fully  understand  each  other's  position.  Their  differences  of 
view  and  position  were  due,  in  part,  to  difference  in  psycholog- 
ical organization;  in  part,  to  education;  in  part,  to  personal  ex- 
perience; in  part,  to  environment.  •  We  may  safely  say  that 
had  each  been  placed  in  the  position  of  the  other,  he  would 
have  acted  differently  from  what  he  did.  We  may  even  go 
further,  and  say  that  Luther  at  Zurich  or  Geneva,  would  have 
been  a  misfit,  and  that  Zwingli  and  Calvin  at  Wittenberg 
would  have  been  failures.  The  types  of  the  Reformation — 
German,  Swiss — are  what  they  are  largely  because  of  the  men 
who  stood  at  the  helm  in  Wittenberg,  Zurich,  Geneva. 

But,  not  withstanding  their  differences  at  many  points,  the 
one  point  on  which  the  labors  of  all  the  Reformers  focalized, 
was  the  salvation  of  the  individual ;  that  is,  personal  religion 
rather  than  ecclesiastical  piety  was  the  common  subject  of 
supreme  interest.  To  the  question.  What  is  the  source  of  sal- 
vation for  the  individual,  the  Wittenberg  theologians  would 
have  given  answer:  The  grace  oi  God  ^propter  Christum,  ior 
Christ  in  his  person  and  work  is  the  immediate  presupposition 
and  foundation  of  their  cardinal  principle.  Justification  by 
Faith.  To  the  same  question  Zwingli  and  Calvin  would  doubt- 
less have  given  the  answer :  The  most  free  eternal  election  of 
God,  of  which  Christ  is  the  mirror  and  pledge,  and  which  is 
executed  and  applied  per  Chtistum,  for  Christ  in  his  person  and 
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work  is  an  instrument  by  which  God  executes  his  eternal  de- 
cree, predestinating  a  certain  number  of  individuals  to  salva- 
tion.* 

However,  in  making  this  distinction  we  do  not  by  any  means 
wish  to  be  understood  as  intimating  that  there  was  no  Pre- 
destination in  the  Wittenberg  teaching,  and  no  Justification  in 
the  Zurich-Geneva  teaching.  By  such  distinction  we  mean 
that  the  line  of  cleavage  between  the  Lutheran  and  Reformed 
teaching  begins  with  the  difference  in  the  conception  of  the 
ordo  salutis  of  the  individual  at  the  initial  point.  With  the 
one,  faith  (Jiducia)  in  the  ^race  of  God  on  account  of  Christ  de- 
termines the  salvation  of  the  individual,  while  Predestination — . 
following  a  dictum  of  Augustine — is  the  most  'excellent 
preparation  for  grace.  With  the  other,  Predestination,  in  specie 
Electionis,  determines  absolutely  the  salvation  of  the  individual, 
while  faith  is  expressly  made  to  occupy  a  secondary  place. f 

*  Strassburg  C.  R.  i  :  70,  74  ;  Ibid.  8  :  307,  318.  Calvin's  Tracts,  II, 
142-3.  Zwingli's  Werke,  IV,  121-127  ;  VI,  340-1  ;  VI,  2  :  106;  IV,  2  :  6, 
7.  et  passim.  In  gratioso  autem  illo  Electionis  divinae  decreto  ipse 
quoque  Christus  includitur,  non  ut  causa  meritoria,  vel  fundamentum 
ipsum  electionem  praecedens,  sed  ut  ipse  quoque  electus  ante  iacta  mundi 
fundamenta  praecognitus,  adeoque  primariam  eius  exequendae  electus 
mediator,  et  prifnogenitus  frater  noster,  cuius  pretioso  merito,  ad  confer- 
endam  vobis,  salva  iustitia  sua,  salutem,  uti  voluit."  Form.  Cons.  Helv. 
V,  Niemeyer,  731-2. 

We  are  far  from  saying  that  the  distinctions,  propter  Christum  and  per 
Christum,  are  invariable,  but  we  do  say  that  the  former  is  characteristic 
of  the  Lutheran  teaching,  and  the  latter  of  the  Reformed  teaching.  See 
the  A.  C,  Arts.  V,  V,  XX,  XXVII  ;  Apology,  Art.  IV  ;  F.  C,  Art.  III. 
Melanchthon's  Loci,  De  Justificatione,  passim  :  C.  R.  27  :  516  et  seqq., 
passim;  the  Cofifessio  Wuertemb.;  the .  Con/essio  Saxonica  ;  Vogel's 
Thesaurus  Theologicus,  518  et  seqq.,  passim  ;  Musaeus,  Praelectiones  in 
Epitomen  F.  C,  158  et  seqq.,  passim.  The  Dogmaticians,  passim. 
When  the  latter  use /^r  Christum,  they  are  careful  to  say:  Non  tan- 
quam  per  instrumentum,  sed  ut  per  eum,  qui  unus  cum  Pater  Spiritu 
sancto.  Gerhard,  VII,  31-2.  They  sometimes  use  per  et  propter.  See 
for  pet  Christum  Calvin  and  the  Reformed  creeds  generally  ;  though 
propter  Christum  is  found  in  the  Second  Helvetic,  Niemeyer,  481. 
See  Harnack's //w/fcrj/ o/"  Z)(?^»m,  Eng.  Trans.,  VII,  207-8,  iox  propter 
Christum,.  Thomasius  :  Das  Bekentniss,  *  *  *  in  d.Kons.  Seines 
Princips,  4-6. 

t  Strassburg  C.  R.  2  :  697.     Zwingli,  IV,  121-127. 
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The  line  of  cleavage  as  above  indicated  is  not  always  clear 
and  well  defined.  But  it  exists,  nevertheless,  and  a  minute  ex- 
amination of  the  initial  movements  of  the  religious  upheavals 
at  Wittenberg,  Zurich,  Geneva,  will  not  fail  to  disclose  its  exist- 
ence. For  instance,  let  any  one  read,  on  the  one  hand, 
Luther's  Commentary  on  the  Psalms,  and  his  Commentary  on 
C«/rt//«;«  (15  19),  and,  on  the  other  hand,  Zwingli's  Conimen- 
tariiis  de  Vera  et  Falsa  Religione,  and  Calvin's  Institutio  (1536), 
and  he  will  certainly  discover  the  line  of  cleavage  to  be  as  we 
have  indicated.  The  doctrine  of  justification  by  faith  receives 
but  slender  attention  in  the  treatises  of  Zwingli  and  Calvin,  and 
their  conception  of  God  is  certainly  not  that  of  Luther.  In 
Calvin's  treatise  the  subordination  of  Justification  to  Election 
is  clear  and  emphatic*  In  treating  of  Zwingli's  Theology, 
Professor  Foster  says  that  the  doctrine  of  justification  by  faith 
must  be  ascribed  to  Luther  and  not  to  Zwingli.  "Luther  alone 
gave  it  to  the  world  and  made  it  the  rallying  cry  of  the  mighty 
movement."t  And  Schweizer  says  that  "Zwingli  could  explain 
justification  by  faith  only  by  means  of  a  figure  of  speech. "| 

That  justification  by  faith  was  in  a  peculiar  sense  Luther's 
doctrine,  the  rallying  cry  of  the  German  Reformation,  has,  we 
trust,  been  satisfactorily  shown.  It  is  proper  that  we  should 
give  attention  to 

Melanchthon. 

The  learned  Preceptor  of  Germany  was  the  first  to  attempt 
to  arrange  the  Wittenberg  doctrines  in  systematic  order.  In 
1 52 1  he  published  his  Z^«  C(?;«;«z<«^j.  But  already  in  1519- 
20  the  Luciibratiuncula  and  the  Thcologica  Institutio  had  ap- 
peared. In  the  former  of  these  sketches  Predestination  is  dis- 
missed with  the  simple  declaration  that  it  is  beyond  the  teach  of 
the  human  understanding, %  while  Faith  and  Justification  by 
Faith  alone,  are  discussed  through  several  pages.      In  the  In- 

*  Strassburg  C.  R.  I,  73. 

t  Jackson's  Huldreich  Zwingli,  p.  367, 

X  Centraldogmen ,  I,  XIII. 

\  C.  R.  21,  12  et  seqq. 
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stitutio*  which  is  an  analysis  and  brief  discussion  of  the  epistle 
to  the  Romans,  Faith  and  Justification  by  Faith  alone,  are 
treated  in  thirteen  short  chapters.  Of  Predestination,  which 
the  authors  regarded  as  one  of  the  three  Loci  of  the  Epistle, 
only  this  is  said:  Secundtis  Locus  Praedcstinationis  est  de  qua 
praeter  ea,  quae  paucis  verbis  Paulus  dixit,  nihil  potest  hominis 
ulla  ratio,  ullum  ingenium.  Vide  ad  haec  VI  loannis  Caput. 
But  what  we  regard  as  absolutely  decisive  in  the  premises,  is 
the  declaration  in  regard  to  justification:  Ilia  confessio est supef 
quam  ecclesia  fundata  est,  contra  hanc  portae  infetorum  non  prae- 
vale'bunt  {^.  55) — which  reminds  one  of  Luther's  article  of  a 
standing  and  falling  Church,  and  which  shows  to  a  demonstra- 
tion what  was  the  center  of  gravity  in  Melanchthon's  theolog- 
ical thinking. 

In  the  Loci  Melanchthon,  like  Luther  in  the  De  Seii'o  Ar- 
bitrio,  teaches  an  absolute  determinism.  We  find  such  state- 
ments as  the  following:  "Since  all  things  that  occur,  occur 
necessarily  according  to  the  divine  predestination,  there  is  no 
freedom  of  our  will."  "The  Scriptures  teach  that  all  things 
occur  necessarily."  "The  Scripture  takes  freedom  from  our 
will  by  the  necessity  of  predestination."  "Neither  in  external 
nor  in  internal  operations  is  there  any  liberty,  but  all  things  oc- 
cur according  to  the  divine  determination."! 

These  statements  occur  in  the  chapter  on  Free-will,  and  con- 
sequently do  not  have  an  independent  value.  As  with  Luther, 
so  with  Melanchthon,  Predestination  had  an  ethico  practical 
interest  as  an  instrument  for  overthrowing  Free-will,  and  for  es- 
tablishing the  doctrine  of  man's  absolute  dependence  upon 
divine  grace  for  salvation.  That  is,  with  Melanchthon  as  with 
Luther,  Predestination,  though  a  Locus  consolatorius,  was  the 
necessary  correlate  of  the  bondage  of  the  Will,  and  not  the 
foundation,  or  the  generatrix  *of  faith.  And  as  further  evidence 
that  Predestination  did  not  have  central,  determinative,  but  only 
subsidiary  value  with  Melanchthon,  we  note  the  fact  that  while 
the  table  of  contents  includes  Predestination,  in  the  order,  Fides 

*  C.  R.  21,  50  et  seqq. 
t  C.  R.  21,  89  ^/!  seqq. 
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Spes,  Chaiitas,  Praedcstinatio,  the  last  named  is  not  discussed  at 
all  as  a  separate  Locus,  notwithstanding  the  fact  that  in  the 
Locus  on  Free-will  the  author  promised  to  discuss  it  in  its  proper 
place.  But  as  regards  Justification  and  Faith,  they  are  treated 
with  great  fullness,  and  the  doctrine  of  Justification  by  Faith 
alone,  is  set  forth  with  a  clearness  and  a  comprehensiveness 
that  leave  nothing  to  be  desired  in  a  hand-book  of  Lutheran 
theology. 

Now,  taking  all  the  facts  adduced  into  the  account,  we  can- 
not but  conclude  that  Melanchthon,  too,  even  in  his  formative 
period,  must  be  excepted  from  Dr.  Warfield's  generalization. 
Predestination,  treated  only  incidentally,  and  for  the  purpose  of 
annihilating  the  doctrine  of  Free-will,  cannot  be  regarded  as 
the  center  of  gravity  of  this  book,  which,  better  than  any  other 
book,  shows  what  was  taught  at  Wittenberg  at  that  time. 
The  author's  words  in  regard  to  Justification  have  no  predes- 
tinarian  sound  in  them.  He  says :  "We  are  justified,  when, 
mortified  by  the  law,  we  are  raised  up  by  the  Word  of  grace, 
which  is  promised  in  Christ,  or  in  the  Gospel,  which  forgives 
sins,  and  when  we  cling  to  Christ,  nothing  doubting  that  the 
righteousness  of  Christ  is  our  righteousness,  that  his  satisfac- 
tion is  our  expiation,  his  resurrection,  ours.  In  a  word,  nothing 
doubting  that  God  loves  and  cherishes  us.  Hence  our  works, 
however  good  they  may  seem,  or  be,  are  not  our  righteousness. 
FAITH  alone  in  the  mercy  and  grace  of  God  in  Christ  Jesus 
is  RIGHTEOUSNESS.  This  is  what  Paul  means  when  he 
says  the  just  shall  live  by  faith,  and  that  ^righteousness  is  by 
the  faith  of  Jesus  Christ."*  Faith  is  not  postponed  to  election, 
and  the  mercy  and  grace  of  God  rest  in  Christ  Jesus,  and  not 
in  the  eternal  decree,  which  was  made  before  men  were  created. 
It  is  exactly  this  difiference  at  the  center  that  ultimately  makes 
the  difference  in  type  between  the  Lutheran  and  the  Reformed 
systems  of  theology,  and  the  difference  in  church  life. 

But  we  cannot  dismiss  Melanchthon  at  this  point  in  his  theo- 
logical history — a   youth   of    twenty-four    years;    though    we 

*  C.  R.  21,  159. 
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think  we  have  shown  that  even  at  this  early  period  he  was 
not  predestinarian  in  the  sense  intended  by  Dr.  Warfield — in 
the  sense  in  which  ZwingU  and  Calvin  were  predestinarian  ;  in 
other  words,  it  is  perfectly  manifest  that  Predestination  in  the 
religious  sense  of  a  divine  ante- natal  destination  of  some  per- 
sons to  eternal  life,  and  of  others  to  eternal  destruction,*  was 
not  Melanchthon's  central  docttine.  He  does  not,  like  Zwingli 
and  Calvin,  give  it  the  superior  place  in  the  application  of  re- 
demption fide  posthabita.  He  warns  against  solicitude  in 
regard  to  the  matter  of  Predesti nation, f  and  declares  that  it 
can  be  comforting  only  when  one  has  destroyed  the  carnal 
mind — all  of  which  shows  that  his  relation  to  the  doctrine  of 
Predestination  in  the  religious  sense  was  a  qualified  one. 
Surely  this  would  not  satisfy  Dr.  Warfield,  and  we  venture  to 
think  that  had  Dr.  Warfield  not  found  an  altogether  different 
kind  of  Predestination  in  Calvin's  Institiitio  of  1 5  36,  and  more 
fully  developed  later — a  Predestination  that  makes  Calling, 
Justification  and  Glorification,  only  the  manifestation  of  God's 
eternal  election| — he  would  hardly  be  the  rigid  predestinarian 
that  he  is,  and  would  hardly  have  written :  "Scarcely  was  the 
Reformation  established,  however,  before  the  purity  of  its  con- 
fession of  the  Predestination  of  God  began  to  give  way.  The 
first  serious  blow  to  it  was  given  by  the  defection  of  Melanch- 
thon  to  a  synergistic  conception  of  the  saving  act"  (p.  50); 
which  as  a  matter  of  fact  is  correct  only  in  so  far  as  Melanch- 
thon  was,  not  in  so  far  as  Dr.  Warfield  conceives  him  to  have 
been,  predestinarian. ;  and  in  the  matter  of  chronology  Dr. 
Warfield's  statement  at  least  conveys  a  wrong  impression. 
Melanchthon,  as  we  have  shown,  never  held  *the  doctrine  of 
Predestination  in  "the  purity  of  its  confession"  according  to 
the  Zwinglio-Calvinistic  conception  of  the  central  principle  of 
the  Christian  system.  Hence  his  defection  from  his  doctrine 
of  Predestination  was  of  the  nature  of  a  modification  of  his 
correlate  of  the  Servum  Arbitrium,  not  the  abandonment  of  his 

*  See  Strassburg  C.  R.  i,  73 ;  9  :  113. 

t  C.  R.  21,  15.- 

\  Strassburg  C.  R.  i,  73. 
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central  principle,  or  of  that  doctrine  upon  which  he  had  most 
concentrated  his  theological  thinking.  Let  anyone  read  th^ 
Loci  de  Jiistificatione  et  Fide,  de  Fidei  Efficacia,de  Catitate  et  Spe, 
extending  from  p.  159  to  p.  192  in  the  C.  R.,  Vol.  21,  and 
then  read  the  predestinarian  assertions  in  the  Locus  de  Libero 
Arbitrio,  and  then  familiarize  himself  with  the  defection  of 
which  Dr.  Warfield  speaks,  and  he  will  not  be  slow  to  discover 
that  Melanchthon's  defection  is  from  that  Locus  which  he  per- 
sistently refused  to  discuss,  and  which  he  warned  others  against 
discussing,  and  which  he  nowhere  and  never  called  that  con- 
fession on  which  the  Chnrch  is  founded. 

And  as  touching  Dr.  Warfield's  chronology,  we  beg  to  say 
that  already  in  the  year  1524  Melanchthon  had  become  dis- 
satisfied with  Luther's  doctrine  of  the  Will,  and  showed  that 
he  strongly  sympathized  with  Erasmus.*  In  1527,  when  the 
Reformation  was  yel  far  from  being  established,  in  the  Com- 
mentary on  Colossians,  he  expressed  himself  very  decidedly  in 
favor  of  that  kind  of  Free-will  which  he  subsequently 
elaborated,  and  which  in  its  maiji  features  has  become  the  doc- 
trine of  the  Lutheran  Church  on  that  subject.  lA  the  same 
year  he  set  forth  the  same  doctrine  of  the  Will  in  the  Saxon 
Visitation  Articles,  which  were  warmly  endorsed  by  Luther 
and  Bugenhagen.f  In  the  Augsburg  Confession,  Article  V,  he 
presented  the  doctrine  of  the  divine  sovereignty  in  the  clause, 
"Where  and  when  it  seems  good  to  God,"  while  in  Article 
XVIII,  he  asserts  the  essential  freedom  of  the  Will  in  the 
declaration  that  "the  human  will  has  a  certain  freedom  for 
doing  civil  righteousness  and  for  choosing  such  things  as  be- 
long to  reason."  In  the  Commentary  on  jRoma?is  [i ^ ^2),  to 
the  "scruple  of  particularity"  he  "opposes  the  universal 
promises  of  the  Gospel,  which  teach  that  God,  for  Christ's 
sake,  and  not  of  grace,  offers  salvation  to  all."  lie  distinctly 
places  the  cause  of  reprobation  in  unwillingness  to  believe  the 
Gospel.f 

*  C.  R.  I  :  675,  667.     Richard's  Philip  Melanchthon,  pp.  118-9. 

t  DeWette,  III  :  211. 

X  C.  R.  15  :  680-386.    Philip  Melanchthon,  pp.  234-5. 
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In  the  Loci  of  1535  he  has  a  separate  Locus  de  Praedestina- 
tione.  Here  he  lays  it  down  as  a  first  principle  that  the  cause 
of  Predestination  is  identical  with  the  cause  of  Justification. 
In  judging  of  Predestination  we  must  start  with  the  Gospel. 
"If  anyone  seeks  the  cause  of  election  apart  from  the  Gospel, 
he  cannot  help  falling  into  error."  The  promise  of  the  Gospel 
is  general.  "When  anyone  undertakes  to  particularize  it,  he 
plainly  renders  the  promise  uncertain  and  destroys  faith." 
"We  must  decide  that  the  promise  is  indeed  general,  because 
it  appertains  to  the  will  of  God.  Thus  we  say  a  posteriori, 
that  in  justification  there  is  some  cause  in  the  recipient,  not 
worthiness  forsooth,  but  in  that  he  lays  hold  on  the  promise  by 
which  the  Holy  Spirit  operates,  as  Paul  says  [Rom.  10  :  17]: 
Faith  Cometh  by  hearing.  So,  also,  we  judge  of  Election 
a  posteriori,  viz.,  that  those  undoubtedly  are  elected  who  by 
faith  lay  hold  of  mercy  and  persevere  in  that  confidence 
(fiducia)  unto  the  end." 

This  teaching  became  classic  at  Wittenberg  at  a  time  when 
it  can  hardly  be  said  that  the  Reformation  was  established. 
And  what  is  more,  it  was  promulgated  without  any  opposition 
from  Luther ;  and  though  this  teaching  was  made  more  ex- 
plicit in  the  edition  of  1543,  he  then  still  did  not  protest,  but 
in  the  year  1545  lauded  Melanchthon's  book  almost  to  canoni- 
zation. But,  most  important  of  all  for  the  Lutheran  theology, 
the  proposition,  that  Election  occurs  ex  ptaevisa  fide,  and  re- 
spectu  praevisae  fidei,  so  prominent  in  the  Lutheran  Dogmatic, 
and,  seemingly,  not  discovered  by  Dr.  Warfield  to  have  ap- 
peared until  1610,  can  be  traced  right  back  to  this  Locus  de 
P'yaedestinatione  of  1535,  and  has  Philip  Melanchthon  as  its 
author.  Its  well-developed  germ  is  found  in  the  declarations 
that  election  must  be  judged  a  posteriori,  that  those  are  elected 
who  have  fajjth  and  persevere  in  it  unto  the  end,  and  that  we 
must  judge  of  election  from  the  Word  of  God. 

This  so  called  Synergism  of  Melanchthon  was  abused  by 
his  disciples,  and  was  ostensibly  rejected  by  the  rigid  Lutherans 
of  the  second  generation;  but  the  eleventh  article  of  the  Form 
of  Concord   is    substantially    an    expansion  of    Melanchthon's 
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Locus  de  Praedestinatione  of  1535.  The  two  are  remarkably 
alike  in  this,  viz.,  that  they  insist  that  election  must  be  learned 
from  the  Word  of  God. 

So  far  in  regard  to  Melanchthon.  If,  now,  we  gather  up  the 
facts,  we  find: 

1.  That  at  the  beginning  of  his  career  Melanchthon  was 
thoroughly  deterministic  in  his  view  of  the  power  and  alone- 
activity  of  God.  In  such  view,  like  Luther,  he  was  a  follower 
of  Duns  Scotus,  whose  fundamental  principle  in  regard  to  the 
Divine  Will  was :  Nulla  est  causa  msi  quia  voluntas  est  vol- 
untas*    God's  actions  have  their  root  in  God's  Will. 

2.  That  his  Determinism,  under  the  name  of  Predestina- 
tion or  Destinatio  Divina,  was  employed  as  an  instrument  for 
overthrowing  the  doctrine  of  Free  will,  and  for  asserting  the 
doctrine  ot  man's  absolute  dependence  on  God's  grace  for  sal- 
vation. 

3.  That  in  his  early  works  Predestination  receives  very 
little  independent  consideration.  It  is  either  dismissed  with  a 
few  words,  or  is  treated  in  the  Locus  de  Libero  Arbitrio. 

4.  That  very  soon  he  modified  his  view  of  the  Will,  and 
consequently  his  view  of  Predestination,  and  declared  that 
Predestination  must  be  learned  from  the  Word  of  God  alone. 
This  is  of  fundamental  importance. 

5.  That  Election  depends  upon  faith  persevered  in  to  the 
end  of  life,  and  must  be  judged  of  a  posteriori. 

6.  That  "the  cause  of  Election  is  to  be  sought  in  the  bene- 
fit and  promise  of  Christ." 

7.  That  from  the  very  beginning  he  placed  the  chief  em- 
phasis in  Justification  by  Faith  as  \.\\^  fou ndation  of  the  Church  ; 
thus  in  principle  harmonizing  perfectly  with  Luther,  who  never 
wearied  of  calling  men  away  from  the  secret  majesty  of  God, 
and  of  directing  their  attention  to  the  revealed  Word,  in  which 
they  would  find  Jesus  Christ,  and  learn  that  God  will  not  con- 
demn them  on  account  of  their  sins,  if  they  will  believe  on 
Jesus  Christ.f 

*  Thomasius-Seeberg,  Dogniengeschichte ,  II,  102. 

t  See  the  passage  in  the  Kircheiipostille,  Erl.  Ed,,  9  :  16. 
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THE  LUTHERAN  CONFESSIONS. 

Neither  in  the  Augsburg  Confession  nor  in  its  Apology,  nor 
in  the  Schmalkald  Articles,  nor  in  Luther's  Catechisms,  do  we 
find  an  article  on  Predestination. 

It  is  well  known  that  Melanchthon  purposely  kept  Predesti- 
nation out  of  the  Confession  and  Apology*;  and  likewise  is  it 
well  known  that  though  Luther  desiderated  three  articles  in  the 
Confession.t  Predestination  is  not  one  of  the  three.  These 
facts  show  conclusively  that  the  Wittenberg  Reformers  did  not 
regard  Predestination  as  one  of  the  Articuli  Fidei  Praecipui. 
But  in  the  Twentieth  Article  it  is  declared :  Doctrina  de  fide, 
quam  oportet  in  ecclesia  praecipuam,  that  is,  the  doctrine  of 
faith  is  the  principal  doctrine  in  the  Church.  German:  Die 
Lehr  von  Glauben,  die  das  Hduptstuck  ist  in  Christlichem 
Wesen. 

This  doctrine  of  faith  is  formally  stated  in  Article  IV  of  the 
Confession.  Its  position  there  is  central.  For  its  necessary 
preconceptions  it  has  the  Articles  De  Deo,  De  Peccato  Originali, 
De  Chiisto.  The  Confession  re-afifirms  the  Nicene  doctrine  of 
the  Trinity,  asserts  the  sinfulness  of  man  by  his  birth,  and  sets 
forth  the  merits  and  mediatorship  of  Christ.  Then,  in  its 
proper  logical  order,  comes  that  article  which  was  the  answer 
to  the  burning  question  at  Wittenbl^rg :  How  shall  a  man  be 
just  before  God?  "Not  by  his  own  powers,  merits,  or  works, 
but  gratuitously  propter  Chistum  per fidem!'  All  that  follows 
has  for  its  object  either  to  show  how  justifying  faith  is  acquired, 
or  to  exhibit  the  doctrine  of  the  life  of  faith  in  the  individual, 
or  in  the  Christian  community,  until  in  Article  XX,  it  is  taught 
that  reconciliation  is  effected  through  faith  alone,  if  we  believe 
Xh.di\. propter  Christum;   German:    Ujn   Christus  willen:  we  are 

*  Sed  ego  in  tota  Apologia  fugi  illam  longam  et  inexplicabilem  dis- 
putatiouem  de  praedestinatione.  Ubique  sic  loquor,  quasi  praedestinatio 
sequatur  nostram  fidem  et  opera.  Ac  facio  hoc  certo  concilio :  non  enim 
volo  conscientias  perturbare  illis  inexplicabilibus  labyrinthis.  Ideo  ita 
constituo,  homines  acceptos  esse  propter  Christum,  fide,  hoc  est  autem 
esse  justos.     C.  R.  II,  546. 

t  DeWette's  Luther's  Brief e^  IV,  109,  no. 
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received  into  grace — in  which  it  will  be  perceived  that  it  is 
grace  on  account  of  Christ,  that  is,  that  in  some  sense  at  least 
Christ  stands  in  causal  relation  to  the  grace  of  God,  and  that 
faith  is  the  instrument  by  which  the  divine  grace  is  appro- 
priated. 

2.  We  come  now  to  the  Apology  which,  next  to  the  Con- 
fession and  the  Loci,  is  Melanchthon's  most  important  con- 
tribution to  the  theology  of  the  Reformation.  In  the  first 
paragraph  of  Article  IV  (^De  Jiistificatione)  it  is  said:  "Now 
since  this  controversy  concerns  the  principal  article  of  the 
Christian  doctrine  {^Locns  praecipuiis  doctrinae  Chris tiatiae), 
which,  correctly  understood,  illumines  and  enlarges  the  honor 
of  Christ,  and  brings  the  necessary  and  the  richest  comfort  to 
pious  consciences,  we  beseech  the  Emperor  to  hear  us  clem- 
ently in  regard  to  such  important  matters.  For  the  adver- 
saries, since  they  understand  nothing  about  remission  of  sins, 
nor  faith,  nor  grace,  nor  righteousness,  miserably  corrupt  this 
article,  obscure  the  glory  and  benefits  of  Christ,  and  take  away 
from  pious  consciences  the  consolation  set  forth  in  Christ." 
Of  Election  and  Reprobation,  the  Apology  contains  not  a  word. 

3.  The  Schmalcald  articles  come  next  in  order.  They  are 
jthe  work  of  Luther,  and  received  the  approval  of  other  Wit- 
tenberg theologians.  At  Schmalkald  they  were  subscribed  by 
more  than  forty  Lutheran  theologians  and  clergymen,  repre- 
senting almost  the  entire  territory  of  the  German  Reformation. 
In  PART  II,  Article  I,  The  First  and  Chief  Article,  we  read: 
"Inasmuch,  then,  as  this  must  be  believed  (that  Christ  died  for 
our  sins,  and  was  raised  again  for  our  Justification),  and  since 
it  cannot  be  obtained  or  embraced  by  works,  law,  or  merit,  it 
is  clear  and  certain,  that  such  faith  alone  justifies  us,  as  Paul, 
Rom.  3  :  28,  says:  'Therefore,  we  conclude  that  a  man  is  jus- 
tified by  faith,  without  the  deeds  of  the  law.'  Again,  versa  26, 
'That  he  might  be  just,  and  the  justifier  of  him  that  believeth 
in  Jesus.' 

"Whatever  may  happen,  though  heaven  and  earth  should 
fall,  nothing  in  this  article  can  be  yielded  or  rescinded.  'For 
there  is  none  other   name  under  heaven  given   among   men, 
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whereby  we  must  be  saved,'  says  Peter,  Acts  4:12.  'And 
with  his  stripes  we  are  healed,'  Isa.  53:5.  Upon  this  article 
depends  all  that  we  teach  and  do  against  the  Pope,  the  Devil, 
and  all  the  world.  We  must,  therefore,  be  certain  of  this,  and 
must  not  doubt  it,  otherwise  all  will  be  lost,  and  the  Pope,  and 
the  Devil,  and  our  opponents,  will  prevail  and  obtain  the  vic- 
tory." 

The  title,  First  and  Chief  Article,  and  the  affirmations  in  re- 
gard to  it,  show  the  place  occupied  by  Justification  by  Faith  in 
the  mind  of  the  Lutheran  Church.  It  was  the  one  article  that 
could  not  be  surrendered  under  any  possible  contingency.  As 
the  first  and  chief  article  of  the  Christian  religion,  it,  more  than 
any  other  article,  distinguished  the  Lutherans  from  the  Roman- 
ists. 

4.  Neither  of  the  Catechisms,  both  written  by  Luther  in 
the  year  1528,  contains  an  article  on  Justification  by  Faith. 
But  he  has  read  them  to  very  little  profit  or  purpose  who  does 
not  perceive  that  Justification  by  Faith  forms  their  underlying 
preconception  from  the  beginning  to  the  end.  Attention  may 
be  specially  called  to  the  exposition  of  the  second  article  of 
the  Creed,  and  to  the  explanation  of  the  Sacraments.  Every- 
thing that  appertains  to  our  salvation  is  made  to  turn  on  faith. 
Predestination  is  not  once  hinted  at.  This  shows  that  Luther 
could  set  forth  the  chief  facts  and  doctrines  of  the  Christian 
religion  without  even  alluding  to  Predestination.  And  when 
we  consider  that  these  catechisms  were  written  only  three  years 
after  the  De  Setvo  Arbitrio,  we  are  led  to  the  conclusion  that 
his  assertions  in  that  most  vigorous  of  his  polemics,  had  left 
very  little  impression  on  his  practical  mind. 

5.  The  Form  of  Concord.  This  symbol,  though,  like  several 
of  those  alres^dy  cited,  it  has  never  had  universal  official  recog- 
nition in  the  Lutheran  Church,  is,  nevertheless,  of  great  theo 
logical  value  as  showing  how  certain  rigid  Lutherans  of  the 
second  generation  interpreted  the  Lutheran  fundamental  teach- 
ing. The  authors  say  in  the  Eleventh  Article :  "Concerning 
the  eternal  election  of  the  children  of  God,  no  public,  offensive, 
and  prolix  controversy  has  hitherto  arisen  among  the  theologi- 
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ans  of  the  Augsburg  Confession."  But  in  order  to  prevent 
discussion  and  dissension  among  their  posterity,  they  inserted 
an  explanation.  This  explanation  has  by  no  means  been  satis- 
factory to  all  Lutheran  theologians,  neither  has  it  prevented 
discussion  and  dissension  among  Lutherans  on  the  doctrine  of 
Predestination.  But  our  present  object  is  neither  to  defend  nor 
to  criticise,  but  only  succinctly  to  state  this  article,  and  by  so 
doing  to  show  how  fundamentally  different  it  is  from  the  Re- 
formed teaching  on  the  subject,  as  that  teaching  will  be  exhib- 
ited later. 

A.  It  makes  a  distinction  between  the  eternal  foreknowledge 
of  God  and  the  eternal  electioji  of  the  children  of  God.  "Fore- 
knowledge extends  to  all  creatures,  the  good  and  the  bad.  But 
the  eternal  election  or  predestination  of  God,  that  is,  the  ordain- 
ing of  God  unto  salvation,  pertains  only  to  the  children  of  God, 
who  were  elected  and  ordained  to  eternal  life,  before  the  foun- 
dation of  the  world.     Eph.  i  :  4,  5. 

B.  "This  eternal  election  must  not  be  contemplated  only 
from  the  hidden,  secret  coun^l  of  God,  but  we  must  learn  of 
the  matter  as  revealed  in  the  divine  word. 

C.  "This  eternal  election  of  God  must  be  considered  in 
Christ,  and  not  apart  from,  or  without  Christ." 

D.  Reprobation  is  not  mentioned.  "But  the  reason  tiiat  all 
who  hear  the  Word  of  God  do  not  believe,  and  therefore  ■meet 
with  a  deeper  condemnation,  is  not  found  in  God's  unwilling- 
ness to  bestow  salvation ;  but  they  themselves  are  in  fault,  be- 
cause they  so  hear  the  Word  as  not  to  learn,  but  only  to  scorn, 
to  blaspheme,  and  to  profane  it,  and  because  they  resisted  the 
Holy  Spirit,  who  desires  to  operate  in  them  through  the  Word, 
as  was  the  case  with  the  Pharisees  in  the  time  of  Christ." 

It  will  be  thus  seen  that  Predestination,  as  set  forth  in  the 
Form  of  Concotd,  must  be  learned  chiefly  from  the  Holy  Scrip- 
tures, and  is  inseparably  connected  with  Christ.  It  is  not 
absolute  and  unconditional.  Condemnation  is  the  result  of  vol- 
untary rejection  of  the  offer  of  salvation  contained  in  the 
Word,  and  of  resistance  of  the  Holy  Spirit. 

The  article,  as  is  plainly  implied    in  the   apologetic   opening 
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paragraph,  is  clearly  regarded  as  of  secondary  importance. 
But  of  the  importance  of  Justification  by  Faith,  the  Formula 
says:  "This  article  concerning  justification  by  faith  is,  as  the 
Apology  declares,  the  ieading  article  of  the  whole  Christian 
doctrine;  without  which  a  disturbed  conscience  can  have  no 
sure  consolation,  or  rightly  conceive  the  riches  of  the  grace  of 
Christ,  as  Dr.  Luther  has  written:  'If  this  single  article  re- 
remain  pure,  the  whole  Christian  community  will  also  remain 
pure  and  harmonious,  and  without  any  factions ;  but  if  it  re- 
main not  pure,  it  is  impossible  to  resist  any  error  or  factional 
spirit.'  And  with  respect  to  this  article  in  particular,  Paul 
says :  'A  little  leaven  leaveneth  the  whole  lump.'  For  that 
reason  he  enforces  in  this  article  with  so  much  earnestness  and 
zeal  Xhe  particulae  exclusivae — namely,  the  words, -without  law,' 
'without  works,'  'by  grace'  (Rom.  3  :  28;  4:5;  Eph.  2  :  8,  9), 
by  which  the  works  of  man  are  excluded  for  the  purpose  of 
showing  how  highly  necessary  it  is,  in  this  article,  not  only  to 
unfold  the  true  doctrine,  but  also  to  set  forth  the  contrary  .doc- 
trines, that  they  may  be  discriminated,  exposed  and  rejected."* 

GENERAL  SUMMARY. 

Oiy  studies  have  covered  succinctly  a  period  of  about  three 
quarters  of  a  century.  They  include  the  two  most  important 
teachers  of  the  Lutheran  Church,  and  exhibit  their  private 
teaching,  and  the  relation  of  the  official  teaching  of  the  Church 
to  Predestination  and  Justification  by  Faith.  In  the  essential 
features  the  teaching  on  these  subjects  has  been  harmonious. 
In  the  early  days  of  the  Wittenberg  movement  nobody  thought 
of  Justification  by  Faith  as  a  doctrine  in  the  sense  of  an  eccle- 
siastical or  theological  dogma  that  must  be  believed.  Justifi- 
cation by  Faith  was  treated  as  an  experience  of  salvation. 
They  said  in  those  early  days  that  a  man  is  justified  and  saved 
when  he  believes  on  Jesus  Christ  as  his  Redeemer  and  Saviour. 
The  early  Wittenberg  teachers  were  by  no  means  ignorant  of 
the  teaching  of  Augustine  and  of  the  Scholastics  on  the  sub- 

*  Art.  Ill,  Sol.  Declaration. 
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ject  of  Predestination,  neither  were  they  uninfluenced  by  that 
teaching,  as  we  have  abundantly  shown ;  but  their  whole  attitude 
toward  it  shows  that  they  did  not  regard  it  as  the  one  thing 
needful,  and  that  they  did  not  call  it  the  chief  article,  and  that 
they  did  not  give  it  a  place  of  prominence  in  the  cure  of  souls. 
Instead  of  tracing  the  whole  operation  of  God  in  respect  of 
the  eternal  destiny  of  men  back  to  the  ante-creational  absolute 
decree,  they  sought  God's  will  of  salvation  in  the  Divine  Word, 
v^'hich  they  regarded  as  neither  fallacious  nor  deceptive.  That 
Word  led  them  to  believe  that  salvation,  according  to  God's 
revealed  will,  is  intended  for  every  man,  and  that  salvation  is 
actually  bestowed  on  every  man  who  believes  the  promise  of 
grace,  and  that  the  Holy  Spirit  works  faith  in  every  hearer  of 
the  Word,  who  does  not  despise  the  truth  and  resist  the  Holy 
Spirit.  It  was  in  this  way  that  the  Word  of  God — pre-emi- 
nently the  Word  of  God  in  preaching — was  regarded  as  a  means 
of  grace  in  a  sense  and  to  a  degree  not  known  among  those 
churches  that  were  dominated  by  the  pracdestinatio  gemina, 
that  is,  those  churches  that  set  out  with  the  conception,  and 
carried  it  consistently  through,  that  the  salvation  of  the  in- 
dividual is  determined  by  the  unconditional  eternal  decree  of 
Election,  and  that  the  damnation  of  the  individual  is  deter- 
mined by  the  unconditional  eternal  decree  of  Reprobation. 

ZWINGLI. 

In  the  Lutheran  Quarterly  for  April,  1891,  we  presented 
Zwingli's  doctrine  of  Predestination,  drawing  our  material  from 
original  sources.  We  now  let  Dr.  Warfield  be  heard  on  this 
subject.  Speaking  of  Zwingli's  doctrine  of  Predestination  as 
exhibited  in  several  of  his  important  works.  Dr.  Warfield  says : 
"No  one  of  these  documents  treats  professedly  of  predestina- 
tion and  election,  though  of  course  they  all  rest  on  the  convic- 
tions in  these  matters  that  characterized  Zwingli's  thought,  and 
in  the  two  more  elaborate  documents  allusions  to  them  natur- 
ally appear.  These  are  more  direct  and  full  in  the  Ratio  Fidei, 
and  occur  in  it  in  connection  with  the  treatment   of  the  Fall, 
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Redemption,  and  especially  of  the  Church — -about  which  last 
topic  the  controversy  with  Rome  especially  raged.  In  the  Ex- 
positio  Fidei  Christianae  they  occur  most  pointedly  in  connection 
with  the  treatment  of  Good  Works.  In  the  mass  they  are  not 
copious,  but  they  constitute  a  very  clear  and  a  tolerably  full 
outhne  of  the  Reformed  doctrine  on  the  subject.  God,  we  are 
told,  has  freely  made  appointment  concerning  all  things,  and 
that  by  a  decree  which  is  eternal  and  independent  of  all  that  is 
outside  of  Himself;  in  this  decree  is  included  the  fall  of  man 
along  with  all  else  that  comes  to  pass ;  and,  as  well,  the  elec- 
tion ^  in  Christ  of  some — whom  he  will — to  eternal  life;  these 
constitute  his  Church,  properly  so-called,  known  certainly  from 
all  eternity  by  Him,  but  becoming  known  to  themselves  as 
God's  elect  only  through  the  witness  of  the  Spirit  in  due  time 
in  their  hearts,  and  the  testimony  of  their  good  works  which 
are  the  product  and  not  the  foreseen  occasion  of  their  election, 
and  by  these  only  are  theyjlifferentiated  in  the  external  Church 
from  the  reprobates  who  with  them  may  be  included  ^in  its 
bounds"  (p.  53). 

This  has  a  very  different  sound  from  that  of  the  Lutheran 
doctrine  of  Predestination.  But  we  think  that  Dr.  Warfield  has 
stated  the  matter  correctly,  and  hence  we  are  perfectly  willing 
that  he  should  include  the  Zurich  Reformer  in  his  generaliza- 
tion. And  in  his  interpretation  of  Zwingli  he  is  fully  sustained 
by  Professor  Frank  Hugh  Foster,  D.D.,  in  his  Zwingli  s  Theol- 
ogy :  "Zwingli  passes  by  a  natural  transition  to  the  discussion 
of  election,  which  he  defines  as  the  free  determination  of  the 
divine  will  concerning  those  who  are  to  be  made  blessed.  It  is 
an  act  of  the  free  will  of  God  in  distinction  from  his  mere  wis 
dom.  In  opposition  to  Thomas  Aquinas,  Zwingli  makes  elec 
tion  to  be  independent  of  all  foreknowledge  of  faith.  He  had 
once  been  inclined  to  this  opinion  of  Aquinas's,  but  rejected  it 
because  it  endangers  God's  goodness  and  omnipotence,  since 
he  must  have  foreseen  Judas's  becoming  bad,  and  must  then  be 
conceived  as  unable  to  hinder  it ;  and  also  destroys  his  sole 
causality,  ascribing  some  reason  for  his  activity  to  the  creature. 
Yet  the  other  attributes  of  God — wisdom,  love,  etc. — are  not 
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unconcerned  in  election,  though  it  is  primarily  a  matter  of  the 
will.  And  faith,  which  is  the  condition  of  justification,  is  the 
gift  of  God  and  follows  upon  election ;  so  that  election,  rather 
than  faith,  may  be  said  to  be  the  justifying  principle.  'Faith 
follows  election  as  its  symbol.'  "* 

Thus  according  to  Zwingli,  as  interpreted  by  Professor  Fos- 
ter, salvation  does  not  depend  primarily  ox\  faitJi,\>viX.ox\.  election. 
The  individual's  personal  faith  is  only  a  symbol  that  he  has  been 
elected.  Without  doubt  Zwingli  was  predestinarian  in  the  sense 
intended  by  Dr.  VVarfield,  when  he  speaks  of  the  "central  doc- 
trine" and  of  "the  formative  principle," 

In  regard  to  Justification  by  Faith  Zwingli  taught  it  in  a  way 
that.  Professor  Ritschl  thinks,  does  not  differ  essentially  from 
the  Lutheran  teaching  on  the  subject.  Be  it  so,  as  regards 
words  and  phrases.  But  Professor  Ritschl,  who  champions 
Zwingli  against  most  of  his  critics,  is  forced  to  say,  in  harmony 
with  Schneckenburger,  "that  the  doctiine  of  justification  is 
neither  the  common  palladium  of  the  Lutheran  and  Reformed 
Confessions,  nor  the  ultimate  fundamental  bond  between  them  ; 
for>that  doctrine,  though  indeed  defined  by  both  alike,  is  set 
forth  in  different  connections — a  circumstance  which  ought  to 
be  kept  in  view  as  not  unimportant  in  our  comparison  of  the 
two  doctrinal  systems."  Exactly  so.  The  Reformed  Con- 
fessions, as  Dr.  VVarfield  shows  (p.  52),  begin  with  Zwingli,  and 
as  Dr.  Warfield  will  have  it — ^justly  so,  we  think — start  with  his 
doctrine  of  Predestination  as  central  and  formative.  They  are 
what  their  central  principle,  applied  with  a  remorseless  logic, 
has  made  them.  The  Lutheran  Confessions,  as  we  have  shown, 
go  out  from  the  central  principle  of  Justification  by  Faith. 
Every  other  Locus  thcologicus  was  considered,  more  or  less,  in 
a  peripheral  relation  to  that  center,  and  had  to  vindicate  its  im- 
portance according  to  its  connection  with  the  center.  Whereas 
the  Reformed  Confessions,  starting  with  a  different  principle, 
really  placed  faith,  and  consequently  Justification  by  Faith,  on 
the  periphery.     It  is  the  "different  relations"  oi  the  cjpctrine  of 

*  Jacksou's  Huldreich  Zwingli,  p.  3S2. 
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justification,  that  really  make  it  a  different  doctrine  in  the  two 
systems.  In  the  one  system  it  is  the  genetic  principle.  In  the 
other  system  predestination  is  the  genetic  principle,  and  justifi- 
cation by  faith  is  only  its  symbol.  Doubtless  it  was  but  the 
proper  deduction  from  his  principles  as  verified  in  experience 
that  led  Luther  to  connect  salvation  immediately  with  the  Word 
of  God  ;  and  it  was  doubtless  but  a  legitimate  deduction  from 
his  principles  that  led  Zwingli  to  affirm  his  belief  that  the  virtu- 
ous heathen  will  be  saved.  The  systems  are  different  because 
the  vital  and  vitalizing  principle  of  each  is  different  from  that 
of  the  other. 

CALVIN. 

Of  Calvin,  Theodore  Beza,  his  friend,  successor  and  biogra- 
pher, says:  "In  the  doctrine  which  he  delivered  at  the  first,  he 
persisted  steadily  to  the  last,  scarcely  making  any  change."* 
This  life-long  consistency  in  doctrine  is  due,  doubtless,  to  the 
facts,  first,  that  when  Calvin  was  converted,  the  Reformation, 
both  in  Germany  and  in  Switzerland,  was  fairly  well-estab; 
lished  ;  and,  secondly,  that  he  possessed  an  extraordinarily  clear 
and  logical  ^mind.  What  he  conceived,  he  conceived  in  the 
fulness  of  its  relations  and  consequences.  Psychologically  and 
ethnologically  he  was  more  in  sympathy  with  the  Swiss  than 
with  the  Germans.  Hence,  taking  up  the  work  of  the  Refor- 
mation at  the  beginning  of  the  second  generation,  he  would 
naturally  take  his  theological  direction  from  Zwingli  and  his 
co-religionistsf  rather  than  from  Luther  and  Melanchthon, 
though  he  cannot  be  interpreted  without  Luther  and  Melanch- 
thon. But  he  so  deepened,  strengthened  and  systematized  the 
theology  of  his  Swiss  forerunners  as  to  establish  a  school  of 
theology  that  will  ever  bear  his  name,  and  that  exhibits  the 
characteristics  of  his  great  mind  and  stern  character. 

The  first  outlines  of  this  theology  are  contained  in  his  Insti- 
tutio  of  the  year  1 5  36.  In  this  book  Predestination  receives 
no  formal,  but  only  incidental  treatment,  and  yet,  as  Dr.  War- 

*  Life  of  Calvin,  Tracts,  etc.,  Vol.  I,  p.  xcviii. 

t  See  Kahnis,  Der  Innere  Gang  d.  Deutsch.  Protesta^ttisnms ,  pp.  34-6. 


The  Fortnative  Principle  of  Protestantism.  5 1 

field  says,  "this  incidental  treatment  is  full  enough  to  show 
that  there  was  already  present  to  Calvin's  mind*  all  the  sub- 
stance of  the  doctrine  as  elsewhere  developed  by  him"  (p.  62). 
In  the  second  edition  of  the  Institutio  (1539)  the  doctrine  of 
Praedestinatio gcmina  is  presented  in  clear  and  sharp  definitions: 
"Predestination  we  name  the  eternal  decree  of  Sod  by  which 
he  has  determined  within  himself  what  he  v.'ould  have  to  be- 
come of  every  human  being.  For  they  are  not  all  created 
with  an  equal  destiny,  but  to  some  eternal  life,  to  others  eternal 
damnation  has  been  foreordained.  Therefore  as  each  one  has 
been  created  for  one  end  or  the  other,  so  we  say  that  he  has 
been  predestinated  to  life  or  to  death.  In  accordance  with 
prevalent  use  we  mean  by  Providence  that  arrangement  which 
God  employs  in  governing  the  world  and  all  things.  Let  us 
first  discuss  Predestination.  Because  the  Scriptures  distinctly 
show  it,  we  say  that  God  by  his  eternal  and  immutable  coun- 
sel once  for  all  determined  whom  he  would  thereafter  receive 
into  salvation  ;  whom  on  the  contrary  he  would  devote  to  de- 
struction. Whom  he  designed  to  make  partakers  of  salvation, 
those  we  say  are  elected  by  his  gratuitous  mercy,  without  re- 
gard to  their  own  worthiness.  Whom  he  turns  over  to  dam- 
nation, to  them,  by  his  just  and  irreprehensible,  but  incom- 
prehensible judgment,  access  to  life  is  closed.  Moreover  indeed 
we  hold  that  in  the  case  of  the  elect  vocation  is  the  justification 
of  election.  Then  that  justification  is  the  second  symbol  of 
its  manifestation,  until  we  come  to  the  glory  in  which  it  is 
completed.  But  as  by  vocation  and  justification  God  signifies 
his  elect,  so  either  by  excluding  from  the  knowledge  of  his 
name,  or  from  the  sanctification  of  his  Spirit,  as  by  signs,  he 
excludes  the  reprobate."* 

Thus  according  to  Calvin,  Election  is  one  species  of  Predes- 
tination, and  Reprobation  is  the  other  species.  This  is  what 
is  meant  by  the  Praedestinatio  geniina,  or  duplex.  With  re- 
gard to  those  who  are  predestinated  to  life  election  is  the  start- 
ing point.     This  election,  as  the  author  contends  on  the  follow- 

*  Strassburg  C.  R     i  :  865. 
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ing  page,  took  place  before  the  creation  of  the  world,  and  is 
according  to  the  good  pleasure  of  the  divine  Will.  Vocation 
is  only  a  testifying  that  a  person  has  been  already  elected  ;  and 
justification,  as  with  Zwingli,  is  a  symbol  of  the  manifestation 
of  election.  As  the  author  expressly  says,  this  good  pleasure 
of  God  rules  Everywhere.  Justification  is  plainly  put  on  the  pe- 
ripliery.  It  is  in  no  sense  a  cause  of  election ;  only  its  symbol. 
Neither  faith  nor  Christ  is  a  cause  of  election.  Only  the 
beneplacitnm  voluntatis  suae  (Dei)  is  the  cause. 

This  of  course  is  properly  named  Praedestinaiio  absoluta, 
that  is.  Predestination  absolved,  set  free  from  every  cause  and 
consideration  except  the  Beneplacitum  Dei,  which,  so  far  as  we 
can  perceive,  acts  arbitrarily. 

In  the  edition  of  1559  Calvin  defines  Predestination  exactly 
as  he  had'  do»e  in  the  edition  of  1539,  declares  that  it  is  not 
dependent  on  foreknowledge,  and  afifirms  that  "gratuitous  elec- 
tion is  but  half  displayed  till  we  come  to  particular  individuals, 
to  whom  God  not  only  offers  salvation,  but  assigns  it  in  such  a 
manner  that  the  certainty  of  the  effect  is  liable  to  no  suspense 
or  doubt."*  In  this  edition  he  also  declares  that  election  is  the 
mother  of  faith,^  and  further,  that  'faith  is  properly  joined  to 
Election,  provided  it  hold  the  second  placeJ'X 

In  The  Catechism  for  the  Church  of  Geneva  (1541-5),  in  an- 
swer to  the  question,  "What  is  the  Church?"  it  is  said:  "The 
body  and  society  of  believers  whom  God  hath  predestinated  to 
eternal  life,"  and  on  the  following  page  the  Church  is  defined 
as  "the  assemblage  of  those  whom  he  (God)  has  adopted  to 
salvation  by  his  secret  election."§  ^ 

In  The  Confession  of  faith,  in  the  name  of  the  Refor'ined 
Churches  of  France,  published  in  the  year  1562,  he  says:  "We 

*  Strassburg  C.  R.,  2  :  683. 

t  Ibid,  p.  696.  Adde  quod  si  electio,  teste  Paulo,  fidei  mater  est.  Also 
in  the  Co7isensus  Genevensis  (C.  R.,  8  :  341  ;  Niemeyer,  p.  289)  :  Modo 
denique  electionem  fateatur  matrem  fidei  esse.  The  same  expression  is 
used  several  times  by  Calvin,  and  has  been  called  the  cor  cordis  of  his 
system. 

%  Ibid,  p.  697. 

\  Calvin's  Tracts,  II,  50,  51. 
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likewise  hold  that  the  goodness  which  he  (God)  displays  to- 
ward us  proceeds  from  his  having  elected  us  before  the  creation 
of  the  world,  not  seeking  the  cause  of  so  doing  out  of  himself 
and  his  good  pleasure.  And  here  is  our  first  fundamental 
principle,  viz.,  that  we  are  pleasing  to  God,  inasmuch  as  he  has 
been  pleased  to  adopt  us  as  his  children  before  we  were  born, 
and  has  by  this  means  delivered  us  by  special  privilege  from 
the  general  curse  under  which  all  men  have  fallen."* 

It  is  sufficient  for  our  purpose  to  note  the  words:  First  funda- 
mental principle.  Nothing  like  this,  we  think,  can  be  read 
in  all  the  writings  of  Luther  and  Melanchthon.  They  indeed 
found  the  source  of  our  salvation  in  the  mercy  of  God;  but 
they  did  not  make  the  election  of  one  portion  of  the  race  their 
first  fundamental  principle.  * 

For  Calvin's  views  on  the  subject  of  Predestination  in  the 
fullest  form  of  their  expression  we  would  point  to  his  De 
Aeterna  Praedestinatione  (Consensus  Genevensis),  published  in 
the  year  1552.!  But  for  a  succinct  and  unmistakable  state- 
ment of  his  views  on  this  subject,  we  quote  in  full  the  Articjili 
Dc  Praedestinatione ,  discovered  recently  in  Calvin's  own  auto- 
graph by  the  Strassburg  editors,  and  published  in  Vol.  IX,  pp. 
713-4,  C.  R.  That  we  may  abate  nothing  from  the  force  of 
the  original  we  allow  the  articles  to  appear  in  the  author's  own 
words : 

ARTICULI  DE  PRAEDESTINATIONE. 

"Ante  creatiim  primiim  hominem  statiierat  Dens  aeterno 
coftsilio  quid  de  toto  genere  humano  fieri  vellet. 

"Hoc  arcano  Dei  consilio  factum  est  zit  Adam  ab  integro  na- 
turae suae  statu  dificeret  ac  sua  dcfectione  trailer et  omnes  suos 
posteros  in  reatum  aeternae  mortis. 

"Ab  hoc  eodem  decreto  pendet  discrimen  ifiter  electos  et  repro- 
bos :  quia  alios  sibi  adoptavit  in  salute m,  alios  aeterno  exitio 
destinavit. 

"Tametsi  iustae   Dei  vindictae   vasa  sunt  reprobi,  rursum 

*  Tracts,  II,  142. 

t  Strassburg  C.  R.,  8  :  257  et  seqq. 
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electi  vasa  misericordiae,  causa  tamen  discriniinis  non  alia  in 
Deo  qjtaerenda  est  quain  niera  eiiis  voluntas,  quae  summa  est 
iiistitiae  regnla. 

''Tametsi  electi  fide  percipuint  adoptionis  gratiam,  non  tamen 
pendet  electio  a  fide  sed  tempore  et  or  dine  prior  est. 

"Sic2tt  initiiim  et  per  sever  antia  fidei  a  gratuita  Dei  electione 
fiuit,  ita  non  alii  vere  illiiniinantur  in  fidem,  nee  alii  spiritu 
regenerationis  donantur,  nisi  quos  Dens  elegit :  reprobos  vero 
vel  in  sua  caecitate  manere  nee  esse  est,  vel  excidere  a  parte  fidei, 
SI  qua  in  illis  fuerit. 

"Tametsi  in  Christo  eligimur,  or  dine  tamen  illud  prius  est  ut 
nos  Dominus  in  suis  censcat,  quam  utfaciat  Christi  membra. 

"  Tametsi  Dei  voluntas  summa  et  prima  est  rerum  omnium 
causa,  et  Deus  diabolum  et  impios  oinnes  suo  arbitrio  subiectos 
'habet,  Deus  tamen  neque  peccati  causa  vocari  potest,  neque  ntali 
autor,  neque  ulli  cidpae  obnoxius  est. 

"  Tametsi  Deus  peccato  vere  infensus  est  et  damnat  qjiidquid 
est  intustitiae  in  haminibus,  quia  illi  displicet,  non  tamen  nuda 
eius  permissione  tantum,  sed  nutu  quoque  et  arcano  decreto  gub- 
ernantur  omnia  hominum  facta. 

''Tametsi  diaboliis  et  reprobi  Dei  ministri  sunt  et  organa,  et 
arcana  eius  iudicia  exsequuntur,  Deus  tamen  incomprehensibili 
modo  sic  in  illis  et  per  illos  operatur  ut  nihil  ex  eorum  vitio 
labis  contrahat,  quia  illorum  malitia  iuste  recteque  utitur  in  bo- 
num  finem,  licet  modus  saepe  nobis  sit  absconditus. 

''Inscite  vel  calumniose  faciunt  qui  Deum  fieri  dicuni  au- 
tor em  peccati,  si  omnia  eo  volente  et  ordinante  fiant:  quia  inter 
manifestam  hominum  pravitatem  et  arcana  Dei.  iudicia  non 
distinguunt." 

Only  a  few  words  of  comment  are  necessary  : 

1.  These  Articles  must  at  once  settle  the  question  as  to 
whether  or  not  Calvin  was  a  supralapsarian.  The  decree  in 
regard  to  the  destiny  of  the  whole  human  race,  including  the 
fall  of  Adam,  had  been  determined  by  God's  eternal  counsel 
before  the  creation  of  the  first  man.  The  counsel,  decree  of 
God,  in  the  premises,  is  unqualifiedly  supra  lapsum. 

2.  The  cause  of  the  difference  between  the  Elect   and   the 
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Reprobate  is  purely  the  will  of  God,  which  is  the  highest  rule 
of  righteousness. 

3.  "Election  does  not  depend  on  faith,   but    precedes  it   in 
time  and  in  order." 

4,  Though    we   are   elected  in  Chri.st,  yet  God  considers  us 
among  his  own  before  he  makes  ^us  members  of  Christ. 

Such  is  Calvinism  in  its  most  characteristic  feature.  There 
can  be  no  doubt  that  the  Ptaedestinatio  gemina  is  Calvin's  cen- 
tral doctrine,  the  formative  principle  of  his  system  of  Christian 
belief.  The  point  is  just  here :  He  connects  the  doctrine  of 
Predestination  systematically  with  the  whole  body  of  Christian 
doctrine,  because,  as  he  thinks,  Predestination  is  so  revealed  in 
the  Scriptur<:;s.  The  beneplacitmn  Dei  is  the  initiiim  Both 
in  time  and  in  order  faith  is  postponed  to  election.  Justifica- 
tion by  faith  is  discussed  in  the  third  edition  of  the  Institutes 
(1559),  III,  xi-xvii.  with  great  force,  and  with  sufficient  fulness. 
But  the  author  does  not  give  it  a  separate  st;ction,  nor  does  he 
place  it  first  in  his  discussion  of  the  application  of  Redemption. 
He  follows  the  redemptory  work  of  Christ  with  the  doctrine  of 
regeneration,  and  of  a  holy  life.  Then  comes  the  treatment  of 
Justification  by  Faith.  This  arrangement  at  once  shows  that 
the  position  occupied  by  justification  in  the  Calvinistic  system 
is  very  different  from  that  which  it  occupies  in  the  Lutheran 
system.  That  we  may  exhibit  this  difference  with  the  greater 
clearness  we  present,  on  the  following  page,  Beza's  diagram  of 
the  doubU  predestination,  found  in  his  works.  Vol.  I,  p.  170. 
»  It  will  be  seen,  according  to  this  diagram,  that  the  eternal 
and  immutable  purpose  of  F^lection  and  Reprobation  antecedes 
in  order  all  causes,  and  antecedes  the  creation  of  man,  as  in 
Calvin's  Articuli.  Faith  and  Justification  are  placed  far  away 
from  the  center,  and  really  serve  only  as  instruments  for  the 
carrying  out  of  the  decree.  Christ  is  in  no  sense  a  cause  of 
Election,  for  there  are  no  causes  of  Election  outside  the  will  of 
God — which  in  logic  and  in  reality  postpones  Christ  to  the  de- 
cree, and  this  is  tJie  expressed  teaching  of  Calvin,  viz.,  that  the 
merit  of  Christ  is  subordinate  to  the  ordination  and  mercy  of 
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BEZAS    DIAGRAM. 

Summa  totius  Christianismi,  sive  descriptio 
et  distributio  causarutn  salutis  electorum,  et 
exitii  reproborum,  ex  sacris  Uteris  collecta. 


Annon  habet  potes- 
tatem  figulus,  fingen- 
di  ex  eadem  massa 
aliud  vas  in  honorem, 
aliud  in  contumeli- 
am  ?  Rom.  9. 

Eligere  in  Christo 
servandos. 


Deus  cuius  viae  impe- 
ruestigabiles. 

I  *_ 
Propositum  eius  aeter- 
num  et  immutabile, 
omnes  causas  ordine 
quoque  antegrediens, 
quo  apud  semetipsum 
decrevit  certos  homi- 


Creatio  hominis  in 
recto  statu,  sed  muta- 
bili. 

I 
Corruptio  hominis 
spontanea    et  contin- 
gens. 


Deus  omnia  condidit 
propter  semetipsum, 
etiam  impium  ad  diem 
malum . 

Proverb.  16. 


Reiicere,  et  propter 
suam  ipsorum  vo- 
luntariam  culpam 
aeternis  poenis  ad- 
dicere. 


Amor  gratuitus  Dei  erga  cor- 
ruptos  quidem  in  se  ipsis,  sed  in 
Christo  gratis  destinatos  electi- 
oni  et  saluti. 

Vocatio  efiBcax. 


Emollitio  sive  conversio     Fides. 
ex  mera  gratia. 


lustificatio  ex  imputatione, 
et  sanctificatio  inchoata. 


Odium  Dei  iustum  erga  corrup- 
tos  in  seipsis,  ex  peccati  per  Ad- 
amum  propagatione. 


Nulla  vocatio.      Vocatio  inefficax. 
Induratio  spontanea. 


Ignoratio  Evan- 
gelii. 


Contemptus 

oblati   Evan- 

gelii. 


Iniustitia  et  pollutio. 


Judicium  Dei  de  utrisque 


Glorificacio  iustificatorum 
in  Christo. 


Damnatio  iusta  pecca- 
torum. 


lustitia  Dei. 


Vita  aeterna  coronautis  etiam 

in  membris  Christi  obedien- 

tiam    eius    ipsis    imputatam 

gratis. 


Mortis  aeternae  iusta  poena 
peccatores  mulctantis. 


Gloria  Dei  ex  aeterno  eius  decreto,  summe 
misericordis,  et  summe  severi. 


O  altitudo  divitiarum  Dei !     Quis  prior  dedit  illi  et  retribuet  ei ;    Rom. 

ir,  35- 
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God,*  Doubtless  it  was  the  postponement  of  Christ  to  the 
absolute  decree  that  led  John- Gerhard,  in  criticism  of  the  Cal- 
vinists,  to  say:  "If  those  who  are  to  be  saved  have  been 
elected  to  eternal  life  by  the  absolute  will  of  God,  undoubtedly 
their  sins  also  are  remitted,  or  certainly  could  have  been  re- 
mitted, by  the  absolute  will  of  God,  and  there  would  be  no 
need  of  the  satisfaction  and  merit  of  Christ. "f  He  thinks  that 
this  is  involved  in  the  doctrine  of  the  absolute  decree.  The 
chain  of  logic  seems  to" be  complete:  God  is  exlex ;  his  will  is 
the  supreme  rule  of  right;  the  decree  is  absolute,  that  is,  there 
is  no  causa  meritoria  either  in  man  or  in  any  other  being  mov- 
ing him  in  the  grace  of  election.  He  can  therefore  as  well 
pardon  without  as  with  a  satisfaction.  The  divine  o^-dination 
is  the  first  cause,  and  even  "Christ  was  not  able  to  merit  any- 
thing except  ex  Dei  bcneplacitoy\  We  can  easily  conceive  that 
the  beneplacitiun  Dei  might  have  been  such  as  to  pardon  some 
men  and  to  elect  them  to  eternal  life  directly  as  an  exhibition 
of  the  divine  grace,  and  to  reprobate  others  directly  to  eternal 
death  as  an  exhibition  of  the  divine  justice. 

But  be  it  as  it  is,  it  is  nevertheless  certain  that  Election  in 
Christ.  Eph.  i  :  4,§  has  a  meaning  for  Calvinists  very  different 
from  what  it  has  for  Lutherans. 

THE    REFORMED    CONFESSIONS. 

In  afifirming  and  reafifirming  that  Predestination  is  the  central 
doctrine,  the  formative  principle,  of  the  Reformed  Confessions, 

*  Strassburg  C.  R.,  2  :  386-7. 

t  Loci,  Ed.  Cotta,  VII,  33-4. 

X  Strassburg  C.  R.,  2  :  387. 

\  Characteristic  indeed  is  Calvin's  comment  on  Eph.  1:4:  ''According 
as  he  hath  chosen  us.  The  foundation  and  first  cause,  both  of  our  calling 
and  of  all  the  benefits  which  we  receive  from  God,  is  here  declared 
to  be  his  eternal  election.  If  the  reason  be  asked,  why  God  has  called 
us  to  enjoy  the  Gospel,  why  he  daily  bestows  upon  us  so  many  blessings, 
why  he  opens  to  us  the  gate  of  heaven — the  answer  will  be  constantly 
found  in  this  principle,  that  he  hath  chosen  us  before  the  foundation  of  the 
world. ''^  He  leaves  out  in  him  (Christ).  Only  at  length  is  in  Christ  in- 
troduced as  "second  proof  that  the  election  is  free."  Calvin's  Conuncn- 
taries,  pp.  197-8. 


58  The  Formative  Principle  of  Protestantism. 

Dr.  Warfield  simply  emphasizes,  and  marshalls  the  documentary 
proof  of  a  fact  that  no  person  well-informed  in  the  history  of 
Protestant  Doctrines,  or  in  the  science  of  Symbolics,  would 
think  of  challenging.  These  Confessions  et  in  omnibus  et  in 
singulis  are  just  what  the  theology  of  Zwingli  and  his  coadju- 
tors in  Switzerland,  and  the  theology  of  Calvin  and  his  pupils 
of  the  sixteenth  century,  made  them.  Though,  as  some  of 
these  Confessions  were  composed  with  the  view  in  part  to  con- 
ciliate those  of  differing  faiths,  we  do'  no  always  find  the  doc- 
trine of  Predestination  presented  with  the  sharp  outlines  that 
attach  to  it  in  the  private  writings  of  the  Zurichers  and  of  the 
Genevese.  This  is  the  case  with  the  second  Helvetic  Confes- 
sion composed  by  Bullinger  in  1562.  Nevertheless  "the*  doc- 
trine is  here  at  length  :  and  it  is  carefully  and  soundly  stated" 
(p.  55).  Even  the  mild  and  conciliatory  Heidelberg  Catechism 
— "a  document  meant  as  practical  milk  for  babes  more  than 
theological  meat  for  mature  Christians" — "is  nevertheless  per- 
vaded from  beginning  to  end  with  an  underlying  presupposition 
of  it  (Predestination),  and  hints  of  the  doctrine  emerge  oftener 
than  is  always  recpgnized,  and  that  both  in  its  general  and 
special  aspects."  The  doctrine  of  a  general  Predestination  "is 
clearly  alluded  to  in  Questions  26,  27,"  and  the  doctrine  of 
special  Predestination  "is  directly  adduced  in  connection  with 
the  doctrine  of  the  Church,"  Question  54,  "where  the  facts  of 
election  are  explicitly  asserted"  (p.  56). 

In  these  affirmations  Dr.  Warfield  is  only  a  trifle  more  posi- 
tive than  is  Dr.  Karl  Mijjler,  Professor  of  Reformed  Theology  in 
Erlangen,  who,  in  describing  the  Heidelberg  Catechism,  says: 
"The  doctrine  of  Predestination  is  not  explicitly  stated,  but  its 
practical  consequences  and  presuppositions  crop  out  every- 
where."* 

But  Dr.  Warfield  and  Dr.  Miiller  both  are  outdone  by  the 
chief  author  of  the  Catechism,  who  ought  to  know  better  than 
any  other  man  whether  or  not,  and  in  how  far,  it  was  intended 
to  be  interpreted  in  harmony  with  the  doctrine  of  Predestina- 

*Symbolik,  pp.  441-2. 
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tion  Zacharias  Ursinus  finished  hi«  theological  education  at 
Geneva  and  Zurich,  and  is  known  to  have  been  a  rigid  predesti- 
narian  of  the  Calvinistic  type.*  In  his  Theological  Lectures  on 
the  Heidelberg  Catechism,  he  discusses  The  Eternal  Predestina- 
tion of  God  di.s  a  "common  place"  that  "grows  out  of  the  doc- 
trine of  the  Church."  After  defining  Predestination  in  the 
usual  Zuinglio-Calvinistic  way,  he  says:  "The  two  parts  of  Pre- 
destination are  embraced  in  election  and  reprobation.  Election 
is  the  eternal  and  unchangeable  decree  of  God,  by  which  he 
has  graciously  decreed  to  convert  some  to  Christ,  to  preserve 
them  in  faith,  and  repentance,  and  through  him  to  bestow  upon 
them  eternal  life.  Reprobation  is  the  eternal  and  unchangeable 
purpose  of  God,  whereby  he  has  decreed  in  his  most  just  judg- 
ment to  leave  some  in  their  sins,  to  punish  them  with  blind- 
ness, and  to  condemn  them  eternally,  not  being  made  partakers 
of  Christ  and  his  benefits.  That  both  election  and  reprobation 
are  the  decree  of  God,  these  and  similar  declarations  of  Scrip- 
ture prove :  '■I  know  whom  I  have  chosen.'  'According  to  his 
grace  which  was  given  us  in  Christ  Jesus,  before  the  world  be- 
gan.' 'He  hath  mercy  on  whom  he  will'  John  13  :  18; 
2  Tim.  1:9;  Rom.  9:18.  Election  and  reprobation  were, 
therefore,  made  with  counsel,  because  there  is  nothing  new  in 
God,  but  all  things  are  from  everlasting,  or  before  the  founda- 
tion of  the  world.  Inasmuch  now  as  he  has  chosen  us,  he 
must  have  rejected  the  rest,  which  is  still  further  proven  by  the 
import  of  the  word  election,  or  choice;  for  that  which  is 
chosen,  is  selected,  while  other  things  are  rejected.  *  *  * 
The  efficient  and  moving  cause  of  Predestination  is  the  good 
pleasure  of  God"  (p.  297).  "The  merit  of  Christ  is  not  to  be 
enumerated  among  the  causes,  but  among  the  effects  of  elec- 
tion" (p.  299).t  In  cataloguing  the  effects  of  Election,  faith, 
justification  and  regeneration  are  placed  in  the  fourth  class. 

It  is   not  likely   that  Ursinus  would  draw  out  of  the  Cate- 
chism a  meaning  that  he  had  not  consciously  implied   in   it. 

*  Schweizer,  Centraldogmen ,  I,  471-5. 

t  Commentary  on  the  Heidelberg  Catechism,  Williard's  translation,  293 
et  seqq. 
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Hence,  judged  by  the  just  and  accepted  principle  that  confes- 
sions must  be  interpreted  by  the  private  writings  of  those  who 
composed  them,  it  is  evident  that  the  Heidelberg  Catechism 
must  find  its  place  among  the  Reformed  Confessions,  and  must 
be  recognized  as  predestinarian  in  the  sense  so  evidently  in- 
tended by  Dr.  Warfield 

In  the  French  Confession,  drafted  by  Calvin — "describes 
election  as  the  eternal,  immutable  decree  of  God:"  In  the 
Belgic  Confession,  drawn  up  by  Guido  de  Bres — "essentially  an 
assertion  of  the  praedestinatio  bipaftita ;"  in  the  Scotch  Con- 
fession, "put  together"  by  John  Knox — "the  whole  Reformed 
doctrine  of  Predestination  may  indeed  be  drawn  from  this  Con- 
fession;" in  the  Canons  of  Dort — "the  definition  of  election 
emphasizes  its  eternity,  immutability  and  absolute  freedom;" 
in  the  Lambeth  and  Irish  Articles  and  in  the  Westminster 
formularies — "the  predestinatio  bipaftita  was  thrown  into  high 
relief" — in  these  and  in  many  other  leading  Reformed  Confes- 
sions, Dr.  Warfield  finds  "this  constancy  of  the  testimony 
of  the  Reformed  Confessions  to  the  pracdestinatio  geniina — 
that  is.  to  the  reality  of  a  sovereign  preterition  by  the  side  of 
and  forming  the  foil  of  a  sovereign  election"  (p.  124),  so  that 
"hard  experience  had  made  Calvin's  judgment,  that  without 
preterition  election  itself  cannot  stand,  the  deep  conviction  of 
the  whole  Reformed  Church;  and  whether  at  Dort  or  Zurich, 
London  or  Dublin,  the  essence  of  the  Calvinistic  contention 
was  found  in  the  free  discrimination  among  men  which  was 
attributed  to  God;  in  the  confession  that  he  chooses  not  all, 
but  some  men,  to  life  and  destines  the  rest,  therefore,  to  de- 
struction" (p.  125).  Finally  Dr.  Warfield  says:  "Some  of  the 
Reformed  Confessions  explicitly  define  Infralapsarianism :  none 
assert  anything  v^^hich  is  not  consonant  with  Infralapsarianism. 
On  the  other  hand,  nothing  is  afifirmed  in  the  majority  of  the 
Confessions  inconsistent  with  Supralapsarianism  either;  and  this 
majority  includes  several  of  the  most  widely  accepted  docu- 
ments. The  Westminster  Confession  in  its  careful  avoidance  of 
raising  the  distinction  throws  itself,  therefore,  into  a  class  with 
the  majority  of  its  companion  Confessions,  inclusive    of   the 
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Heidelberg  Catechism  and  the  Second  Helvetic  Confession, 
which  are  certainly  the  most  widely  accepted  of  Continental 
formularies,  and  of  the  entire  British  tradition"  (p.  1 27-8). 

To  support  his  grand  contention  Dr.  Warfield  has  quoted 
elaborately  from  no  less  than  thirty-five  creeds  and  confessions 
of  the  Reformed  Church,  covering  the  period  from  1530  to 
1675.  We  are  forced  to  say  that  on  the  main  point,  viz., 
"that  the  fact  of  Absolute  Predestination  is  the  common  pre- 
supposition of  the  whole  body  of  the  Reformed  Creeds,"  he 
has  not  made  an  argument,  but  has  furnished  a  demonstration. 
We  take  leave  of  him  here  with  a  feeling  of  gratitude  for  his 
splendid  contribution  to  the  science  of  Symbolics,  and  with  a 
feeling  of  admiration  for  his  courage.  Dr.  Warfield,  demon- 
strating ''the  fact  of  Absolute  Predestination,"  is  a  more  heroic 
figure  than  Dr.  Warfield  would  be,  trying  to  conceal  ''the  fact^ 

THE  LUTHERAN  AND  THE  REFORMED  DOGMATIC. 

There  is  a  Lutheran  and  there  is  a  Reformed  Dogmatic. 
They  are  different  because  they  are  each  the  product  of  a  dif- 
ferent fundamental  principle.  The  Lutheran  dogmatic  is  de- 
veloped from  the  manward  side,  that  is,  from  the  empirical  fact 
of  the  sin  and  misery  of  man,  and  from  "the  proclaimed  God," 
and  has  as  its  central  principle  the  doctrine  of  Justification  by 
Faith  alone,  in  the  sense  that  every  doctrine  must  be  so  con- 
structed as  to  harmonize  with  this  doctrine  translated  into  a 
fact  of  experience. 

The  Reformed  Dogmatic  is  developed  in  systematic  order 
from  the  Godward  side,  from  the  absolute  decree  of  God  to 
elect  some  men  to  salvation  simply  because  it  hath  pleased 
him  to  do  so,  and  to  reprobate  others  to  damnation  simply  be- 
cause it  hath  pleased  him  to  do  so.  The  cause  in  either  case 
is  his  own  will. 

The  Reformed  Dogmatic  includes  a  doctrine  of  Justification 
by  Faith,  but  it  does  not  place  that  doctrine  in  the  center  of 
the  system ;  hence,  and  for  this  very  reason,  it  is  different  from 
what  that  doctrine  is  in  the  Lutheran  system;  is  indeed  one 
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instrument  in  a  catalogue  of  means  for  the  execution  of  the 
eternal  decree.  The  Lutheran  Dogmatic  includes  a  doctrine  of 
Predestination,  but  that  doctrine  is  not  the  center  of  the  system, 
and  Predestination  does  not  primarily  determine  the  destiny  of 
men;  but  each  man's  destiny  is  determined  a  posteriori  by  his 
personal  relation  to  Christ.  The  Lutheran  Dogmatic,  because 
it  followed  the  local  rtethod,  may  not  have  developed  its  sys- 
tem so  logically  and  so  consistently  as  did  the  Reformed,  which 
pursued  the  deductive  method,  and  strove  to  derive  every  doc- 
trine from  the  fundamental  preconception — from  God  down- 
ward, establishing  the  principle  by  the  event.*  To  pursue  the 
different  and  divergent  and  often  bisecting  lines  of  development, 
would  be  a  pleasant  and  profitable  exercise ;  but  in  these  pages 
we  can  present  only  a  few  notes;  though  these  will  be  so  fully 
representative  as  to  show  that  the  lines  of  cleavage  are  as  indi- 
cated, viz.,  that  the  real  fundamental  difference  between 
Lutheranism  and  Reformedism  has  to  do  primarily  with  the 
central  principle  respectively  of  the  two  systems;  or  in  other 
words  the  difference  between  Lutherans  and  Reformed  on  the 
doctrine  of  the  Scriptures,  on  the  doctrine  of  the  person  and 
work  of  Christ,  on  the  doctrine  of  the  means  of  grace,  results 
from  the  fact  that  the  one  system  sets  out  from  the  fact  of 
Justification  by  Faith  as  an  experience  of  salvation,  and  re- 
gards that  as  the  soul  and  essence  of  Christianity;  while  the 
other  places  the  absolute  decree  or  the  eternal  Predestination  of. 
God  at  the  beginning  of  its  scheme.  The  genetic  principle 
being  different,  it  is  impossible  that  the  developed  product 
should  not  be  different. 

In  the  seventeenth  century  the  Reformed  developed  their 
Dogmatic  with  scholastic  sharpness,  and  maintained  against 
the  Lutherans  the  double  Predestination,  the  limited  atonement, 
the  exclusion  of  the  merit  of  Christ  as  a  meritorious  cause  of 
Election,  and  the  exclusion  of  foreseen  faith  as  an  impelling 
cause  of  Election.  The  Lutherans  with  equal  scholastic  sharp- 
ness met  the  Reformed  theses  with  antitheses. 

*  Strassburg  C.  R.,  8  :  282-3. 
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THE  REFORMED  THEOLOGIANS. 

1 .  Francis  Turretine,  Professor  at  Geneva,  declares  that  Isaac 
and  Ishmael,  Jacob  and  Esau,  are  set  forth  as  examples  of  gra- 
cious election  or  of  just  and  free  rejection.*  "The  illustration 
of  the  glory  of  God  through  the  exhibition  of  mercy  in  the 
elect,  and  of  justice  in  the  reprobate,  is  the  end  of  Predestina- 
tion" (p.  381).  "Election  takes  place  solely  from  the  good 
pleasure  of  God;  therefore  not  on  account  of  Christ,  because 
the  good  pleasure  excludes  all  causes  from  Election  except  God. 
*  *  *  The  effect  of  Election  cannot  be  called  its  cause" 
(P-  387)-  "^t  is  a  doctrine  common  to  the  Reformed  that 
Christ  was  destined  by  the  mere  good  pleasure  of  God,  and  was 
given  as  Mediator  and  Head,  not  for  all,  but  for  a  certain 
number,  who  constitute  his  mystic  body  according  to  the 
Election  of  God,  and  for  those  alone  did  Christ  consent  to 
die."t  It  is  also  denied  that  election  takes  place  ex praevisione 
fidei  (I,  p.  391). 

2.  Hermann  Venema,  Professor  at  Franequar,  discusses  the 
double  Predestination.  "The  word,  however,  refers  not  only  to 
those  who  shall  be  saved,  but  also  to  those  who  shall  perish."J 
The  word  Reprobation  began  to  be  used  in  the  ninth  century. 
"Its  meaning,  however,  is  not  negative  only,  but  positive  also. 
God  has  purposed  by  a  positive  act  of  his  will,  not  only  to  con- 
demn unbelievers,  but  also  to  withhold  from  some  sufficient 
grace,  on  which  withholding,  as  we  shall  see  when  we  come  to 
treat  the  doctrine  of  reprobation,  depends  the  final  ruin  of  the 
impenitent"  (p.  297-8).  He  defines  Predestination  as  follows: 
''General  Predestination  is  the  eternal  and  iinmutable  determina- 
tion of  the  will  of  God  by  ivhich  he  has  piir posed  to  save  some  of 
the  human  race  and  to  condemn  others,  without  any  regard  to 
their  persons,  and  with  this  view  to  offer  to  all  zvithout  distinction 
grace  to  believe  and  to  repent,  and  to  inculcate  this  upon  all  as 
their  duty"  (p.  301).      He  denies  that  faith  is  the  foundation  on 

*  Instituliv  Thcologiae,  I.,  380. 

t  Vol.  II,  497. 

X  Institute'^  of  Theology,  I,  p.  296. 
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which  Election  rests.  The  cause  why  some  are  chosen  and 
others  are  rejected,  is  God's  own  good  pleasure  (p.  321). 

3.  Peter  Mastricht,  Professor  at  Utrecht,  treats  o'f  Election 
and  Reprobation  in  separate  chapters.  Election  as  eternal,  as 
per  Christum,  as  unto  the  praise  of  the  glory  of  God's  grace,  is 
maintained  against  Socinians,  Semipelagians,  Jesuits,  Remon- 
strants and  Lutherans.*  In  treating  of  Reprobation  he  says: 
"Election  and  Reprobation  are  correlates.  They  stand  or  fall 
together  (for  if  there  is  an  election,  there  is  also  a  reprobation, 
and  if  there  is  no  reprobation  neither  will  there  be  an  election), 
so  that  they  assist  in  making  each  other  understood,  so  that  the 
better  we  know  the  one  the  better  we  know  the  other.  With 
this  in  mind  we  descend  from  Election,  the  first  species,  to  rep- 
robation, the  truth  and  nature  of  which  we  will  learn  from  the 
Apostle  Jude,  Epistle,  5  :  4."  The  independence,  the  eternity, 
the  absoluteness,  and  unchangeableness,  of  Reprobation  are 
maintained  against  the  errorists  named  above.  Justification  is 
intended  for  the  elect  alone,  and  the  Lutherans  are  condemned 
because  they  say  that  Christ  died  for  each  and  everyone,  and 
that  every  believer  has  remission  of  sins  (p.  8 1  3). 

Martin  F.  Wenderlin,  Professor  in  Zerbst,  says :  "We  deny 
that  the  decree  of  Election  results  from  the  merit  of  Christ  as  its 
meritoripus  cause,  and  from  faith  persevered  in  unto  the  end  as 
the  impelling  or  instrumental  cause.  For  though  there  are 
causes  of  life  decreed  from  eternity  and  intended  to  be  bestowed 
in  time,  yet  they  are  not  the  causes  of  that  decree,  or  of  elec- 
tion, but  rather  are  they  its  effects.  For  God  did  not  elect  us 
to  life  because  we  were  yet  to  believe  in  Christ  and  to  perse- 
vere in  faith  unto  the  end;  but  we  believe  and  persevere  in 
faith  because  we  have  been  elected  to  eternal  life."t 

5.     Henry  Alting,  Professor  first  at  Heidelberg  and  then  at 

*  Theoretico-pradica  Theologia,  p.  290,  et  seqq. 

t  Quoted  from  Heppe's  Dogmatik,  p.  125.  See  in  Heppe's  Dogniatik 
extracts  on  the  double  Predestination  from  Heidegger  of  Zurich,  Walle- 
bius  of  Basel,  Keckerman  of  Heidelberg,  and  from  other  German  Re- 
formed theologians,  and  from  others  outside  of  Germany  and  German 
Switzerland.     The  fact  is  that  among  the  Continental  Reformed  Churches 
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Groningen,  wrote  a  Synopsis  of  the  Controversies  between  the 
Reformed  and  Lutherans.  On  the  subject  now  in  hand  he 
presents  theses  and  antitheses  as  follows:*  ''Reformed  Thesis : 
Election  is  not  ex  fide  praevisa:  or  foreseen  faith  is  not  the  im- 
pelling or  instrumental  cause  of  Election  to  life.  The  good 
pleasure  of  God  alone  is  the  cause  of  our  election.  Therefore, 
not  foreseen  faith."     (See  Canons  of  Dort,  I,  IX). 

''Lutheran  Antithesis :  Election  is  ex  fide  praevisa  :  or  fore- 
seen faith  is  the  impelling  and  instrumental  cause  of  Election 
to  life." 

"Reformed  Thesis:  Christ  did  not  die  for  all  and  for  each  one 
according  to  the  decree  of  Election." 

"Lutheran  Antithesis :  Christ  died  for  all  and  for  each  one 
according  to  the  decree  of  Election." 

"Reformed  Thesis:  Those  who  are  elected  to  life,  and  are  re- 
generated by  the  Spirit,  cannot  fall  from  salvation  and  be 
damned." 

"Lutheran  Antithesis:  Those  who  are  regenerated  by  the 
Spirit,  may  fall  from  salvation  and  be  lost." 

"Reformed  Thesis.  Not  sin,  but  the  good  pleasure  of  God  is 
the  sole  and  only  cause  of  Reprobation.  Or  more  clearly  and 
distinctly:  God  by  the  grace  of  Election  has  not  passed  by 
and  reprobated  this  one  instead  of  that  one  because  he  foresaw 
that  he  would  sin,  or  would  contumaciously  persevere  in  sin, 
but  because  it  so  pleased  him;  though  he  neither  damns  nor 
decreed  to  damn  anyone  except  on  account  of  sin." 

"Lutheran  Antithesis:  The  sole  and  only  cause  of  Reproba- 
tion is  sin." 

It  will  be  thus  seen  that  the  Controversia  de  Praedestinatione 
appertains  to  the  very  heart  and  soul  of  Christianity,  and  has 
immediate  reference  to  the  destiny  of  each  individual  member 
of  the  human  family.  The  controversies  about  the  Person  of 
Christ,  the   Sacraments,   and  ceremonies,  were  peripheral  and 

of  the  latter  part  of  the  sixteenth  and  the  greater  part  of  the  seventeenth  f 

century,  there  was  no  essential  difference  in  the  teaching  on  the  subject 
of  Predestination — the  school  of  Saumur  excepted. 
*  Pp.  127  et  seqq.     He  signed  the  Canons  of  Dort. 
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secondary.  Neither  party  denied  the  full  divinity  and  human- 
ity of  Christ,  nor  the  sufficiency  of  his  satisfaction;*  neither 
regarded  the  sacraments  as  absolutely  necessary  to  salvation; 
and  Lutherans  have  always  held  that  ceremonies  not  com- 
manded in  the  Scriptures  are  adiaphora. 

THE  LUTHERAN  THEOLOGIANS. 

T.  John  Gerhard,  the  greatest  of  the  Lutheran  theologians 
of  the  seventeenth  century,  writes:  "The  Calvinists  err  (i)  in 
the  article  of  Predestination,  hence,  also  in  the  article  of  Justi- 
fication, because  Justification  is  the  execution  of  Predestination. 
(2)  They  err  in  respect  of  the  thing  defined,  in  regard  to  the 
definition,  the  principal  efficient  instrumental  cause,  and  the  ob- 
ject of  Justification,  {ci)  In  regard  to  the  thing  defined,  be- 
cause they  in  reality  distinguished  Justification  from  Salvation. 
{U)  In  regard  to  the  definition,  because  implicitly  they  set  up  a 
'primary  and  a  secondary  justification,  and  affirm  that  infants 
and  adults  are  not  saved  in  the  same  way — that  infants  are 
saved  by  the  faith  of  others,  [c]  In  regard  to  the  principal 
efficient  cdMS^'.  (i)  Because  they  affirm  that  the  satisfaction  of 
Christ  is  not  absolutely  necessary.  (2)  They  mutilate  the 
merit  of  Christ,  partly  in  reference  to  the  merit  and  partly  with 
reference  to  its  object.  With  reference  to  the  merit,  by  teach- 
ing that  Christ  did  not  make  satisfaction  by  a  complete,  that  is, 
by  an  active  and  passive  obedience.  With  reference  to  the  ob- 
ject, by  teaching  that  Christ  did  not  die  for  the  whole  world, 
but  for  the  elect  only.  (<^)  With  reference  to  the  two-fold  in- 
strumental cause,  (i)  The  Word  and  the  Sacraments.  (2) 
Faith.  They  annihilate  the  power  of  the  Word  and  the  sacra- 
ments, and   attribute   too   much   to  reason.     They  take  away 

*  That  is,  both  parties  agreed  that  the  atonement  was  sufficient  to  se- 
cure its  end  without  the  addition  of  human  merits  or  works.  Some  Re- 
formed made  a  distinction  between  sufficiency — sufficient  to  redeem  all — 
and  efficiency— efficient  for  the  elect  only.  Some  insisted  that  the  suffi- 
ciency and  efficiency  of  the  atonement  are  identical.  Heppe,  Dogmatik 
d,  Ref.  Kirche,  pp.  328,  345  ;  hXMxn^'s,  Syllabus  Controv.,  134-5;  Dr.  H. 
B.  Smith's  System  of  Christ.  Theol.,  p.  478  ;  Cajions  of  Dart,  II,  Art.  III. 
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faith  by  the  absolute  decree,     {e)  With  reference  to  the  object, 
for  they  assign  salvation  to  the  heathen."* 

It  will  be  observed  that  Gerhard  heads  the  list  of  Calvinistic 
errors  with  Predestination.  Other  errors  are  only  consequences 
of  the  first  error.  And  it  will  be  further  observed  that  accord- 
ing to  Gerhard  the  Reformed  doctrine  of  Justification,  in  almost 
every  form  and  feature  of  it,  differs  from  the  Lutheran  doctrine 
of  Justification.  In  a  subsequent  chapter  he  defends  with  great 
fulness  and  learning,  against  Calvinists  and  other  errorists,  the 
proposition  "that  Christ  our  Mediator  and  Redeemer  is  the 
meritorious  cause  of  justification"  (p.  10  et  seqq).  The  merit 
of  Christ  is  for  all ;  "election  is  God's  eternal  decree  for  the 
justification  and  salvation  of  men;"  and  "sinful  men  are  not 
elected  sine  fidei  intuitu;''  because  they  cannot  be  elected  in 
Christ  except  sub  fidei  Christum  adprehendentis  itituitu ;"  neither 
Election  nor  Reprobation  is  absolute,  that  is,  dependent  solely 
upon  the  will  and  absolute  decree  of  God^f 

2.  Quenstedt,  called  the  book-keeper  of  the  Wittenberg 
orthodoxy,  declares  that  the  "in  Christ,"  Eph.  i  :  4,  is  causal 
and  motive.  "For  to  be  elected  in  Christ,  is  to  be  elected  pet 
et  propter  Christum,  as  Paul  explains  it.  Christ  therefore  enters 
into  Election  as  the  meritorious  cause,  not  only  consequenter  as 
the  executor  of  Election  (in  which  respect  alone  the  Calvinists 
attribute  it  to  Christ),  but  also  antecedenter,  or  with  reference  to 
the  decree.  For  God  in  his  eternal  decree  did  not  destinate  salva 
tion  to  man  without  Christ,  but  in  Christ  ox  propter  Christum !'% 

In  opposition  to  the  Calvinistic  doctrine  of  a  double  Pre- 
destination, Quenstedt  offers  this  thesis:  "Predestination  and 
Election  do  not  differ  as  genus  and  species;  but  according  to 
the  style  and  tenor  of  the  Scripture,  they  are  synonymous  and 
of  the  same  import.  Hence  there  is  not  a  Predestination  to 
life,  which  is  called  Election,  and  a  Predestination  to  death, 
which  is  called  Reprobation.  "§ 

*  Loci,  Cotta,  VII,  i. 
t  Loci  IV,  176,  207,  215  et  seqq. 
X  Systema,  Part  III,  p.  17. 
\  Ibid.  p.  24. 
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And  as  for  the  central  and  determinative  position  given  the 
Article  of  justification  by  the  venerable  Wittenberg  book- 
keeper, that  is  shown  in  his  opening  paragraph  on  this  sub- 
ject :  "Divinissima  doctrina.  The  Acropolis  of  the  entire  Chris- 
tian Religion,  and  the  bond  by.  which  all  the  parts  of  the  body 
of  the  Christian  doctrine  are  held  together;  and  if  this  be. 
broken,  all  the  other  articles  are  put  out  of  joint  and  destroyed," 
He  then  quotes  Luther:  '^Summus  fidei  articulus ;  Chemnitz: 
'The  citadel  and  chief  bulwark  of  the  whole  Christian  doctrine 
and  religion  ;'  Meisner :  'This  article  is,  as  it  were,  the  center 
of  theology  to  which  all  things  are  directed  in  a  straight  line; 
the  sacred  ocean  to  which  all  things  flow;  the  citadel  of  the 
faith,  which  keeps  all  things  safe  and  sound.'  "* 

Hence  not  more  certain  is  it  that  the  Reformed  doctrine  of 
the  eternal  Predestination  of  God,  the  Reformed  themselves 
being  judges,  is  the  central,  determinative,  all- dominating  doc- 
«^YfuM  ^  trine  of  the  Reformed  Church  than  that  the  LuthetarL.  the 
'jti^-+>  Lutherans  themselves  being  judges,  is  the  central,  determina- 
tive, all-dominating  doctrine  of  the  Lutheran  Church.  As  the 
Reformed  laud  and  magnify  their  doctrine  of  Predestination,  so 
do  the  Lutherans  laud  and  magnify  their  doctrine  of  Justifica- 
tion. As  the  Reformed  see  in  the  Predestinatio  gemina  the 
caput  docttinae  evangelicae,^  so  the  Lutherans  see  in  Justifica- 
tion by  Faith  propter  Christum  the  acropolis  of  the  Christian 
doctrine. 

The  Lutherans  have  a  doctrine  of  Predestination,  but  it  dif- 
fers toto  coelo  from  the  Reformed  doctrine  of  Predestination. 
The  Reformed  have  a  doctrine  of  Justification,  but  it  differs, 
if  not  so  much  in  words,  and  in  phrases,  yet  in  position,  and 
consequently  in  significance,  very  widely  from  the  Lutheran 
doctrine.  The  entire  conception  almost  is  different.  In  the 
Lutheran  Church  justification  is  salvation.  In  the  Reformed 
Church  Election  is  salvation.  In  the  Lutheran  Church  the 
justified  are  elected.  In  the  Reformed  Church  the  elected  are 
justified.     In  the  Lutheran -Church  the  assurance  of  salvation 

*  Ibid.  p.  514. 

t  J.  J.  Hottinger's  Helvet.  Kircheng.,  Ill,  794. 
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lies  in  Justification.  In  the  Reformed  Church  the  assurance  of 
salvation  lies  in  Electio7i.^  It  is  the  position  of  centrality  that 
makes  the  Reformed  doctrine  of  Predestination  the  great  dis- 
tinguishing doctrine  of  that  group  of  Protestant  churches 
known  historically  as  Reformed  (though  the  doctrine  has  not 
been  applied  with  the  same  vigor  in  every  member  of  the 
group).  It  is  because  Justification  by  Faith  occupies  the  center 
in  the  Lutheran  system  of  doctrines,  that  it  can  and  must  be 
called  the  distinguishing  doctrine  of  the  Lutheran  Church. 
Twesten,  searching  for  the  central  truth,  the  unifying  factor  of 
the  Lutheran  system,  discovered  it  in  Justification,  and  called  it 
the  material  principle,  meaning  by  that  designation  "that  doc- 
trine which  presents  itself  as  the  central  point  of  the  entire 
system;"  and  further:  "This  doctrine:  Tliat  we  are  justified 
without  merit  purely  out  of  grace,  for  Christ's  sake,  through 
faith,  was  always  designated  by  Luther  and  his  co  workers  ex- 
pressly as  the  ground-doctrine  of  Christianity.  On  this  cen- 
tered, directly  or  indirectly,  the  entire  controversy  of  the  con- 
tending parties.  From  it  is  to  be  understood  the  peculiar 
structure  of  the  Dogmatic  of  our  Church. "f  Thus  Justification 
by  Faith  is  the  material  principle  of  the  Lutheran  Dogmatic, 
while  the  eternal  Predestination  of  God  is  the  material  princi- 
ple of  the  Reformed  Dogmatic.  In  this  conclusion  there  is 
consensus  of  opinion  among  competent  scholars  on  both  sides. 
Luthardt  says:  "The  material  principle  of  the  Lutheran 
Protestantism  is  the  saving  truth  of  Christianity  in  the  ground- 
doctrine  of  justification  alone  through  faith:  the  formal  princi- 
ple is  the  sole  authority  of  Holy  Scripture,  by  which  it  con- 
nects the  historical  witness  of  the  Church  and  the  Christian 
assurance  of  faith  through  both  principles.  On  the  contrary, 
the  Reformed  Protestantism  has  made  the  absoluteness  and 
the  alone- causality  of  God  its  ground-dogma,  and  isolates  the 
sole  normative  Holy  Scripture  from  the  historical  development 
of  the  Church."!     The  venerable  Leipzig  Professor  goes  on  to 

*  Strassburg  C.  R.,  2  :  683. 

t  Dogmatik  der  Ev.  Luth.  Kirche,  4th  ed.,  258-9. 

X  Kompendium  der  Dogmatik,  loth  ed.,  p.  23. 
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say  that  in  all  the  different  statements  made  by  those  who  have 
tried  to  define  the  differences,  "the  common  fundamental  pre- 
conception is  that  the  difference  is  not  merely  an  external  one, 
not  merely  one  consisting  in  individual  doctrines  (the  Lord's 
Supper,  etc.),  but  that  it  is  radical  and  principial." 

And  the  late  Dr.  Henry  B.  Smith,  reckoned  the  most  acute 
and  learned  Reformed  theologian  hitherto  produced  in  America, 
has  declared:  "In  the  relation  of  God  to  man,  Calvinism  pre- 
sents the  idea  of  the  divine  sovereignty  as  the  principle  of  the 
system — all  from  God,  in  an  analytic  method.  This  is  the 
fundamental  characteristic,  which  is  carried  out  in  Predestina- 
tion and*  Reprobation.  The  divine  plan  is  the  great  idea  in 
theology.  The  Lutheran,  on  the  contrary,  goes  out  more  from 
the  human  side,  human  wants,  etc,  Calvinism  protests  against 
all  Paganism,  Lutheranism  against  all  Judaism..  By  this  also 
the  difference  as  to  sacramental  views  is  to  be  in  part  ex- 
plained."* 

The  Meusel  Haitdlexikon  :  "Thfe  doctrine  of  Justification  by 
Faith  alone,  recognized  by  Luther  as  the  kernel  and  star  of  the 
Scripture,  is  the  material  principle  of  the  Lutheran  Reformation" 
V,  528.  "In  the  Reformed  system  the  decree  of  Election 
dominates  everything.  Here  faith,  finally,  is  only  the  con- 
sciousness of  Election,  and  Justification  is  that  moment  when 
it  comes  into  consciousness"  (p.  525). 

Abraham  Kuyper,  Professor  in  the  Free  University  of  Am- 
sterdam, says:  "Luther  as  well  as  Calvin  contended  for  a  direct 
fellowship  with^  God,  but  Luther  took  it  up  from  its  subjective, 
anthropological  side,  and  not  from  its  objective  cosmological 
side  as  Calvin  did.  Luther's  starting-point  was  the  special- 
soteriological  principle  of  justifying  faith;  while  Calvin's,  ex- 
tending far  wider,  lay  in  the  general  cosmological  principle  of 
the  sovereignty  of  God."t 

The  Reverend  William  Rohnert,  a  Silesian  Lutheran  author 
of  ample  learning,  and  of  rigid  orthodoxy,  says:  "The doctrine 
of    Justification,    the    material    principle   of    the    Lutheran 

*  Introduction  to  Christ.  Theology,  p.  64. 
t  Lectutes  on  Calvinism,  p.  20. 
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Church,  is  the  chief  article  of  the  Christian  faith,  and  stands  in 
the  center  of  the  knowledge  of  Salvation  won  through  the 
Reformation.  For  centuries  the  biblical  (solifidian)  idea  of 
justification  was  obscured  in  the  pelagianizing  Qhurch  of  the 
papacy  by  the  doctrine  of  human  work-righteousness,  yea,  was 
forgotten."*  And  again:  "The  Reformed  Church  has  indeed 
accepted  the  chief  Lutheran  definitions  concerning  the  right- 
eousness of  Christ  imparted  in  faith,  but  has  weakened  them  * 
and  thrust  them  out  of  the  center  (compare  2  Helv.  Conf.  II, 
15;  Anglican  Arts.  11  and  12;  Belg.  Conf.,  22;  Heidelb.  Cat, 
qu.  60).  Here  Predestination  stands  in  the  very  center,  as  like- 
wise the  actual  fellowship  with  God,  and  not  the  forgiveness 
of  sins.  'The  Reformed  dogma  *  *  *  strips  the  doc- 
trine of  Justification  of  its  specifically  Lutheran  meaning' 
(Schneckenburger)."t 

Testimonies  of  identical  import  might  be  quoted  almost  ad 
infinitum.  Indeed  we  know  of  no  competent  theologian, 
whether  Lutheran  or  Reformed,  who  locates  the  real  heart- 
difference  between  Lutherans  and  Reformed  at  any  other  place 
than  here  at  the  respective  centers  of  the  two  systems.  Justifica- 
tion by  Faith  is  the  essence  of  Lutheranism.  Predestination  is 
the  essence  of  Reformedism.  All  other  differences  are  attributes 
that  inhere  in  the  respective  essence,  and  reveal  the  nature  of 
that  essence.  Only  superficial  observation  can  mistake  the  at- 
tributes, the  phenomena,  for  the  essence. 


*  Die  Dogmatik  der  evang.  Luth.  Kirche  (1901),  pp.  327-8. 
t  Ibid.  338. 


PART  III. 

It  had  been  our  intention  to  conclude  for  the  present  our 
study  of  The  Fotmative  Principle  of  Protestantism  with  the 
article  that  appeared  under  that  title  in  the  Lutheran  Quarterly 
for  April,  1902,  but  just  as  we  were  about  to  hand  that  article 
to  the  printer  we  read  in  The  Reformed  Church  Review  the 
strictures  of  the  editor,  Dr.  William  Rupp,  on  certain  articles  of 
ours,  entitled  The  DistinguisJiing  Doctrine  of  Liithetanism,  which 
appeared  in  the  Luthetan  Observer  in  June  and  July,  1901. 

We  believe  it  is  not  presumptuous  to  say  that  the  facts  and 
opinions  presented  already  in  the  current  volume  of  the  Luth- 
eran Quarterly,  contain,  by  way  of  anticipation,  a  tolerably 
complete  refutation  of  the  objections  sought  to  be  established  by 
Dr.  Rupp,  Hence  we  might  content  ourself  now  with  silence. 
But  good  form  requires  that  we  acknowledge  the  courtesy  of 
our  Hochgeehrtet  Herr  Kollege  of  The  Reformed  Seminary  at 
Lancaster.  This  we  can  do  best  by  pointing  out  a  few  of  his 
misapprehensions,  and  by  elaborating  and  adding  to  the  num- 
ber of  the  facts  and  opinions  presented  in  our  former  articles, 
to  which  reference  has  been  made. 

L 

I.  We  have  not  intimated,  and  we  do  not  intend  to  inti- 
mate, that  the  Reformed  (we  use  the  word  Reformed  in  the 
generic  historical  sense)  churches  do  not  teach  a  doctrine  of 
Justification  by  Faith.  On  the  contrary  we  have  affirmed  again 
and  again  that  they  do  teach  a  doctrine  of  Justification  by 
Faith,  and  that  in  many  cases  and  places  they  have  taught  it 
in  a  way  that  in  words  and  in  phrases,  may  be  accepted  by 
Lutherans.  But  the  difference  between  the  Lutheran  doctrine 
of  Justification  by  Faith,   and  the  Reformed  doctrine  of  Justi- 
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fication  by  Faith  is  just  liere :  In  Lutheranism  that  doctrine  is 
the  logical  prius,  is  the  central  doctrine,  is  determinative  of  the 
Lutheran  system,  in  the  sense  that  the  place  and  significance  of 
every  other  doctrine  of  Christianity  is  determined  by  this 
"eternal  principle  of  Christianity,"  as  Lutherans  call  it.  As 
proof  of  this  we  refer  the  reader  to  the  quotations  given  in  for- 
mer articles,  from  Luther,  Melanchthon,  the  Lutheran  Confes- 
sions, from  Twesten,  Luthardt,  the  Meusel  Handlexikon  and 
Rohnert.  We  may  refresh  the  reader's  memory  by  quoting 
further  from  Luther:  "If  this  article' be  conceived  and  held  with 
sure  and  steadfast  faith,  then  the  others  come  and  follow  gradu- 
ally after  it."  Again:  "Therefore  the  article  of  Justification,  as 
I  have  often  admonished,  must  be  diligently  learned:  for  in  it 
are  embraced  all  the  other  articles  of  our  faith."  And  Dr. 
Luthardt,  the  venerable  representative  of  Confessional  Luther- 
anism in  Germany,  says:  ''The  Material  Principle  is  the  doctrine 
of  the  righteousness  of  faith  according  to  the  two  sides :  The 
righteousness  in  Jesus  Christ  is  salvation,  and  faith  is  the  way 
of  salvation.  This  forms  the  soul  of  the  Lutheran  Confession  "* 
Such  is  the  language  of  Lutheranism,  for  the  phrase,  "the 
righteousness  of  faith,"  is  a  confessional  variant  for  Justifica- 
tion by  Faith;  and  Material  Principle  is  a  philosophical  defini- 
tion of  Justification  by  Faith.  Indeed  Material  Principle  and 
Justification  by  Faith  are  conceived  of  in  the  Lutheran  system 
as  identical.  The  terms  are  used  interchangeably,  so  that 
standard  Lutheran  authors  say  :  The  Matenal  Prijtciple  of  Luth- 
eranism is  Justification  by  Faith;  and  Justification  by  Faith  is 
the  Material  Pnnciple  of  Lutheranism.  Surely  we  ought  not 
to  be  blamed  for  using  the  approved  terminology  of  our 
Church,  at  least  not  until  Dr.  Rupp,  or  some  other  person,  shall 
have  shown  that  the  terminology  itself  is  false  in  fact,  or  in 
principle,  or  in  both. 

2.  In  Reformedism  Justification  by  Faith  is  not  the  logical 
prius,  is  not  the  central  doctrine,  is  not  the  formative,  the  deter- 
minative principle  of  the  system.     As  proof  of  this  we  point 

*  Kotnp.  d.  Dogtnatik,  loth  ed.,  p.  24. 
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to  our  quotations  from  Calvin,  Smith  and  Kuyper,  to  Beza's 
Diagram,  to  the  article  on  Calvinism  in  Johnson's  Universal 
Cyclopedia,  by  Drs.  Hodge  and  VVarfield,  and  to  ail  the  old 
standards  in  the  Reformed  theology,  and  especially  to  Dr.  War- 
field's  demonstration  in  the  Prcsbytenan  and  Reformed  Review, 
that  Predestination  is  "the  central  doctrine,"  "the  formative 
principle"  of  the  Reformed  Confessions. 

Now  if  Dr.  Rupp  can  demonstrate  that  the  respective  teach- 
ing of  the  two  isms  as  stt  forth  in  the  standard  and  recognized 
expounders  of  each,  is  not  as  we  have  represented  it  to  be,  we 
would  be  glad  to  have  him  do  so.  He  doubtless  knows  that 
Calvin  is  universally  regarded  as  the  real  father  and  founder  of 
the  Reformed  churches,  and  that  his  influence,  going  out  from 
Geneva,  moulded  and  shaped  the  theology  of  the  entire  group 
of  the  Reformed  churches — the  German  Reformed  being  no 
exception.  He  likewise  knows  that  "Calvinism  (like  Pelagian- 
ism  and  Lutheranism)  is  a  term  used  to  designate,  not  the  opin- 
ions of  an  individual,  but  a  mode  of  religious  thought,  or  sys- 
tem of  religious  doctrines,  of  which  the  person  whose  name  it 
bears  was  an  eminent  expounder.  It  is  synonymous  therefore 
with  what  is  technically  called  'the  Reformed  Theology'  ".* 
More  particularly  does  Calvinism  stand  for  a  certain  kind  of 
teaching  on  Predestination,  Election,  and  Perseverance,  with  Pre 
destination  as  the  formative  principle  of  the  system.  Calvinism 
must  be  also  defined  so  as  to  include  a  doctrine  of  the  sacraments 
that  is  neither  Roman  Catholic,  nor  Lutheran,  but  is  typically 
peculiar  to  Calvin. 

Now  Calvinism  is  not  an  accidental  congeries  of  individual 
teachings  and  beliefs,  but  is  a  system  of  parts  interlinked  and 
bound  together  by  the  most  rigid  logical  deduction,  and 
determined  throughout  by  its  own  central  principle.  As  to 
what  the  central  principle  is,  there  is  no  material  difference  of 
opinion  among  Calvinistic  or  Reformed  divines.  Some  writers, 
as  Drs.  A.  A.  Hodge  and  B.  B.  Warfield  in  Johnson's  Univer- 
sal Cyclopedia  are  disposed  to  make  it  the  divine  sovereignty,  of 

*  Drs.  A.  A.  Hodge  and  B.  B.  Warfield,  in  Johnson's  Universal  Cyclo- 
pedia, Article,  Calvinism. 
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which  Predestination  is  the  immediate  consequence.  But 
others,  hke  Dr.  VVarfield  in  the  article  which  we  have  passed 
under  review,  perhaps  desiring  to  be  more  practical  and  intelli- 
gible, start  with  Predestination  as  the  central  doctrine  and 
formative  principle  of  the  system.  There  can  be  no  question 
that  Calvin  himself  in  the  Articiili  de  Praedcstinatiorte,  (quoted  in 
the  April  number  of  the  Lutheran  Quarterly,  starts  with 
Predestination,  or  the  eternal  decree.  But,  call  it  Divine  Sov- 
ereignty, or  Predestination,  it  is  certain  that  the  determinative 
Principle  of  Calvinism,  or  of  "the  Reformed  Theology,"  is  fun- 
damentally different  from  that  of  Lutheranism,  and  conse 
quently  produces  a  different  system.  On  this  point  we  know 
of  no  difference  of  opinion  among  competent  scholars.  Alex- 
ander Schweizer,  a  Reformed  authority — "than  whom  there  is 
no  greater" — says :  "There  is  no  question  that  the  Protestant 
Central  Dogmas  exhibit  their  Reformed  peculiarity  in  this, 
namely,  that  they  rest  on  the  idea  of  Predestination,  while  it  was 
the  Lutheran  peculiarity  to  set  forth  Justification  by  Faith 
(which  Zwingli  could  explain  only  by  means  of  a  figure  of 
speech)  as  the  kernel  and  central  point.  Back  of  these  dogmas 
lies  their  deeper  source :  In  the  former  the  divinity  which 
shapes  and  determines  absolutely  all  that  appertains  to  salvation: 
in  the  latter  the  close  connection  of  all  that  appertains  to  sal- 
vation with  the  evangelical  means  of  grace."*  Again:  "The 
difference  of  the  two  Protestant  types  is  not  to  be  conceived  of 
as  only  an  accidental,  an  incidental  one,  as  existing  merely  in 
certain  points  of  doctrine,  but  it  is  a  thoroughgoing  confessional 
peculiarity. "t  Also  :  "The  fundamental  tendency  of  the  Re- 
formed Church  is  the  abolition  of  the  creature  idolatry  or 
heathenish  obscuration  of  the  God-consciousness,  by  means  of 
the  restoration  of  primitive  Christianity.  Hence  the  deepest 
ground-dogma  or  so-called  Material  Principle  is  the  principle, 
given  in  Biblical  Christianity,  of  sole  depejidence  absolutely  upon 

*  Die  Protesta7itischen  Cetitraldoginen  in  Hirer  Entwicklung  innerhalb 
der  Reformirten  Kirche,  I,  p.  xiii.     See  also  I,  p.  i6. 
t  Glaubenslehre  der  Ref.  Kirche,  I,  p.  5. 
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God   as  religious  determinism  carried  out  in  the  interest  of  the 
unsullied  glory  of  God."* 

Schneckenburger,  a  Lutheran  theologian,  in  reviewing  the 
introductory  portion  of  Schweizer's  Glaubenslchrc,  from  which 
we  have  just  quoted,  says :  "This  fundamental  principle  of  dif- 
ference in  Christian  piety,  feeling,  interest,  etc.,  as  the  theo- 
logical principle  of  the  sole  dependence  absolutely  upon  God,  is 
defined  in  antithesis  to  the  Lutheran  principle  of  Justification 
by  Faith. "t 

3.  We  have  now  exhibited  the  fundamental,  the  principial 
difference  between  the  Lutheran  and  Reformed  types  of  Prot- 
estantism, It  is  not  a  difference  primarily  in  individual  doc- 
trines, but  a  difference  in  fundamental  principles,  a  difference  in 
the  way  of  conceiving  of  God,  and  of  Christianity  itself.  It  is 
as  clear  as  the  light  of  day  that  in  Lutheranism  the  Material 
Principle  is  Justification  by  Faith.  This  is  also  the  genetic 
factor,  the  unifying  principle  that  determines  the  entire  Luth- 
eran Confession  and  the  type  of  piety  in  the  Lutheran  Church. 
In  the  Reformed  Church  Justification  by  Faith  is  not  the  ge- 
netic factor;  it  does  not  stand  in  the  center  of  the  system;  it 
does  not  determine  the  parts  of  the  system;  it  does  not  gen- 
erate the  peculiar  type  of  Reformed  piety.  Hence  Justification 
by  Faith  does  not  bear  the  same  relation  to  the  two  systems, 
and  consequently  is  not  the  same  doctrine  in  content  and  in 
effect.  In  the  Lutheran  teaching  Justification  determines  the 
destiny  of  souls.  In  the  Reformed  teaching  Predestination 
rules  everything,  and  determines  the  destiny  of  souls.  This 
fundamental  difference  runs  through  the  entire  history  of  l:he 
two  types.  If  Dr.  Rupp  has  departed  from  the  historic  teach- 
ing of  the  Reformed  Church,  as  we  hope  he  has,  he  ought  to 
have  the  courage  to  say  so,  and  ought  to  renounce  the  historic 
teaching  of  that  Church  rather  than  seek  to  adapt  it  to  his  own 
position.  It  is  only  when  he  ignores  this  fundamental  histor- 
ical difference  between  the  Lutheran  and  the  Reformed  teach- 
ing as  touching  the  Material  Principle,  the  central  doctrine,  the 

*  Glaubenslehre,  I,  p.  40. 

\  Studien  und  Kritiken  (1844),  p.  951-2. 
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determinative  factor,  that  he  is  tempted  to  make  his  plausible 
comparison  (p.  107)  about  Luther  and  Dr.  Hodge.  Fortunately 
for  us  Dr.  Hodge  has  spoken  on  this  subject  in  a  way  that 
takes  all  the  point  out  of  Dr.  Rupp's  comparison :  "And  when 
the  Protestants  were  divided  at  the  time  of  the  Reformation, 
it  was  mainly  on  this  point.  The  Lutheran  and  Reformed 
Churches  are  distinguished  in  all  that  characterizes  their  theo- 
logical systems  by  the  fact  that  the  latter  allow  the  supremacy 
and  sovereignty  of  God  in  the  workings  of  his  providence  and 
grace  to  determine  everything  for  his  own  glory,  while  the 
former  lean  more  or  less  to  the  error  of  restraining  God's  liberty 
of  action  by  the  assumed  powers  and  prerogatives  of  man."* 
Let  any  person  read,  on  the  one  hand,  Dr.  Hodge's  Commen- 
tary on  Romans,  and,  on  the  other  hand,  Luther's  Commentary 
on  Galatians,  and  then  ask  himself  whether  Predestination  and 
Justification  have  the  same  significance  with  the  two  men. 
Unless  the  reader  be  oblivious  to  theological  distinctions  he  will 
discover  that  with  Dr.  Hodge  Predestination  is  a  doctrine  of 
more  controlling  significance,  of  more  decisive  force,  than  it  is 
with  Luther.  Hence  that  it  is  really  a  different  doctrine.  He 
will  discover  also  that  with  Luther  Justification  is  broader  in  its 
conception  than  it  is  with  Dr.  Hodge,  and  that  it  has  a  more 
decisive  force  than  it  has  with  Dr.  Hodge.  Verily  Dr.  Hodge 
believed  he  was  saved  because  he  believed  that  he  had  been 
elected;  and  verily  Luther  knew  he  was  saved  because  he  knew 
that  he  was  justified.  Hence  Dr.  Hodge  was  a  good  Calvinist, 
and  Luther  was  a  good  Lutheran.  Besides,  Dr.  Hodge — as 
every  consistent  Calvinist  is  bound  to  do — places  Regeneration 
before  Justification,!  whereas  Luther — as  every  consistent 
Lutheran  is  bound  to  do — places  Justification  before  Regen- 
eration. The  cart  may  be  the  same  and  the  horse  the  same, 
but  it  makes  a  difiference  whether  the  cart  is  before  the  horse, 
or  the  horse  is  before  the  cart.    So  in  the  ordo  salutis;  it  makes 

*  Systematic  Theology,  I,  p.  536. 

■\  Systematic   Theology,   III,  pp.  i,    114.      See  Orr's    The  Progress  of 
Dogma,  p.  273. 
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a  difference  whether  Justification  is  placed  before  Regeneration, 
or  vice  versa. 

We  thank  Dr.  Rupp  for  his  comparison,  and  we  kindly'ask 
him  to  read  our  quotation  from  Gerhard  on  pp.  261-2  of  the 
April  number  of  the  Lutheran  Quarterly.  " 

II. 

I.  Dr.  Rupp  notes  the  fact  that  the  controversy  between 
Luther  and  Zwingli  broke  out  over  the  Lord's  Supper.  That 
is  true,  but  that  fact  does  not  prove,  as  Dr,  Rupp  would  have 
us  conclude,  that  the  only  real  difference  between  Lutherans 
and  Reformed  appertains  to  the  Lord's  Supper,  and  that  there- 
fore the  Lutheran  doctrine  of  the  Lord's  Supper  is  the  real  dis- 
tinguishing doctrine  of  Lutheranism.  The  controversy  over  the 
Lord's  Supper  was  only  the  manifestation  of  a  principial  differ- 
ence; and  hence  Dr.  Rupp  has  very  properly  said  of  the  Lord's 
Supper  controversy :  ''That  was  the  sign  of  division."  Then 
if  it  was  the  "sign"  of  division  it  was  not  the  cause  of  division. 
Dr.  Rupp  cannot  for  a  moment  doubt  that  the  cause  of  divi- 
sion must  be  sought  in  Zwingli's  Alloiosis,  which  brought  him 
to  a  doctrine  of  the  Lord's  Supper  that  Calvin  called  "profane," 
and  that  Dr.  Rupp  doubtless  would  be  slow  to  endorse. 

In  that  Alloiosis,  which  the  Reformed  Theology  has  not 
approved,  Luther  saw  a  most  dangerous  error  in  relation  to  the 
heart  and  center  of  the  Christian  religion.  Hence  he  called  it 
"a  mask  of  the  devil,  which  will  at  length  fashion  a  Christ 
according  to  whom  I  am  sure  I  do  not  wish  to  be  a  Christian." 
This  Alloiosis,  as  Luther  understood  it,  divided  the  person  and 
work  of  Christ,  and  made  the  atonement  depend  upon  the 
human  nature  of  Christ.  This  was  unbearable.  "The  person 
suffers  and  dies,  but  this  person  is  true  God,"  said  Luther.  In 
treating  of  "the  principal  article  of  all  Christian  doctrine,"  viz.: 
Justification  by  Faith,  Luther  magnifies  the  deity  of  Christ  in 
the  Atonement,  as  "not  the  work  of  any  creature,  but  of  the 
divine  power."  Christ  must  therefore  be  "truly  and  naturally 
God."  "Therefore  when  we  teach  that  men  are  justified  by 
Christ,  that  Christ  is  the  conqueror  of  sin,  death  and  the  ever- 
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lasting  curse,  we  witness  that  he  is  God  by  nature  and  in  sub- 
stance." The  Alloiosis  made  the  Christ  of  Zvvingli  a  very  dif- 
ferent person  from  the  Christ  of  Luther,  because  as  Luther 
understood  it,  it  destroyed  the  unity  of  the  person  and  work  of 
Xhrist,  and  thus  removed  the  foundation  on  which  Justification 
rests,  namely,  the  infinite  merit  and  satisfaction  of  Christ  the 
Son  of  God  who  suffered  and  died.  Thus  it  involved,  as  Luther 
thought,  the  most  fundamental  of  all  errors.  Besides,  it  pre- 
sented the  Sacrament  in  a  light  according  to  which  it  is  not 
conceived  of  as  a  means  of  grace,  but  rather  as  a  badge  of 
membership  with  the  Church. 

The  "sign"  was  but  the  outcropping  of  a  principle.  "In  a 
word,"  says  Luther,  "language  cannot  express  what  the  devil 
designs  to  accomplish  by  means  of  this  Alloiosis' 

Now  if  Dr.  Rupp  will  read  Zwingli's  discussions  on  the 
Lord's  Supper,  and  Luther's  Greater  Confession  and  his  com- 
ment on  Galatians  3  :  13,  from  the  last  two  of  which  we 
have  quoted  above,  he  cannot  possibly  fail  to  see  that  Zwingli's 
discussions  are  utterly  incompatible  in  principle  with  Luther's 
conception  of  Christ,  and  of  Justification  by  Faith.  Besides,  as 
we  showed  on  pages  242-5  of  the  Lutheran  Quarterly  for 
April,  Zwingli,  as  compared  with  Luther,  can  be  scarcely  said  to 
have  taught  the  doctrine  of  Justification  by  Faith  ;  at  least  with 
him  the  doctrine  of  Justification  by  Faith  has  a  different  place 
and  significance  from  what  it  has  with  Luther.  Of  this  there  can 
be  absolutely  no  doubt.  Dr.  Rupp  can  find  no  common  pal- 
ladium for  the  two  Reformers  in  Justification  by  Faith,  which 
with  the  one  is  central,  is  summus  fidei  atticulus,  and  with  the 
other  is  peripheral,  and  is  only  the  form  which  the  eternal 
divine  election  assumes  in  man — thus  subordinate,  a  creature, 
and  not  the  creative  principle.  The  difference  therefore  is  pro- 
found and  wide-reaching. 

2.  As  for  the  fact  that  the  division  between  Lutherans  and 
Reformed  began  with  the  Lord's  Supper,  that  is  water  on  our 
wheel.  "  That  was  the  sign  of  division."  We  are  surprised  to 
see  that  Dr.  Rupp's  philosophy  of  history  did  not  lead  him  to 
search  for  the  principle  that  lay  behind  the  "sign."     The  War 
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of  the  Rebellion  in  1 861-5  was  the  sign  of  division  between 
the  States.  It  was  begun  in  view  of  the  phenomenon  of 
Secession;  but  it  would  be  just  about  as  philosophical  to  say 
that  the  real  ground  cause  of  the  War  was  Secession,  as  it  would 
be  to  say  that  the  real  ground  cause  of  the  division  between 
Lutherans  and  Reformed  was  Dr.  Rupp's  "sign."  We  are  very 
superficial  students  of  history  if  we  do  not  trace  this  division 
back  at  least  to  diverse  religious  experience,  to  difference  of 
attitude  toward  churchly  tradition,  and  to  the  Alloiosis.  Hence 
Dr.  Rupp's  illustration  utterly  fails  to  throw  light  on  the  point 
at  issue.  It  is  only  a  "sign"  that  he  has  not  comprehended 
the  situation.  Dr.  Schweizer  has  declared :  "Luther  did 
indeed  feel  that  the  Lord's  Supper  controversy  was  not  an  acci- 
dental, only  an  exegetical  one;  but  it  has  a  distinctly  different 
religious  self-consciousness  as  its  source."*  And  Dr.  Kahnis, 
who  was  the  great  Lutheran  master  in  Reformation  His- 
tory and  Doctrine,  has  declared:  "We  see  that  the 'Lord's 
Supper,  which  separated  the  two  tendencies  of  Protestantism, 
was  not  the  final  ground  of  their  difference,  but  only  the  char- 
acterful expression  of  a  different  method  of  applying  the  funda- 
mental principles  of  Protestantism." f 

Dr.  Rupp  will  have  to  search  a  little  deeper,  and  tell  us  what 
his  "sign"  signifies. 

And  as  for  the  fact  that  Luther  and  Zwingli  did  not  quarrel 
over  Predestination,  that  is  not  pertinent  to  the  question  at 
issue,  inasmuch  as  neither  had  developed  his  doctrine  of  Pre- 
destination when  the  Sacramentarian  War  broke  out,  and  during 
the  continuance  of  that  unhappy  strife  each  was  too  much  blinded 
by  suspicion  and  passion  to  see  anything  but  the  one  subject. 
Besides,  their  teaching  on  Predestination  up  until  Zwingli  wrote 
his  De  Providcntia  after  the  Marburg  Colloquy,  was  not  very 
different.  Even  then  the  difference  on  the  surface  was  not 
immediately  apparent.  But  Luther  did  not  place  his  doctrine 
of  Predestination   in  the  center,  but,  as  we  have  shown,  con- 

*  Glaubenslehre,  I,  22. 

t  Der  Innere  Gang  des  Detiischen  Protestantismus,  p.  31.     Also  Dog- 
matik,  II,  p.  364. 
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clusively,  we  think,  subordinated  it  to  his  doctrine  of  Justifica- 
tion, and  to  his  conception  of  "the  proclaimed  God."  Indeed 
it  may  be  safely  affirmed  that  had  Calvin  not  arisen,  Predesti- 
nation would  have  cut  a  very  small  figure  in  the  History  of 
Protestantism,  since  we  know  positively  that  the  subject  was 
purposely  excluded  from  the  older  Lutheran  Creeds.  And  as 
to  how  much  Luther  was  Zwinglian,  and  Zwingli  Lutheran,  at 
Marburg,  that  is  shown  by  the  immense  difference  between  the 
Schwabach  Articles,  written  chiefly  by  Luther  a  few  days  after 
Marburg,  and  the  Ratio  Fidei  written  by  Zwingli  a  few  months 
later.  These  two  series  of  doctrinal  articles  show  that  their 
authors  in  their  real  inner  selves  were  about  as  much  like  each 
other  at  Marburg  as  June  is  like  January.  Indeed,  it  still  re- 
mains an  unsolved  psychological  problem  as  to  how  Zwingli 
could  subscribe  to  the  Marburg  Articles,  and  then  face  about 
and  write  the  Ratio  Fidei.  If  Dr.  Rupp  will  solve  this  problem 
we  will  pronounce  him  a  good  psychological  casuist.  But  as  a 
factor  in  the  problem  he  must  not  overlook  Zwingli's  letter  to 
Bucer,  February  I2,  15 31,  in  which  he  says  :  "They  (the  Luth- 
erans) have  a  Mass  more  Papistical  than  the  Papists  themselves," 
and  speaks  of  "the  eternal  contumacy  of  those  men"  (the 
Lutherans).* 

And  now,  finally :  Does  Dr.  Rupp  really  think  that  he  can 
convince  the  thinking  portion  of  the  theological  world  that 
Lutheranism  and  Reformedism  have  actually  sprung  from  the 
same  genetic  principle  ?  And  that  the  principial,  the  cardinal 
difference  between  the  two  isms  is,  or  springs  out  of,  the  Luth- 
eran doctrine  of  the  Lord's  Supper?  If  he  does,  let  him  try 
his  hand  on  Dr.  Warfield. 

III. 

Dr.  Rupp  makes  the  somewhat  surprising  declaration  that  ''it 
(Calvinism) is  not  in  the  Heidelberg  Catechism;  and  those  who 
pretend  to  find  it  there  can  do  so  only  by  inference  and  con- 
struction" (p.  107). 

Now  it  is  an  uncontested  principle  that  confessions  of  faith 

*  Opera,  VIII,  p.  579. 
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must  be  interpreted  by  the  known  theological  position  of  their 
authors,  by  standard  expositions,  by  the  opinions  of  learned 
adherents,  by  ecclesiastical  endorsements,  and  by  the  objections 
of  learned  opponents.     Let  us  apply  these  tests : 

1 .  The  Authors  of  the  Heidelberg  Catechism. 

Dr.  Schaff  says  that  Ursinus,  the  chief  author  of  the  Heidel- 
berg Catechism,  "was  thoroughly  initiated  into  the  Reformed 
Creed,"  and  that  Olevianus  "is  regarded  as  the  forerunner  of 
the  federal  theology  of  Coccejus  and  Lampe."*  On  the  iith 
of  September,  1573,  Ursinus  wrote  a  letter  to  a  friend,  On 
Predestination.  He  says:  "It  is  not  necessary  for  me  to  write, 
if  you  have  read  the  writings  of  Beza  and  Martyr,  which  I 
think  I  have  named  to  you."  He  then  says  that  Predestination 
is  not  a  difficult  subject  if  we  read  the  Scriptures  free  from  all 
prejudices.  "I  have  read  the  Bible  from  Genesis  to  the  end  of 
the  Apocalypse.  When  I  had  done  this  I  sometimes  laughed 
at,  and  sometimes  execrated,  those  filthy  arguments  and  smoky 
sophisms,  which  are  hurled  in  vain  against  this  thunderbolt."t 
The  letter,  which  is  a  very  long  one,  is  out  and  out  a  defense 
of  the  Calvinistic  double  Predestination,  and  that,  too,  in  places, 
almost  in  the  very  words  of  Calvin. 

Otto  Thelemann,  Consistorialrath  in  Detmold,  after  saying 
that  Ursinus  "accepted  most  ardently"  the  teaching  of  Calvin, 
Beza,  Bullinger  and  Peter  Martyr,  continues :  "Ursinus  prose- 
cuted his  studies  most  profoundly.  In  order  to  reach  a  settled 
conviction  concerning  the  Reformed  doctrine  of  Predestination, 
he  read  the  Bible  from  beginning  to  end,  and  finding  this  doc- 
trine clearly  and  positively  revealed  in  the  Word  of  God,  he, 
as  well  as  Olevianus,  adhered  to  it  firmly  as  long  as  he  lived. "| 

2.  The  Composition  of  the  Catechism. 

In  composing  the  Catechism  Ursinus  and  Olevianus  "made 
use  of  the  Catechisms  of  Calvin,  Lasky  and  Bullinger.§"  "It  is 
remarkable  that  all  the  materials  used  were  Calvinistic.     No- 

*  Creeds  of  Cht  tstendotn  i ,  pp.  533-4. 

t  Ursini  Opera,  Heidelberg,  1612,  Tom.  Ill,  pp.  28  et  seqq.  in  the  Mis- 
cellanea Catechetica. 

X  An  Aid  to  the  Heidelberg  Catechism.    (English  Translation),  p.  452. 
\  Schaff,  Creeds,  I,  535. 
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where  do  we  read  of  any  Melanchthonian  creeds  being  used. 
The  materials  used  were  Leo  Juda's  and  BuUinger's,  Lasca's 
and  Calvin's  Catechisms,  all  of  them  Calvinistic.  Olevianus 
declares  that  whatever  good  there  is  in  it  is  due  to  the  excellent 
Swiss  scholars.  More  than  thirty  questions  (one-fourth  of  the 
Catechism)  show  a  direct  quotation  from  Calvin's  Catechism."* 

After  these  statements  by  competent  Reformed  authorities 
no  one  can  doubt  that  the  Heidelberg  Catechism  was  composed 
by  the  aid  of  recognized  Calvinistic  materials.  Schweizer,  after 
showing  that  Ursinus  explained  questions  7,  21,  27,  53,  54  in 
the  most  rigidly  Calvinistic  sense,  says:  "One  could  scarcely 
express  himself  more  Calvinistically  than  Ursinus  has  done  in 
the  explanation  of  his  Catechism.  He  also  wrote  a  tract  on 
Predestination  in  the  same  sense.  If  we  compare  with  this 
the  Opinion  prepared  by  Olevianus,  the  delusion  that  has 
appeared  in  our  time  must  vanish,  viz.:  that  the  Palatinate  had 
attached  itself  to  the  Melanchthonian  development  of  Luther- 
anism  in  contradistinction  to  the  Calvinistic  doctrine.  In  the 
Lord's  Supper  the  two  agreed  perfectly,  but  on  the  subject 
under  consideration,  the  Palatinate  is  as  far  from  Melanchthon 
as  is  the  Geneva  teaching."t 

3.     Ursinus' s  Exposition  of  the  Catechism. 

Let  us  now  examine  the  Exposition  of  the  Catechism  by  its 
chief  author.  Of  Ursinus's  Lectures  on  the  Catechism,  and  of 
their  thoroughly  Calvinistic  character,  we  spoke  in  the  Lutheran 
Quarterly  for  April,  pp.  25  3-4.  If  now  we  \.\xxn\.o\\\?> Expositio 
(not  the  Lectures^  we  find  that  questions  7,  21,  2"] ,  53,  54  are  ex- 
plained in  the  truest  Calvinistic  sense.  The  Pmdestinatio  Gemina 
is  here  without  qualification.  For  instance:  "The  parts  of  Pre- 
destination are  Election  and  Reprobation.  Both  are  eternal 
decrees."  "This  article  of  the  eternal  Predestination  of  God, 
that  is,  of  Election  and  Reprobation,  arises  from  the  article  of 
the  Church."  Nowhere  in  the  entire  range  of  Calvinistic  theo- 
logical literature  is  the  Calvinistic  double  predestination  taught 

*  History  of  the  Reformed   Church   in   Germany.     By  Rev.  James  I. 
Good,  D.D.,  p.  605. 

t  Ceniraldogmen,  I,  474. 
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with  more  rigor  than  is  done  in  the  exposition  of  question  54. 
Election  and  Reprobation  each  is  aHke  the  "eternal  and  immu- 
table decree  of  God,"  and  "the  efificient  and  impelling  cause  of 
Predestination  is  the  bencplacitum  Dei!'* 

Now  as  to  the  importance  of  the  exposition  of  Ursinus  let 
Reformed  scholars  speak:  Von  Alpen  says:  "Ursinus,  from 
whose  pen  the  Heidelberg  Confession  flowed,  might  reasonably 
be  expected  to  write  the  best  commentary  upon  it;  and  so  it  is. 
The  numerous  editions  of  this  book  present  a  silent,  and  the 
loud  eulogies  of  learned  men,  an  eloquent  testimony  respecting 
it  [Ursinus's  Catechetical  Expositions].  Henry  Alting  justly 
adds,  after  boasting  of  the  number  of  expositions  and  explana- 
tions of  the  Heidelberg  Catechism:  'Among  all  these  exposi- 
tions, those  of  Ursinus  are  the  first  and  most  excellent.'  D'Out- 
rein  and  other  divines  express  a  similar  opinion."!  Dr.  Wil- 
liard  says:  "As  Ursinus  was  the  chief  compiler  of  this  symbol 
(Heidelberg  Catechism)  he  must  always  be  regarded  as  the  most 
authoritative  expounder  of  the  doctrine.";}:  It  is  but  reason- 
able to  suppose  that  the  author  of  the  Catechism,  who  annually 
delivered  a  course  of  lectures  on  it,  and  wrote  an  Exposition  of 
its  every  question,  and  defended  it  in  various  ways,  knew  what 
it  was  intended  to  teach, 

4.      The  Other  Expositors. 

{a)  In  17 19  John  D'Outrein,  preacher  and  professor  in  Dort, 
published  an  elaborate  commentary  on  the  Heidelberg  Cate- 
chism. For  a  long  time  the  book  had  almost  symbolical  author- 
ity. In  1735  a  German  translation  was  published  at  Bremen. 
We  quote  from  this  latter.  In  explaining  question  37  D'Out- 
rein writes:  "Quest.  Is  it  to  be  said  that  Christ  bore  the  wrath 
of  God  against  the  sin  of  the  whole  world? 

"Ans.     No.     But   the    wrath    of    God    which   was  kindled 


*  Ursini  Opera,  I  passim.  Particularly  pp.  212-14  under  De  cctema 
Dei  Prcrdestinatione . 

t  The  History  and  Literature  of  the  Heidelberg  Catechism.  Dr.  Berg's 
Translation,  p.  42. 

X  Preface,  p.  V,  to  his  translation  of  Ursinus^ s  Lectures  on  the  Heidel 
berg  Catechism. 
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against  the  whole  human  race  was  borne  by  him  for  the  elect 
of  the  whole  human  family  (i  John  2  :  2). 

"Quest.     Who  do  not  agree  with  us  in  this  ? 

"Ans.  The  Remonstrants,  and  other  advocates  of  the  uni- 
versal grace  and  reconciliation  of  Christ."  Here,  of  course,  is 
the  limited  atonement  and  particular  Election.  In  explaining 
question  54  D'Outrein  sets  forth  Election  and  Reprobation  in 
the  most  distinct  way,  making  the  one  the  correlative  of  the 
other. 

(<^)  SudhofT,  whose  Theologisches  Handbuch  stir  Aiislegung 
Des  Heidelbergischen  Katechismus  is  an  acknowledged  standard, 
says:  "From  the  beginning  have  the  orthodox  expounders  of 
the  Catechism  treated  the  important  subject  of  Predestination 
in  connection  with  question  54,  hence  in  conjunction  with  the 
doctrine  of  the  Church.  In  this  respect  Ursinus  takes  the 
lead."  The  subjects  discussed  here  are  the  double  Predestina- 
tion, the  efficient  impelling  cause  of  Predestination,  the  P'ree 
Will  of  God,  the  effects  of  Predestination,  the  unchangeability 
of  Predestination,  etc.* 

{c)  Von  Alpen  says  that  Grotius  and  some  others  tried  to 
explain  question  37  in  favor  of  the  redemption  of  all  men 
through  Christ;  "but  all  expositors  of  the  Heidelberg  Catechism 
have  hitherto  declared  against  this  view."  Among  others  he 
says  that  the  whole  assembly  of  Reformed  divines  at  the  Con- 
vention of  The  Hague  explained  the  answer  to  question  '^'j  as 
having  reference  solely  to  believers. f 

{d')  Otto  Thelemann  wrote  Handreiching  zum  Heidelberger 
Katechismus  (1892).  The  work  is  highly  prized  in  Germany 
and  in  America.  In  explaining  question  54,  the  author  says: 
"The  doctrine  of  the  Reformed  Church  with  reference  to 
election  (the  term  election  is  found  in  Rom.  11  :  5)  is  not 
treated  in  a  separate  question  either  m  the  Heidelberg  Cate- 
chism or  in  the  Catechism  of  Geneva  (Calvin's),  since  both 
Catechisms  were  prepared  primarily  as  handbooks  of  instruc- 
tion for  youths,  and  their  authors  accommodated  themselves  to 

*  Pp.  254-8. 

t  Von  Alpen,  pp.  29-30. 
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this  end  through  a  wise  consideration  of  the  Apostle's  dis- 
tinction of  milk  for  children  and  strong  meat  for  them  that  are 
of  full  age.  Heb.  5  :  13,  14.  But  that  election  is  the  funda- 
mental doctrine  of  the  Heidelberg  Catechism  cannot  be  doubted, 
as  a  large  number  of  questions  (i,  8,  20,  26,  28,  52,  53,  54  and 
65)  could  otherwise  not  be  understood  at  all  in  the  sense  of  the 
authors,  as  given  in  their  own  writings.  Ursinus  in  his  com- 
mentary on  the  catechism,  treats  this  doctrine  very  thoroughly 
in  connection  with  question  54,  which  defines  the  'chosen' 
Church,  and  in  this  the  expounders  of  the  catechism  have  fol- 
lowed him  for  three  hundred  years.  Olevianus  with  his  last 
word,  'certissimus,'  avowed  the  same  doctrine  in  the  face  of 
death."*  We  commend  to  Dr.  Rupp  the  literature  of  the 
Heidelberg  Catechism — for  correction  or  for  instruction. 

5 .     Learned  Adherents. 

{a)  Glider  ridicules  Heppe's  "discovery"  that  the  Heidelberg 
Catechism  is  "Melanchthonian"  and  not  "Calvinistic."t  {(>) 
Dr.  Apple,  formerly  professor  in  the  Reformed  Seminary  at 
Lancaster,  declares  that  the  Heidelberg  Catechism  "asserts  in 
general  the  position  of  Calvinism  over  against  Arminianism," 
and  that  "we  find  here  the  substantial  and  positive  elements  of 
the  Calvinistic  system. "J  {c)  Shedd:  "Predestination  and  elec- 
tion with  Calvinistic  firmness  and  self-consciousness. "§  (d) 
Schaff :  "The  difference  between  the  Heidelberg  Catechism  and 
the  Westminster  Catechism  is  chiefly  one  of  nationality. "|| 
Again:  "It  represents  a  moderate  evangelical  and  irenical  Cal- 
vinism."! (^)  Dr.  A.  P.  van  Giesen  (Dutch  Reformed) :  "On  ac- 
count of  its  surpassing  merit  it  was  accepted  as  preeminently  the 
Catechism  of  the  Reformed  Calvinistic  Churches,  and  as  such  it 
was  a  recognized  power  in  Christendom.  *  *  *  It  was  deemed 
essential  to  the  peace  and  well-being  of  the  Churches  of  the 
Palatinate  that,  so  far  as  they  were  concerned,  this  unfortunate 

*  Pp.  217-18,  English  translation. 

t  Herzog,  VIII.  p.  612. 

X  Second  Gen.  Council,  Presbyterian  Alliance,  pp.  484  et  seqq. 

\  Hist,  of  Doctrines,  \\,  p.  475.' 

II  Creeds,  I,  p.  545. 

\  Propcedeutic,  p.  502. 
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controversy  should  be  ended  by  a  definite  settlement  and  no 
less  essential  to  the  interests  of  truth  that  the  settlement  should 
be  in  favor  of  the  Calvinistic  side.  Hence  the  Catechism  takes 
its  stand  on  that  side  unmistakably  and  firmly.  It  speaks  with 
no  uncertain  sound.  It  treats  of  the  Lord's  Supper  with  un- 
usual fulness  of  statement,  and  asserts  the  Calvinistic  doctrine 
with  noticeable  clearness  and  vigor."*  (/)  Dr.  James  I.  Good 
Professor  in  the  Ursinus  School  of  Theology,  Philadelphia:  "The 
doctrinal  position  of  the  Catechism  is  Calvinistic,  but  Calvinism 
moderately  stated.  That  Ursinus  and  Olevianus  were  Calvin- 
ists,  there  can  be  no  doubt.  Their  other  works  reveal  them  as 
more  Calvinistic  than  the  Catechism  expresses.  Either  they 
did  not  think  it  expedient  to  express  the  hard  points  of  Cal- 
vinism for  fear  of  offending  the  Lutherans;  or  else,  as  the  Heid- 
elberg Catechism  was  intended  to  be  a  popular  treatise  on  the- 
ology, they  purposely  avoided  the  deep  philosophical  statements 
of  Calvinism.  But  the  Catechism  has  a  thoroughly  doctrinal 
basis  throughout.  Its  doctrinal  position  may  be  stated  as  mod- 
erately Calvinistic.  Heppe,  one  of  the  Church  historians  of 
Germany,  holds  that  it  was  Melanchthonian,  or  low  Lutheran; 
Sudhoff,  another  writer,  that  the  Catechism  was  intensely  Cal- 
vinistic; Ebrard,  that  it  expresses  the  Sublapsarian  School  of 
Calvinism  afterwards  adopted  in  France.  But  if  the  Catechism 
had  been  Melanchthonian  it  would  never  have  been  adopted  by 
the  Synod  of  Dort,  that  strict  Calvinistic  Synod.  And  again, 
if  it  had  been  intensely  Calvinistic,  it  never  would  have  found 
favor  among  the  Melanchthonians  of  Germany,  who  afterwards 
came  into  the  Reformed  Church  and  adopted  the  Catechism. 
The  best  view  is  that  it  is  Calvinistic;  but  on  its  positive  side, 
the  negative  side  of  reprobation  not  being  mentioned.  Com- 
paring the  Heidelberg  Catechism  with  Melanchthonism,  we  find 
that  it  differs  from  it  on  many  points.  It  radically  opposes 
Melanchthon's  Synergism.  For  it  is  intensely  Calvinistic  in  its 
doctrine  of  total  depravity.  On  the  doctrine  of  the  perse 
verance  of  the  Saints  it  is  against  Melanchthon's  position,  and 

*  Reformed  Church  in  America  (1876),  pp.  24,  25. 
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is  Calvinistic.      It  disagrees  with   Melanchthon  on  the  doctrine 
of  the  Lord's  Supper,  in  its  reception  by  the  impenitent."* 

And  again:  "It  teaches  Predestination.  In  answer  26  it 
speaks  of  'the  eternal  counsel  of  God'.  What  does  this  mean 
but  God's  decree?  In  answer  31  it  speaks  of  'the  secret  will 
of  God  concerning  our  redemption'.  Also,  in  question  52,  it 
speaks  of  'the  chosen  ones'.  (The  word  in  the  original  German 
is  Ausenvaehlten.  The  German  word  for  election  is  Erwaehlung, 
from  which  Auserwehlten  is  derived.  The  word  used  in  our 
catechism  is  therefore  stronger  than  election — it  literally  means 
elected  out  of,  or  from  among.  If  this  does  not  mean  election 
what  does  it  mean  ?  It  means,  not  merely  electing,  but  elect- 
ing out  of).  It  is  true,  the  catechism  does  not  mention  repro- 
bation, or  the  negative  side  of  election,  nor  is  it  to  be  expected 
that  such  a  popular  theological  book  would  take  up  such  an  ab- 
struse doctrine.  But  if  the  silence  of  the  Catechism  on  repro- 
bation is  a  sign  that  the  Heidelberg  Catechism  is  not  Calvin- 
istic, then  Calvin's  own  Catechism  is  not  Calvinistic,  for  it  does 
not  mention  reprobation  either."t  Von  Alpen :  "In  no  Cate- 
hism  were  the  doctrinal  views  of  Zwingli  and  Calvin  so  clearly 
expressed  as  in  it  (the  Heidelberg).  In  none  were  the  distinctive 
doctrines  of  the  Reformed  faith  more  accurately  defined. "| 

Before  the  judgments  and  arguments  of  the  most  learned  ad- 
herents of  the  Heidelberg  Catechism,  the  assertion  of  Dr.  Rupp, 
that  Calvinism  is  not  in  said  Catechism,  unsupported,  as  it  is, 
by  facts  or  arguments,  goes  utterly  to  the  ground. 

6.     Ecclesiastical  Endorsement. 

The  Netherlands  became  Calvinistic  by  the  adoption  of  the 
Belgic  Confession,  first  at  Antwerp  in  1566,  then  at  Wesel  in 
1568,  more  formally  by  a  Synod  at  Emden  in  I57i,bya 
national  Synod  at  Dort  in  1574  and  by  another  at  Middleburg 
in  I58i.§  The  Calvinism  of  the  Netherlands,  as  every  student 
of  Church    History   knows,  was  of  the   most    rigid   type.     It 

*  The  Origin  of  the  Reformed  Church  in  Germany,  pp.  178-80. 

t  History  of  the  Reformed  Church  in  Germany,  1620-1890,  pp.  600-1. 

Supra,  pp.  79-80. 
\  See  Von  Alpen. 
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would  have  been  impossible  for  any  book  to  receive  endorse- 
ment by  the  Synods  of  the  Netherlands,  which  was  not  thor- 
oughly Calvinistic.  And,  inasmuch  as  these  Netherlandish 
Churches  contained  among  their  most  eminent  divines  some 
who  had  been  pupils  of  Ursinus,  and  had  undoubtedly  heard  the 
Catechism  expounded  by  its  chief  author,  these  churches  were 
in  a  situation  to  know  whether  or  not  the  Heidelberg  Catechism 
was  Calvinistic,  and  consequently  in  harmony  with  the  Belgic 
Confession,  or  not.  [a)  In  1556  Peter  Gabriel  lectured  on  the 
Heidelberg  Catechism  at  Amsterdam.  At  a  convention  of  the 
Dutch  churches,  held  at  Wesel  in  1568,  it  was  resolved  that 
"the  Heidelberg  Catechism  shall  be  employed  in  the  German 
churches."  "At  a  meeting  of  the  churches  in  Emden  in  1571 
it  was  resolved  that  the  system  of  the  Geneva  Catechism  shall 
be  followed  in  the  French  churches,  and  that  of  the  Heidelberg 
Catechism  in  the  churches  in  which  the  language  of  the  Nether- 
lands is  spoken,  but  with  this  understanding,  that  if  any 
churches  have  another  catechetical  form  in  use,  which  is  in  ac- 
cordance with  the  Word  of  God,  they  shall  not  be  compelled  to 
change  it. 

"The  full  adoption  of  our  Catechism  ensued  at  a  National 
Synod  of  the  Dutch  churches,  German  and  French,  as  well 
those  outside  of  the  Netherlands,  as  those  within  the  borders, 
held  at  Dordrecht,  1 574;  and  again  at  another,  held  at  the  same 
place  in  1578,  where  it  was  resolved:  'In  the  German  churches, 
the  Heidelberg  Catechism  shall  be  used,  together  with  the 
Psalms  translated  by  Peter  Dothenus;  and  in  the  French 
churches,  the  Catechism  heretofore  in  use,  printed  with  the 
Psalms  in  French.  The  German  churches  shall  also,  at  their 
option,  use  the  brief  examination  of  faith,  which  is  extracted 
from  the  Catechism,  in  order  to  instruct  those  who  may  wish 
to  unite  with  their  congregations.'  "* 

By  these  synodical  enactments  the  Heidelberg  Catechism 
was  placed  exactly  on  a  level  with  the  Geneva  Catechism,  which 
surely  is  Calvinistic — and  all  this  was  done  while  Ursinus  was 

*  Von  Alpen,  Ubi  Supra,  p.  144. 
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yet  living.  It  is  quite  to  be  supposed  that  these  Dutch  Cal- 
vinists  knew  what  they  were  doing,  {b^  The  Synod  o(  Dort 
was  the  most  rigidly  Calvinistic  body  ever  convened.  It  was 
pre  eminently  under  the  influence  of  Supralapsarians,  chief 
among  whom  was  the  redoubtable  Francis  Gomar,  who  had 
been  a  pupil  of  Ursinus.  iLvery  member  of  the  Synod  would 
be  sharply  on  the  lookout  for  anything  that  might  be  supposed 
to  savor  of  Arminianism  or  Melanchthonism.  Now  hear  what 
was  done  there:  In  the  one  hundred  and  forty-seventh  session, 
May  1st,  1 619,  it  was  resolved  to  take  up  the  Heidelberg  Cate- 
chism, which  for  a  long  time  had  been  used  in  the  Belgic 
Churches,  "and  that  each  one  should  declare  whether  he  thinks 
anything  is  taught  in  this  Catechism  which  might  seem  to  con- 
flict with  the  Word  of  God.  To  this  end  all  the  questions  and 
answers  were  read,  and  each  one  was  requested  honestly  to  de- 
clare his  sentiment  concerning  the  doctrine  contained  in  it."  In 
the  afternoon  of  the  same  day,  in  the  one  hundred  and  forty- 
eighth  session,  "it  was  declared  by  the  unanimous  vote  of  all 
the  theologians,  both  foreign  and  Belgic,  that  the  doctrine  con- 
tained in  the  Palatine  Catechism  is  in  harmony  with  the  Word 
of  God,  and  that  nothing  is  contained  in  it  which  ought  to  be 
changed  because  not  consistent  with  the  same;  and  that  this 
said  Catechism  is  a  very  accurate  compend  of  orthodox  Chris- 
tian doctrine;  and  with  singular  wisdom  it  is  adapted,  as  an  ex- 
cellent system  of  instruction,  not  only  to  the  capacity  of  youth, 
but  also  to  those  of  riper  years.  Besides,  it  ought  to  be  taught 
in  the  Belgic  churches  with  great  edification;  and  by  all  means 
it  ought  to  be  retained."* 

Does  Dr.  Rupp  suppose  that  this  Synod  of  Dort,  which  had 
just  rejected  Arminianism,  root  and  branch,  and  had  adopted 
the  Canons  that  have  rendered  its  name  immortal,  could  have 
pronounced  the  Heidelberg  Catechism  "a  very  accurate  com- 
pend of  orthodox  Christian  doctrine,"  and  could  have  recom- 
mended its  use  in  the  Belgic  churches,  if  its  members  had  not 
been  convinced  that  it  was  Calvinistic  ?     For  we  must  remem- 

*  Acta  Synodi  Nationalis  *  *  *  1620.     Sessions  147-8. 
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ber  that  at  this  time,  in  the  entire  Reformed  Church,  Calvinism 
was  synonymous  with  orthodoxy.  And  does  he  suppose  that 
these  delegates,  some  of  whom  had  been  pupils  of  Ursinus,  did 
not  know  how  the  Catechism  had  been  from  the  beginning  in- 
terpreted? Especially  since  Ursinus's  Lectures  and  Expositio 
had  been  again  and  again  published  ? 

And  these  questions  become  more  pertinent  when  it  is  re- 
membered that  at  the  preceding  session  the  Synod  had  unani- 
mously endorsed  the  Belgic  Confession,  thus  placing  the  two 
symbols  side  by  side  on  the  same  plane  of  orthodoxy,  where 
together  with  the  Canons  they  remain  to  this  day  the  symbol- 
ical books  of  the  Netherlandish  and  American  (Dutch)  Re- 
formed Churches. 

{c)  In  1870  the  Old  School  Presbyterian  General  Assembly 
unanimously  endorsed  the  Heidelberg  Catechism  "as  a  valuable 
Scriptural  compend  of  Christian  doctrine  and  duty."*  He  who 
recalls  the  rigid  Calvinism  of  the  O.  S.  Presbyterians  of  thirty- 
two  years  ago,  will  be  slow  to  believe  that  they  could  be  in- 
duced to  put  their  official  imprimatur  on  a  book  which  was 
destitute  of  their  distinguishing  doctrines. 

7.     Attacks  on  the  Heidelberg  Catechism. 

[a)  From  the  Lutheran  side.  "Hesshuss,  Exid  Christi,  as  he 
called  himself,  a  zealot  for  Lutheranism,  published  'a  faithful 
warning'  in  which  he  raised  objections  to  almost  all  of  the 
chief  doctrines,  and  at  the  close  added  a  special  polemic 
against  the  'fanaticism  of  the  breaking  of  bread  in  the 
Lord's  Supper.'  He  was  followed  by  the  still  more  famous 
controversialist,  Mathias  Flacius,  in  his  Refutation  of  a  Small 
Calvinistic  Catechism  in  the  year  1563.  The  Wiirtemberg  theo- 
logians, Brentz  and  Andreae,  composed  sharp  censures  against 
it.  A  preacher  on  the  Rhine,  Laurence  Albertus,  tried  to 
arouse  Speier  and  Worms  against  the  poison  of  the  new  doc- 
trine, and  even  the  Melanchthonian  theologians  at  Wittenberg 
gave  a  decidedly  hostile  Opinion,  which  manifestly  does  not 
favor  the  idea  that  the  Catechism  was  only  an  expression  of  the 
Melanchthonian  type  of  doctrine."! 

*  MemoHal  Volume,  p.  454. 

t  Dr.  UUmann  in  Studien  und  Kritiken,  1863,  p.  654. 
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The  same  writer  also  tells  us  that  Frederick's  Lutheran 
neighbors,  Palsgraf  Wolfgang  of  Zvveibriicken,  Duke  Christopher 
of  Wiirtemberg  and  Margrave  Karl  II  of  Baden,  charged  him 
with  having  fallen  away  from  the  Lutheran  faith.* 

{b).   The  Netherlandish  Opposition. 

Already  in  1585  opposition  to  the  Catechism  arose  in  Hol- 
land. This  was  aggravated  under  the  leadership  of  Arminius, 
and  led  finally  to  the  Remonstrantia,  which  in  essence  consisted 
of  points  raised  against  the  Heidelberg  Catechism,  and  gave  the 
name  Remonstrants  to  those  who  opposed  the  Heidelberg  Cate- 
chism and  the  doctrines  of  Calvinism.  And  Schweizer  says: 
"In  Holland  this  Catechism  was  lifted  up  against  the  Arminians 
as  a  banner  for  the  Calvinistic  doctrine."t  That  is,  the  Contra- 
Remonstrants  held  that  it  was  Calvinistic,  and  found  fault  with 
the  Arminians  for  resisting  and  rejecting  its  Calvinism.  That 
the  Remonstrants  did  object  to  it  on  this  very  ground,  is  evi- 
dent from  their  own  official  Acta  et  Scripta  Synodalia  Dordra- 
cena,  published  at  Harderwick  in  the  year  1620.  Here  it  is 
found  that  they  placed  the  Belgic  Confession  and  the  Heidel- 
berg Catechism  side  by  side,  and  demanded  that  both  "be  re- 
vised."! Iri  this  connection  they  declare  that  the  doctrine  of 
Reprobation  is  "odious,"  and  that  "the  consolations  drawn  from 
absolute  and  unconditional  election  are  full  of  peril. "§ 

When  such  objections  as  these  are  laid  before  the  Sacro-Sanct 
Synod  of  Dort,  that  body,  instead  of  declaring  that  the  objec- 
tions are  unfounded,  proceeds  to  reject  the  Remonstrant  doc- 
trine, to  affirm  unconditional  Election  and  Reprobation,  and  to 
establish  the  Catechism  as  a  Confessional  book — all  of  which, 
we  repeat,  was  done  by  the  aid  and  concurrence  of  men  who 
had  been  pupils  of  Ursinus,and  by  a  body  of  men  who  in  gen- 
eral were  acquainted  with  the  traditions  and  historical  interpret- 
ations of  the  Catechism. 

*  Ibid,  p.  455. 

t  Ce?itraldogmen  I,  p.  471. 

X  p.  84.     Scott's  Synod  of  Dort,  passim. 

I  Pp.  80-1,  et  passim. 
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'  SUMMARY. 

We  find  that  both  in  official  and  in  private  interpretations  of 
the  Heidelberg  Catechism  Ursinus,  its  chief  author,  attaches  to 
various  articles  the  most  rigid  Calvinism  in  the  form  of  the 
Prcedestinatio  gemina,  and  that  his  doctrine  of  the  Lord's  Sup- 
per set  forth  in  the  same  connection  is  Calvinistic.  Now  does 
Dr.  Rupp  wish  us  to  conclude  that  the  illustrious  author  of  the 
Heidelberg  Catechism  only  pretended  to  find  Calvinism  in  his 
Catechism,  and  that  he  found  it  there  only  by  inference  and  con- 
struction, and  that  he  explained  questions  7,  21,  27,  53,  54  and 
the  questions  about  the  Lord's  Supper,  contrary  to  their  tone 
and  tenor,  purpose  and  intent,  and  hence  abused  those  questions 
by  hanging  to  them  his  personal  views  ?  Does  Dr.  Rupp  wish 
us  to  think  thus  of  one  of  the  fathers  and  founders  of  the  Re- 
formed Church  throughout  the  world?  An  object  lesson  in 
ethics,  surely. 

Does  Dr.  Rupp  mean  to  say  that  the  expositors  of  the  Cate- 
chism from  the  very  beginning  perverted  it  by  making  it  teach 
Calvinism,  and  that  they  bear  false  witness  when  they  declare 
that  from  the  very  beginning  the  Catechism  has  been  Calvin- 
istically  interpreted  ?  If  he  cannot  answer  this  two-fold  ques- 
tion in  the  affirmative,  then  he  must  concede  that  the  traditional 
interpretation  of  the  Catechism  is  the  true  one. 

Does  Dr.  Rupp  wish  us  to  believe  that  the  learned  adherents 
of  the  Heidelberg  Catechism,  many  of  whom  were  special 
students  of  the  history,  doctrines  and  symbolics  of  the  Re- 
formed Church,  are  false  to  history,  and  are  mistaken  in  their 
judgment  when  they  say  that  said  Catechism  is  Calvinistic? 
Are  we,  at  the  suggestion  of  Dr.  Rupp,  thus  to  discount  the 
scholarship  of  the  Reformed  Church  ? 

Does  Dr.  Rupp  mean  to  say  that  the  Sacro  Sanct  Synod  of 
Dort,  which  made  Calvinism  the  criterion  for  testing  all  doc- 
trines, and  at  a  time  when  Calvinism  was  the  all  absorbing 
thought,  only  ptetended  to  find  the  Heidelberg  Catechism  "a 
very  accurate  compend  of  orthodox  Christian  doctrine,"  and 
that  the  members  placed  the  Catechism  in  a  false  position  when 
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they  erected  it  into  a  symbolical  book  for  the  Belgic  Churches 
and  gave  it  standing  side  by  side  with  the  Belgic  Confession? 
And  are  we  to  suppose  that  the  Reformed  Church  of  Holland  and 
the  Reformed  (Dutch)  Church  of  America  have  not  to  this  day 
discovered  the  mistake  ?  And  does  he  mean  to  say  that  the 
Arminians  likewise  only  pretended  to  find  Calvinism  in  said 
Catechism,  and  found  it  there  only  by  inference  and constniction, 
and  that  their  Remonstraritia  proceeded  from  a  false  alarm  ? 

And  what  about  the  judgment  of  the  Old  School  Presby- 
terians of  1870? 

Surely  Dr.  Rupp  does  not  want  us  to  conclude  that  his  Re- 
formed congeners  for  nearly  three  hundred  and  fifty  years  have 
been  so  deficient  in  intelligence  or  in  honesty,  or  in  both,  as  his 
assertion  implies.  Rather  than  to  conclude  thus  in  regard  to 
such  devout  Christian  scholars  we  will  say: 

Bonus  dormitat  Homerus 
Verum  opere  in  longo  fas  est  obrepere  somnum. 

When  the  good  Homer  shall  have  aroused  himself  from  slum- 
ber, he  will  no  doubt  read  Ursinus's  Lectures  and  Expositio,  the 
Acta  of  the  Synod  of  Dort,  the  Acta  et  Scripta  of  the  Remon- 
strants, the  Expositions  of  D'Outrein,  Sudhoff,  Thelemann  and 
others,  the  Glaubenslehre  and  the  Centraldogmen  of  Schweizer, 
the  Article  of  Dr.  Warfield,  the  Symbolik  of  Dr.  Karl  Miiller, 
and  the  History  by  Von  Alpen.  He  has  probably  been  follow- 
ing Heppe,  whose  "discovery"  has  come  to  be  regarded  as  a 
veritable  mare's  nest.  Sudhoff  has  declared  that  Heppe's  posi- 
tion "is  utterly  untenable  and  unhistorical,"  *  and  Lauterburg 
pronounces  it  a  "failure."  f 

IV. 

Dr.  Rupp  says  that  "the  Calvinistic  doctrine  of  Predestination 
was  never  accepted  by  the  German  Reformed  Church,  either  in 
Europe  or  in  America.  Individual  theologians  held  it,  but  not 
the  Church  as  such"  (p.  107). 

*  Herzog,  V,  p.  661.     Fester  Grand,  p.  496. 
t  Herzog  3,  X,  p.  171. 


96  The  Formative  Principle  of  Protestantism. 

Dr.  Rupp  as  a  Professor  of  Reformed  theology  ought  to 
know.     But : 

1 .  We  think  we  have  shown  conclusively  that  the  doctrine 
of  the  Calvinistic  double  Predestination  was  held  in  its  most 
rigid  form  by  Ursinus  and  Olevianus,  the  fathers  of  the  German 
Reformed  Church.  The  Gutachten*  for  Zanchius  in  his  contro- 
versy with  Marbach  of  Strassburg,  prepared,  August  25th, 
1 561,  by  the  Heidelberg  theologians  Boquin,  Tremellius,  Olevi- 
anus and  Diller,  teaches  an  unqualified  Calvinistic  doctrine  of 
Predestination.  Dr.  Rupp  himself  would  have  to  characterize 
it  thus.  Schweizer,  after  quoting  this  and  similar  Gutachten 
(for  Zanchius)  from  Marburg,  Zurich,  Schaffhausen,  says:  "These 
Gutachten  are  thus  very  remarkable  forms  of  agreement  on  the 
Reformed  side,  Marburg,  Zurich,  Schaffhausen  and  Heidelberg, 
for  a  rigid  Calvinistic  Predestination. "f 

These  official  opinions,  quoted  at  length  by  Schweizer,  place 
the  Reformed  Universities,  and  the  theologians  of  the  places 
named,  unqualifiedly  hand  in  glove  with  the  Calvinistic  doctrine 
of  Predestination.  The  Heidelbergers  are  specially  careful  to 
say  that  the  Marburg  and  other  theologians  have  declared  what 
ought  to  be  judged  about  the  case  in  hand.  Hence  these  Gut- 
achten, together  with  that  of  Basel,  which  is  only  a  little  milder, 
at  once  create  a  very  strong  presumption  against  Dr.  Rupp's 
statement  that  individual  theologians  held  it.  We  would  like 
for  Dr.  Rupp  to  prove  that  there  were  at  this  time  any  theo- 
logians at  Zurich,  Schaffhausen,  Basel  and  Heidelberg  who  did 
not  hold  the  Calvinistic  doctrine  of  Predestination. 

2.  Henry  Alting  (f  1644)  tells  us  that  the  Catechism,  the 
Confession  and  the  Liturgy  of  the  French  churches  were  trans- 
lated into  German  and  printed  at  Heidelberg  in  1563.  "These," 
he  says,  "are  the  basis  and  foundation  of  the  Palatinate  Church; 
and  these  are  the  bonds  of  its  union  with  the  French,  the  Swiss 
and  the  Belgic  churches. "|     There  is  no  questioning  the  fact 

*  Quoted  in  Schweizer's  Centraldogmen ,  I,  pp.  460-2. 

t  Centraldogmen,  I,  pp.  448-63. 

X  Historia  EcclesicB  Palatinae,  pp.  191-2 
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that  the  French  Catechism  and  Confession  contain  the  Calvin- 
istic  doctrine  of  Predestination. 

3.  Dr.  James  I.  Good  tells  us  that  "in  this  same  year  (1566) 
he  (Frederick  III)  received  the  Second  Helvetic  Confession  from 
Bullinger,  which  pledged  the  Palatinate  to  Calvinism,  thus  unit- 
ing himself  with  the  Swiss  Churches."*  The  Second  Helvetic 
Confession  has  always  been  regarded  as  a  Calvinistic  Confession, 
in  the  sense  that  it  contains  the  Calvinistic  doctrine,  and  was 
approved  by  Peter  Martyr,  Beza  and  the  ministers  of  Geneva, 
and  was  sanctioned  by  the  Calvinistic  Churches  of  France  and 
Scotland,  and  was  well  received  in  Holland  and  England.f  Dr. 
Karl  Miiller,  Professor  of  Reformed  Theology  at  Erlangen,  says 
of  this  Confession:  "The  Reformed  doctrines,  for  example,  of 
the  Lord's  Supper  and  Predestination  are  presented  here  very 
distinctly,  though  with  an  effort  to  avoid  giving  unnecessary 
offense."!  Dr.  Warfield  says:  "The  doctrine  (Predestination)  is 
here  at  length:  and  it  is  carefully  and  soundly  stated. "§  Dr.  A. 
A.  Hodge  says  that  this  Confession  "has  always  been  regarded 
as  of  highest  authority  by  all  Reformed  Churches. "||  Was  this 
because  it  had  or  had  not  "the  Calvinistic  doctrine  of  Predesti- 
nation" ? 

4.  On  the  nineteenth  of  January,  1563,  the  Heidelberg  Cate- 
chism was  officially  presented  by  the  Elector  "to  all  and  each  of 
the  Superintendents,  Pastors,  Preachers,  Officers  of  the  Church 
and  Schoolmasters  throughout  the  whole  Province  of  the  Rhen- 
ish Palatinate,"  with  the  injunction  that  they  should  accept  it 
and  explain  it  according  to  its  true  import  in  the  schools  and 
from  the  pulpit,  and  should  live  in  accordance  with  it.^f 

Early  in  the  next  centurj'  the  Heidelberg  Catechism  was  of- 
ficially introduced  into  several  cantons  of  Switzerland,  just  as 
m  1566  the  Helvetic  Confession  had  been  introduced  into  the 
Palatinate.     The  common  use  of  these  two  symbolical  books 

*  Origin  of  the  German  Reformed  Church  in  Germany,  p.  215. 
t  SchafF,  Creeds,  I,  pp.  292-4. 
J  Syinbolik,  p.  407. 

I  Article  p.  55. 

II  Com.  on  the  Confession  of  Faith,  p.  27. 
Von  Alpen,  pp.  19-22. 
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made  the  Swiss  German  Reformed  Church  and  the  Palatinate 
German  Reformed  Church  to  all  intents  and  purposes  identical 
in  doctrine.  Indeed  there  was  a  common  recognition  by  the 
different  Reformed  countries  of  the  different  Reformed  national 
creeds,  and  a  common  recognition  of  all  Reformed  Christians 
as  such  in  all  Reformed  Churches;  or,  as  Ebrard  the  German 
Reformed  dogmatician  and  historian  says:  "^  tacit,  mutual  en- 
dorsement of  all  the  Reformed  national  creeds  occurred  to  such 
an  extent  that  a  Reformed  Christian  from  any  country  what- 
ever sojourning  in  any  other  Reformed  country  was  eo  ipso 
upon  his  certificate  from  his  home  church  received  as  a  regular 
member  of  the  congregation."  Was  this  done  on  the  ground 
that  such  creeds  and  their  adherents  maintained  the  Calvinistic 
doctrine  of  Predestination  or  repudiated  it  ? 

Until  Dr.  Rupp  shall  have  convinced  the  theological  world 
that  the  Sawmc^'Helvetic  Confession  and  the  Heidelberg  Cate- 
chism contain  no  leaven  of  the  Calvinistic  doctrine  of  Predesti- 
nation, and  that  those  ecclesiastical  officials  who  introduced  and 
subscribed  to  these  Symbols  did  so  under  the  conviction  that 
they  contained  no  leaven  of  the  Calvinistic  doctrine  of  Predes- 
tination— until  such  a  feat  shall  have  been  achieved  we  must 
accept  Dr.  Rupp's  statement  cum  magno  grano  salis. 

5.  It  is  well  known  that  in  1607  the  Hessian  General  Synod 
met  at  Cassel,  officially  announced  its  adherence  to  the  Re- 
formed Church,  and  introduced  the  Heidelberg  Catechiem.* 
"Accordingly,"  says  Dr.  Ebrard,  "through  Landgrave  William, 
the  professors  of  the  reorganized  University  of  Marburg  were 
called  from  Reformed  countries,  and  were  pledged  to  Salnar's 
Hafmonia  Confessionum,  which  in  1612  had  appeared  at  Gen- 
eva under  the  title  Corpus  et  Syntagma  DoctmicB.  Hence  at  the 
Leipzig  Colloquy  in  1631  the  Hessian  theologians  appeared  in 
the  list  of  Reformed  theologians  and  as  representatives  of  the 
Reformed  Confession. "f 

Turning  now  to  Salnar's  Hafmonia  we  find  that  it  supports 

*  Good,  Ubi  Supra,  p.  364,  and  Dr.  Ebtard  in  Salnar's  Harmonia  Conf. 
Fidei,  p.  7. 
t  Ebrard's  Salnar's  Harmonia,  pp.  7-8. 
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"Predestination"  by  extracts  from  the  Helvetic  Confession,  from 
the  Heidelberg  Catechism,  questions  31  and  54,  from  the  Gallic 
Confession  drafted  by  Calvin,  from  the  Belgic,  Scotch  and  other 
Confessions.  (Under  the  title  De  Fide  there  is  a  brief  quotation 
from  the  Augsburg  Confession  of  1540). 

We  submit  that  a  ruler  who  imposes  Salnar's  Harmonia 
upon  his  professors  and  theologians,  thereby  imposes  the  Cal- 
vinistic  doctrine  of  Predestination  upon  them,  and  at  the  same 
time  under  the  principle,  cujus  tegio  ejus  religio,  he  imposes  it 
upon  the  churches  of  his  dominion.  Hence  we  are  not  sur- 
prised that  at  Leipzig  in  163 1  the  Hessian  theologians  main- 
tained a  Calvinistic  position  on  the  doctrine  of  Predestination. 
Even  Heppe,  speaking  about  the  conference  held  between  the 
Reformed  and  Lutherans  at  Cassel  in  1661,  says:  "This  Con- 
ference revealed  that  the  German  peculiarity  of  the  Hessian 
theologians  was  absorbed  in  Predestinarian  Calvinism."* 

In  the  light  of  such  facts  Dr.  Rupp's  statement  about  "indi- 
vidual theologians"  is  utterly  misleading,  especially  in  view  of 
the  declaration  of  Ebrard  that  in  Article  5  th  of  the  Hessian 
Synod's  Confession  "the  Synod  went  over  to  the  absolute  Pre- 
destination of  the  Reformed  Orthodoxy,"t  and  again:  "In  no 
other  Reformed  country  in  Germany  did  the  doctrine  of  abso- 
lute Predestination  so  occupy  the  throne  as  in  Hesse."| 

6.  Dr.  Good  tells  us  that  "in  1595  Pezel  drew  up  the  Bre- 
men Confession,  in  which  he  adopted  the  Calvinistic  double  Pre- 
destination. This  Confession  was  signed  by  the  Bremen  minis- 
ters down  to  i78o."§ 

7.  We  now  quote  at  length  from  Dr.  James  I,  Good,  whose 
historical  scholarship  in  the  line  of  the  Reformed  Church,  and 
whose  devotion  to  that  Church,  are  unquestioned.  Dr.  Good 
says:  "The  doctrinal  position  of  the  Reformed  Church  was 
Calvinism.  On  the  doctrine  of  Predestination  she  was  Cal- 
vinistic.    True,  her  Calvinism  was  at  first  somewhat  tinctured 

*  Herzog  III,  p.  155. 

t  Salnar's  Harmonia,  p.  18. 

t  Ibid,   i8,  nota. 
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by  Lutheranism.  For  as  the  Melanchthonians  came  over  to 
the  Reformed  Church  they  shaded  off  gradually  into  Calvinism. 
But  as  they  became  more  Reformed,  they  became  more  Cal- 
vinistic.  Thus,  for  instance,  Anhalt  was  at  first  Melanchthonian. 
But  as  she  became  more  thoroughly  Reformed  it  was  not  long 
before  Calvinists  like  Wendelin  appeared.  Brandenburg  was  at 
first  Melanchthonian,  but  soon  strict  Calvinists  like  Ewell  ap- 
peared in  the  Church.  It  is  true  a  school  of  Calvinists  ap- 
peared, who  were  lower  in  their  Calvinism  than  Calvin,  and  he 
believed  in  the  universality  of  the  atonement.  Yet  the  Church 
was  Calvinistic,  for  these  sublapsarians  were  considered  Calvin- 
ists. 

"There  have  been  those  in  the  Reformed  Church  who  have 
derided  Calvinism.  But  they  should  remember  that  Calvinism 
lay  at  the  foundation  of  the  Reformed  Church.  Had  it  not 
been  for  Calvinism  we  would  have  had  no  Reformed  Church."* 
Speaking  of  the  conferences  at  Leipzig,  and  elsewhere,  Dr. 
Good  says:  "The  theological  position  of  the  Reformed  at  these 
conferences  has  a  very  important  significance.  It  reveals  that 
on  every  occasion  when  they  are  placed,  as  a  church,  before  the 
world,  they  commit  the  Church  to  Calvinism.  We  cannot  see 
how  the  idea  that  Calvinism  is  the  historic  faith  of  the  Re- 
formed Church  of  Germany,  can  be  avoided  after  all  these  argu- 
ments."! 

Dr.  Good  next  examines  the  testimony  of  the  Universities, 
and  proves  conclusively  that  they  were  Calvinistic;  and  in  regard 
to  the  German  Reformed  Church  in  the  United  States  he  has 
the  following  to  say:  "Her  Calvinistic  position  is  emphasized  by 
her  first  Creed.  The  members  of  the  Reformed  Coetus  of 
Pennsylvania,  when  under  the  care  of  the  Reformed  Church  of 
Holland  for  about  half  a  century,  subscribed  to  five  creeds.  'AH 
ministers,  elders,  deacons  and  schoolmasters  shall  upon  entering 
on  their  respective  offices,  subscribe  to  the  formula  which  has 
been  received  in  the  Palatinate:  (i)  The  Heidelberg  Catechism, 


*  Origin  of  the  Reformed  Church  in  Germany ^  pp.  401-2. 
t  Hist.  Ref.  Church  in  Germany,  1620-1890,  p.  611. 
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(2)  The  Palatine  Confession  of  Faith,  (3)  The  Canons  of  Dort, 
as  approved  by  the  Palatinate  divines,  as  well  as  those  of  other 
nations,  (4)  The  post  acta  oi  the  Synod  of  Dort,  (5)  The  For- 
mula Consensus.'  This  subscription  makes  our  early  Re- 
formed Church  in  America  highly  Calvinistic."*  How  does 
this  fact  agree  with  Dr.  Rupp's  assertion  that  the  Calvinistic 
Predestination  was  never  accepted  by  the  German  Reformed 
Church  in  America? 

8.  The  Reformed  Churches  of  Germany  and  German 
Switzerland  together  entered  into  closest  relations  of  sympathy 
and  cooperation  with  the  most  rigid  Calvinists  against  anti- 
Calvinists. 

In  the  Summer  of  i6i8t  the  States-General  of  the  United 
Netherlands  invited  the  Elector  of  the  Palatinate,  the  Elector  of 
Brandenburg,  the  Landgrave  of  Hesse,  and  the  officials  of  the 
Swiss  cantons,  and  of  Bremen,  to  send  delegates  to  the  pro- 
posed Synod  of  Dort  with  instructions  to  vote.  The  letters  of 
invitation  distinctly  state  that  misunderstanding  and  disputes 
have  arisen  "concerning  the  doctrine  of  Predestination  and  its 
consequences."  Hence  the  princes  and  officials  addressed 
knew  why  they  were  invited  to  send  delegates  to  a  Reformed 
Synod  in  Holland:  It  was  to  consult  in  regard  to  the  doctrine 
of  Predestination.  The  invitation  was  accepted  by  all  persons 
and  parties  named  above,  and  delegates  were  elected  and  sent, 
except  that  the  Elector  of  Brandenburg  excused  his  delegates- 
elect  on  the  ground  of  their  great  age;  "but  wrote  that  his 
father  had  accepted  the  doctrine  that  is  held  in  the  Reformed 
Churches.  He  doubts  not  that  the  Brandenburg  theologians 
will  sign  the  forthcoming  decrees  of  the  Synod  as  evidence  of 
agreement."! 

9.  The  Landgrave  of  Hesse  instructed  his  delegates,  four 
in  number,  to  "defend  our  orthodox  religion  and  all  articles  and 

*  Ubi  Supra ^  pp.  620-1. 

t  The  letter  to  Maurice,  Landgrave  of  Hesse,  dated,  The  Hague,  June 
25th,  was  published  by  Heppe  in  Zeitschift fur  Hist.  Theologie,  1853;  FP 
227-8. 
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parts  of  the  same  brought  into  controversy  by  the  adversaries, 
and  to  point  out  and  refute  opposing  opinions  and  errors,''  and 
"in  doctrines,  and  in  the  statements,  phrases  and  words  con- 
cerning the  same,  to  decide  and  determine  upon  nothing  that 
is  contrary  to  our  true  Christian  rehgion  and  to  the  Confession 
of  the  same  adopted  in  our  churches  and  lands."* 

What  this  orthodox  religion  was,  and  what  the  Confession  of 
it  was,  we  have  aheady  learned.  As  to  how  these  delegates 
interpreted  their  instruction,  and,  with  others,  acted  at  Dort,  we 
will  learn  presently. 

lo.  The  four  German  Swiss  cantons,  whose  theologians  were 
thoroughly  conversant  with  the  subjects  of  dispute  in  Holland, 
held  a  conference  at  Aarau,  and  on  September  17th  agreed  on 
an  Instruction  to  be  given  to  the  delegates  who  should  be  sent 
to  the  Synod.  Among  other  points  of  instruction  this  is 
prominent:  They  are  to  support  "only  resolutions  that  agree 
with  the  Scriptures,  the  French,  English,  Belgic,  Helvetic  con- 
fessions and  the  Heidelberg  Catechism,  by  which  new  and  unu- 
sual expressions  shall  be  avoided;  and  shall  subscribe  nothing 
that  in  word  or  content  is  or  might  appear  to  be  contrary  to 
the  writings  named. "f  On  the  basis  of  this  instruction  one 
delegate  was  elected  from  each  canton  represented  at  Aarau. 
The  significance  of  this  Instruction  cannot  be  mistaken.  It 
placed  the  Swiss  German  Reformed  churches  high  and  dry  on 
the  Calvinistic  pedestal;  or  rather,  it  shows  that  they  were 
already  there.  Moreover,  the  Zurichers  wrote  Aphorismi  on 
the  five  points  disputed  in  Holland.  "These  Aphorismi  in  con- 
tent sound  just  like  the  subsequent  canons  of  the  Synod  them- 
selves."J  In  other  words  they  are  out  and  out  Calvinistic, 
These  Aphorismi  were  approved  by  Schaffhausen,  and  declared 
"right"  at  Basel,  which  said  that  "the  Swiss  must  in  all  things 
be  at  one  with  the  Palatinate  and  Holland  churches."§  Our 
good   Homer,   who   seems   to   have   nodded  a  good  deal  while 

*  Published  by  Heppe.     Ubi  Supra,  pp.  231-3. 
t  Schweizer,  Centraldognien,  II,  118. 
X  Given  in  Schweizer,  II,  122-4. 
'i  Schweizer,  II,  124. 
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writing  his  article,  will  not  exclaim,  on  awakening  to  a  right  ap- 
prehension of  the  facts,  that  he  did  not  mean  to  include  the 
Swiss  German  Reformed  Church,  for  he  knows  that  the  differ- 
ence is  only  one  of  nationality,  and  in  part  of  dialect,  not  a 
difference  of  confession  and  of  doctrinal  type.  As  proof  of 
this  we  adduce  a  few  more  facts: 

11.  Paraeus  of  Heidelberg,  who  could  not  go  to  Dort  on 
account  of  age,  wrote  a  Refufatio*  of  the  remonstrants  that 
is  so  decidedly  Calvinistic  that  it  was  taken  into  the  Acta  of 
the  Synod.  Schweizer,  after  quoting  this  Refutatio  in  full, 
says:  "There  is  no  doubt  that  at  Dort  the  Palatinates  acted  in 
this  Calvinistic  orthodox  sense. "f 

The  Hessian  theologians  brought  with  them  to  Dort  a 
Judicium  de  Prima  Articulo  Remonstrantium,X  which,  though 
somewhat  mildly  Calvinistic  for  the  times,  was  yet  sufficiently 
Calvinistic  to  be  deemed  worthy  of  a  place  in  the  Acta  of  the 
Synod. 

The  Opinion  of  the  Bremen  theologians,  which  was  also 
placed  among  the  Acta  of  the  Synod,  is  a  distinct  declaration 
of  the  Calvinistic  Pracdestinatio  gemina. 

12.  It  would  be  idle  to  intimate  that  these  Opinions,  etc., 
are  the  private  writings  of  individual  theologians.  They  are 
the  official  writings  of  men  officially  chosen  to  represent  the 
churches  of  their  native  lands  and  cities  in  a  general  council 
of  Reformed  Churches  officially  called  to  decide  on  what  were 
regarded  as  the  most  fundamental  articles  of  the  Christian 
Church.  The  significance  of  the  whole  transaction  is  simply  as 
follows:  The  Reformed  Church  of  Germany,  and  the  Reformed 
Church  of  German  Switzerland  (to  all  intents  and  purposes 
confessionally  and  doctrinally  one  Church)  have  placed  them- 
selves unqualifiedly  on  a  Calvinistic  basis  as  over  against  the 
Remonstrants,  [a)  in  that  they  accepted  the  invitation  of  the 
States-General  to  attend  the  Synod,  knowing  full  well  the 
questions  at  issue,  and  the  position  of  the  States-General  and  of 

*  Ibid,  125  et  seqq. 

t  Centraldogmen ,  II,  130. 

X  Given  in  Schweizer,  II,  136-7. 
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the  Stadtholder  in  relation  to  those  questions;  and  (b)  in  that 
by  their  representatives,  in  convention,  they  officially  expressed 
themselves  in  a  perfectly  Calvinistic  sense.  There  is  no  escape 
from  this  conclusion  by  any  legitimate  interpretation  of  the 
facts  and  of  the  writings  involved  in  this  momentous  transac 
tion.  Had  they  not  been  in  full  accord  with  the  Church  of 
Holland  they  could  not  have  accepted  the  invitation,  nor  have 
committed  themselves  beforehand  against  the  doctrines  of  the 
Remonstrants.  Indeed  it  was  their  Calvinistic  doctrine  of  pte- 
destination  that  prompted  them  to  accept  an  invitation  to  at- 
tend a  Synod  called  by  the  rigidly  Calvinistic  rulers  of  a  rigidly 
Calvinistic  Church,  that  was  founded  on  and  held  together  by  a 
rigidly  Calvinistic  Confession.  Indeed  the  fact  that  they  were 
invited  by  such  Calvinistic  rulers  of  such  a  Calvinistic  Church, 
to  help  to  decide  purely  Calvinistic  questions,  is  evidence  that 
they  were  regarded  as  holding  the  Calvinistic  doctrine  of  pre- 
destination. 

And  now  for  the  climax; 

On  the  sixth  of  May,  in  the  year  of  grace  1 619,  the  Canons 
of  Dott,  the  most  remorseless  piece  of  Calvinistic  doctrine  of 
predestination  ever  promulgated  by  a  Synod,  were  officially 
published,  signed  inter  alios  by  three  official  representatives  of 
the  Palatinate,  by  four  from  Hesse,  by  three  from  Bremen,  and 
by  one  each  from  Zurich,  Bern,  Basel  and  Schaffhausen,  and  by 
one  from  the  University  of  Basel — with  the  words: 

Ita  nos  sentire  et  judicare,  manuuni  nostrarmn  subscnptione 
testatum.'^ 

We  have  now  learned  how  these  delegates  acted  under  their 
instructions. 

1 3.  When  the  delegates,  each  of  whom  signed  with  his 
official  title  of  doctor,  pastor,  professor,  superintendent,  etc., 
returned  home,  they  heard  not  one  word  of  official  protest 
against  their  act  of  signing  the  Canons  of  Dort  against  the 
Remonstrants.  That  is,  through  the  Synod  of  Dort  the  whole 
Reformed  Church  of  Europe  declared  that  she  accepted  the 

*  Schaff ,  Creeds,  III,  558-9 ;  Niemeyer,  700-4 ;  Acta  Synodi  Nation- 
alls,  p.  2fiT  et  passitn. 
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Calvinistic  doctrine  of  Predestination.     One  hundred  years  later 
the  Synod  was  formally  commemorated  at  Zurich.* 

14.  As  a  set-off  to  Amyraut's  hypothetical  universalism, 
Heidegger,  of  Zurich,  "by  command  of  the  civil  authorities 
and  at  tlie  request  of  several  clergymen,"  assisted  by  Luke 
Gernler,  of  Basel,  and  Turrettine,  of  Geneva,  composed  (1675) 
the  Helvetic  Consensus  Fofmula,\  which  Schaff  calls  "a  defense  of 
the  Scholastic  Calvinism  of  the  Synod  of  Dort  against  the 
theology  of  Saumer."|  "Its  prime  effect  in  the  'Canons*  that 
concern  predestination,  therefore,  is  to  defend  the  Calvinistic 
order  of  decrees.  *  *  *  ^  typical  statement  of  the  Cal- 
vinistic position. "§  Schaff  says  that  this  formula  "was  agreed 
upon  by  the  ecclesiastical  and  civil  authorities  of  Zurich,  Bern 
and  Geneva,  and  adopted  in  the  Reformed  countries  as  a  bind- 
ing rule  of  public  teaching  for  ministers  and  professors,"|| 
Walch  says:  "In  1676  it  was  accepted  and  introduced  as  a 
symbolical  book  by  Bern,  Basle,  Schaffhausen  and  Geneva."^ 

These  facts  need  only  a  word  of  explanation  from  Dr.  Karl 
Mliller,  Professor  of  German  Reformed  Theology  in  Erlangen: 
"In  the  seventeenth  century  every  trace  of  the  original  differ- 
ence between  German  and  French  Switzerland  was  wiped  out. 
A  common  orthodoxy  based  on  Calvinistic  principles  prevailed 
in  both.  The  Synod  of  Dort  had  sealed  the  dogmatic  unity  of 
all  genuine  Reformed  Churches,  and  over  against  the  Arminian 
Synergism  had  affirmed  the  central  dogma  of  Predestination."** 
Drs.  Rupp  and  Mialler — par  nohile  ftattum — are  commended  to 
each  other's  tender  mercies,  while  we  proceed  still  further  with 
the  recital  of  facts. 

15.  In  1 63 1  the  Elector  of  Brandenburg  and  the  Landgrave 
of  Hesse,  accompanied  by  theologians,  met  the  Elector  of  Sax- 
ony and  three   Lutheran  theologians   in  friendly  colloquy  at 

*  Schweizer,  II,  144. 

t  Neimeyer,  LXXXI ;  Schaff,  Creeds,  I,  478. 

X  Schaff,  Creeds,  I,  478. 

\  Warfield  in  Pres.  and  Re/.  Review,  Jan.,  1901,  p.  73. 

II  Creeds,  I,  485-6. 
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Leipzig.  They  agreed  very  nearly  on  every  doctrine  contained 
in  the  Augsburg  Confession,  but  they  could  by  no  means  agree 
about  the  doctrine  of  Election.  "The  Reformed  traced  election 
to  the  the  absolute  will  of  God,  and  reprobation  to  the  unbelief 
of  men."*  The  Lutherans  held  fast  by  Article  XI  of  the  Form 
of  Concord.^  "The  Brandenburg  and  Hessian  theologians 
placed  in  the  foreground  the  Election  of  a  definite  number  to 
salvation,  and  excluded  the  divine  prescience  from  election."! 
That  is,  inter  alia,  foreseen  faith,  which  had  now  become  a  Luth- 
eran watchword,  and  which  was  a  rock  of  offence  to  the  Re- 
formed generally,  is  specifically  excluded  from  the  causes  and 
conditions  of  salvation. §  It  must  be  remembered  that  these 
Hessian  and  Brandenburg  theologians  did  not  act  in  a  private, 
but  in  a  representative  capacity. 

1 6.  In  1645  was  held  the  Colloquy  of  Thorn  in  West  Prussia. 
As  a  union  effort  the  Colloquy  was  a  failure.  The  Declaration 
of  Thotn  affirms  that  the  eternal  election  is  non  ex  ulla  prcevisa 
fide,  and  declares  that  the  number  of  the  elect  is  fixed  with 
God.||  Schaff  calls  it  "one  of  the  most  careful  statements  of 
the  Reformed  Creed. "•[[  MUUer  says:  "  This  Declaration  of  Thorn 
presents  a  mild  Calvinistic  theology  without  affirming  anything 
special."**  And  Schweizer  says  that  at  Thorn  the  article  of 
Election  came  in,  and  was  explained  by  the  Reformed  as  mildly 
as  possible;  but  everything  was  made  to  depend  upon  whether 
the  election  of  grace  as  such  was  really  maintained  or  only  ex- 
pressed. J| 

The  document  was  signed  by  seven  noblemen  and  twenty 
clergymen  representing  Poland, LithuaniaandBrandenburg.§§  It 
received  symbolical  authority  in  the  Reformed  Church  of  Poland, 

*  Schaff,  Creeds,  I,  559. 

t  Niemeyer,  664  ;  Warfield,  83-4. 
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and  also  became  one  of  the  three  confessions  (the  Confession 
of  Sigismund  and  the  Leipzig  Colloquy  being  the  other  two) 
of  the  Brandenburg- Prussian  Reformed  Church. 

Now  if  the  adoption  of  this  Declaration  and  of  the  two  con- 
fessions named  in  the  parenthesis — especially  since  the  Confessio 
Sigismtindi  calls  the  article  of  Predestination  "the  most  comfor- 
able  of  all,  on  which  rest  not  only  all  other  articles,  but  also 
our  blessedness,"*  and  rejects  the  propter  fidein  prcBvisam  as 
Pelagian — does  not  make,  mark  and  define  a  church  as  Calvin- 
istically  predestinarian,  it  is  because  words  and  solemn  resolu- 
tions had  no  meaning  with  the  Brandenburgers  in  the  seven- 
teenth century.  The  absolute  election  sine  prcevisa  fide  is  the 
very  essence  of  Calvinism,  and,  as  Dr.  Warfield  says  in  regard 
to  two  of  these  creeds  (with  others),  "is  ex  vi  termini  an  act 
specifically  of  discrimination." '\  Moreover,  these  creeds  have 
always  been  regarded  by  Calvinists  as  Calvinistic,  and  were  so 
regarded  by  the  Lutherans  of  the  seventeenth  century,  and  were 
attacked  by  the  Lutherans  because  they  contained  intef  alia  the 
Calvinistic  doctrine  of  Predestination. 

And  now  to  sum  up: 

{a)  Dr.  Rupp's  effort  to  show  that  the  doctrine  of  Justifica- 
tion by  Faith  has  the  same  place,  meaning,  significance  and  de- 
terminative function  in  the  Reformed  Church  that  it  has  in  the 
Lutheran  Church,  "must  be  considered  a  failure."  His  argu- 
ment is  based  on  a  misapprehension  of  the  real  controlling  signifi- 
cance of  Justification  in  and  for  the  Lutheran  System.  He 
needs  to  be  reminded  of  the  law  of  identity,  which  is  designed 
to  guard  us  against  the  danger  of  supposing  that  because  the 
phraseology  is  the  same,  the  meaning  must  be  the  same. 

{b)  Dr.  Rupp's  method  of  reference  to  the  controversy  on  the 
Lord's  Supper,  carries  with  it  the  means  of  its  own  destruction. 
A  moment's  reflection  would  have  shown  him  that  "the  sign  of 
division"  was  not  the  cause  of  division.  We  are  surprised  that  he 
did  not  ask  himself.  Why  did  the  Wittenberg  Reformer  and  the 

*  Niemeyer,  650. 
t  Ubi  Supra,  p.  121. 
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Zurich  Reformer  differ  in  regard  to  the  Lord's  Supper?  This 
would  be  the  method  of  a  philosophical  historian. 

{c)  As  to  Dr.  Rupp's  assertions  about  the  Heidelberg  Cate- 
chism and  the  German  Reformed  Church,  they  are  utterly  con- 
futed by  the  undeniable  facts  of  history,  by  the  witness  of  an 
abounding  literature,  and  by  the  opinions  of  a  long  list  of  illus- 
trious scholars  of  the  Reformed  Church. 

id)  After  the  Reformed  Church  in  Germany  had  taken 
shelter  under  the  Augsburg  Confession  in  the  Peace  of  West- 
phalia in  1648,  and  had  thus  been  brought  into  closer  contact 
with  Lutheranism  than  she  had  been  for  some  decades  pre- 
vious, she  began  to  modify  features  of  her  Calvinistic  predesti- 
narianism.  In  the  nineteenth  century  she  more  and  more  con- 
formed to  the  Christocentric  thought  developed  by  the  Lutheran 
teachers  of  that  century.  The  times  seem  to  indicate  that  be- 
fore the  close  of  the  twentieth  century,  she  will  be  taken  up 
into  the  bosom  of  the  Lutheran  Church  of  the  Fatherland. 
But  she  cannot  blot  out  the  facts  of  her  history,  neither  should 
she  desire  to  do  so.  It  is  a  history  written  with  the  blood  of 
martyrs — a  sublime  record  of  witnessing  and  suffering.  In 
this  country  the  Reformed  Church  and  the  Lutheran  Church 
have  stood  side  by  side  in  Christian  work.  We  pray  that  the 
peaceful  relations  subsisting  between  these  two  bodies  may  never 
be  disturbed. 
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